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מזל טוב
Mazel Tov to Rabbi Yosef Yitzchok & Nomi Chalomish on 
the engagement of  Shayelle to Tzippy Goodman, daughter 
of Rabbi Mordechai & Gila Goodman. Mazel Tov also to 
grandparents Dr Zev and Rivky Davis.

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit 
this week: 
Sun, 10th Av - Howard Sacho for his mother
Thurs, 14th Av - Rabbi Yosef Yitzchok Chalomish for his mother
Thurs, 14th Av - Steve Mills for his father

News This Week

Paradise Lost              Rabbi Mordechai Kamenetzky (Torah.org)

The Book of Deuteronomy is basically Moshe’s final lecture to his 
nation. Sometimes softly, sometimes sternly, Moshe chides the 
nation about their behavior and misbehavior during their 40 years 
of wandering in the desert.
He does not merely repeat history. From each of his sentences, a 
lesson can be gleaned. Even his preface which identifies the arid 
ports-of-call, where the Jews stopped to rest, contains significant 
meaning.
But one of the most significant rebukes concerns the sin of the 
spies, who after a 40-day mission to Canaan returned with a report 
that scared the nation into unshakable despair.
Hashem’s retribution turns each day spent spying into a year 
of wandering thus forty days, becomes a forty-year trek in the 
desert. But Moshe adds a footnote to the tragedy. A group of Jews 
regretted their actions and immediately declared, “we will go up 
and fight like Hashem has commanded. But Hashem said, “Do not 
arise and fight for I am not with you.” The group did not listen. They 
attempted to conquer the land but the Emorites struck them down” 
(cf. Deuteronomy 1:41-45)
This episode is mentioned as part of the sin of the spies. But 
didn’t this action show an unrelenting love for the Land of Israel. 
Weren’t their self-sacrificing actions quite noble? Why weren’t they 
successful? Why did Hashem turn away from them? Weren’t their 
actions ones of repentance?
Rabbi Samson Rafael Hirsch explains that this act was a transitory 
one that propelled them from criminal cowardice to criminal 
conceit. But perhaps there is an additional message here.
Rabbi Joshua Fishman, Executive Vice President of Torah Umesorah, 
tells the following story: It was a Friday afternoon and the holy 
Mezhritzer Maggid had just immersed himself in the hot mikveh in 
honor of the Shabbos. As he left the bathhouse he drew toward 
a wonderful scent, an aroma filled with sincerity and devotion. He 
spotted a small hut and saw an elderly woman stirring a pot and 
then he realized what the wonderful scent was fried gribenes, 
chicken rinds.
Quietly he knocked on the door of the hut and spoke to the women. 
My dear woman, he began. There is something special in that pot, 
the aroma I smell comes from the sincerity of your stirring as well as 
the piety of the slaughterer. The joy of Shabbos is encompassed in 

those gribenes. So I ask you. Is it possible, that I too can partake in 
the delicacy that you are preparing for the Shabbos? Please, may I, 
too, have some of those gribenes?”
The woman stared directly into the Rebbe’s eyes. “Holy Rabbi,” she 
countered, “I am sorry. My husband waits for this delicacy the entire 
week. My grandchildren have come from a distant city and are 
expecting to have some gribenes, and” she added “we are having 
our son-in-law’s brother for Shabbos. I am sorry but there are not 
enough gribenes left for you.”
The Rebbe nodded solemnly and left.
A few moments later the woman realized what had occurred. “Am 
I a fool?” she thought. “The Holy Mezhritzer Maggid wanted to eat 
from my simple pot and I turned him away. Imagine, had the Rebbe 
partaken from my pot, blessings would bubble from it! Oh! How 
foolish of me to forego such an opportunity.”
With that the woman raced from her hovel and chased after the 
Rebbe. Sighting the back of his caftan, she thrust the pot forward 
and began to shout, “Mezhritzer Maggid! Mezhritzer Maggid! Take 
the whole entire pot Please!”
Slowly the Rebbe turned around and shrugged his shoulders. “My 
dear woman,” he sighed. “I would love to taste your gribenes, but I 
have lost my appetite.”
The Ralbag, a 13th Century commentator, explains, that there are 
times that Hashem’s grace is open to us and opportunity is at our 
door. It may be in the form of spiritual opportunity or physical and 
emotional ones as well. We must know that there is a time and a 
grace for everything,. Moshe reminded his flock, as he reminds us, 
that we must respond to opportunity when it knocks. The world 
does not wait for us to be ready. We have the ability to miraculously 
overcome great obstacles. But we must be ready to act at the 
moment that grace shines its light on a dark situation.

דברים
Mincha & Kabbolas Shabbos
Candle Lighting
Hashkomo
Shacharis 
סןף זמן ק“ש
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9.56pm

 
10.05pm
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8.30pm
9.46pm
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6.45am / 7.20am / 8.00am
7.45pm 
10.00pm 

Davening Times
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Self-Fulfilling Prophecy             Rabbi Yochanan Zweig (Torah.org)

“…we would have been like Sodom, resembled Gemorrah…” (Yeshaya 
1:9)
The three Shabbasos that intervene between the seventeenth of 
Tammuz and the ninth of Av are referred to as the “Shabbasos of 
calamity”. The Haftorah, the selection from the Prophets which is 
read on these Shabbasos, reflects the mood of this time period, 
a period of national mourning for the destruction of both Battei 
Hamikdash. The Shabbos prior to Tish B’av, which is the last of the 
series, is known as Shabbos Chazone, and the first chapter of the 
book of Yeshayahu is recited.
The Talmud sets forth the principle “Le’olam al yiftach adam piv 
laSatan” – “A person should never open his mouth to Satan”; speech 
that calls for one’s own demise should be avoided.2 This principle is 
gleaned from this week’s Haftorah in which the prophet Yeshayahu 
bemoans the underlying causes which led to the destruction 
of the Beis Hamikdash and the severing of our relationship with 
Hashem. The verse states that the Jewish people expressed their 
appreciation to Hashem for having mercifully left a remnant of the 
nation alive even though they deserved to be utterly destroyed as 
were the inhabitants of Sodom. In the very next verse the prophet 
refers to Bnei Yisroel as chieftains of Sodom. The Talmud explains 
that since Bnei Yisroel compared themselves to the inhabitants of 
Sodom, they gave the prophet an opening to label them as such.
The principle is generally understood to mean that by stating that 
something of a malevolent nature will occur, a person gives himself 
an “ayin harah” – “evil eye”, subjecting himself to supernatural 
forces which demand that he receive that which he wished upon 
himself. In the aforementioned situation, this explanation does not 
seem to apply. The statement made by the Jewish people was 
that they were grateful for not being destroyed. Furthermore, the 
consequence of their actions was not that they were destroyed, 
rather that they were labeled as chieftains of Sodom. How does this 
label indicate a negative impact of Bnei Yisroel’s statement?
Chazal are teaching us that we can affect our reality through our 
perceptions of ourselves. When we say something negative about 
ourselves, we can subject ourselves to this fate; by wishing upon 
ourselves a malady, we can cause our bodies to produce this illness. 
Man has the ability to create his own reality. The downfall created 
by Bnei Yisroel’s statement was their comparing themselves to the 
people of Sodom. This reflected their perception of themselves, 
Thus allowing the prophet to identify them in such a manner.
Guilt By Perception
“I commanded your judges…” (1:16)
Continuing his account of the forty years that Bnei Yisroel sojourned 
in the desert, Moshe recalls the creation of the legislature at the 
behest of his father-in-law Yisro. The verse states that Moshe 
instructed the Judges “Shamo’u bein acheichem ushfatetem 
tsedek” – “Listen between your brethren and judge righteously.” 
Why does the verse not state “listen to your brethren” instead of 
“between your brethren”? Why is it necessary to instruct the judges 
to listen to the litigants? Is it not obvious that a judge must listen to 
the litigants prior to ruling? Why is it necessary for Moshe to make 
the statement “judge righteously”?
Citing the Sifri, Rashi relates that the requirement of a judge to 
be deliberate prior to ruling was included in Moshe’s instruction. 
Even if similar cases have passed before the court, they should not 
render judgement hastily. This interpretation is the source for the 
first Mishna in Pirkei Avos, “havu mesunim badin” – “be deliberate 
in judgement”. Apparently, the message is that each situation has 
nuances which may affect the outcome and should therefore be 
analyzed with care. Although this directive applies to criminal cases 
as well, it is written in the context of civil cases, “bein acheichem” – 
“between your brethren”, where mistakes are reversible and do not 
endanger life. Why does the Torah specifically use the example of 
where there are two litigants to give the message of “havu mesunim 
badin”? Why does the Torah not include this requirement in the 
directive for doctors to heal, where a lack of deliberation could result 

in the loss of life? Requiring caution prior to making decisions is a 
self-evident truth, yet this self-evident truth is given such priority 
that it is included in the oral transmission of the first generation of 
the Anshei Keneses Hagedolah. Why is it necessary to enjoin the 
judges concerning this matter?
The Mishna states that a judge should view both parties standing 
before him as wicked until the matter is resolved. Generally, a 
person is presumed innocent until proven guilty. Why must the 
judge consider them guilty?
The majority of civil disputes in a joint business venture do not occur 
between individuals who have always maintained an adversarial 
relationship, for they are careful to explicitly state the recourses 
which should be taken for every possible situation that might arise. 
Most disputes occur when there is an element of trust between 
the two parties, and therefore many details of the fiscal relationship 
have been left unstated. Each person by nature has a subjective 
perception of reality, and therefore perceives the facts with his own 
bias. If a dispute cannot be resolved without Beis Din, the judge 
must be aware that each person is adhering to his own skewed 
perception, unwilling to see the perception of the other party and 
therefore refusing to reconcile. Since neither perception is the 
objective reality, it is the responsibility of the judge to ascertain the 
objective truth from both subjective opinions. He must therefore 
begin by viewing both litigants as wicked, i.e. distorting the truth.
The Torah is instructing the judge as to how to judge righteously. No 
two cases are absolutely comparable for each person’s perspective 
is entirely different, and determining the objective truth requires 
great deliberation. The judge does not listen to the litigants, rather, 
between the two opinions a third must be formulated. A doctor’s 
greatest collaborator in reaching a diagnosis is the patient; based 
upon the patient’s complaints and information the doctor arrives 
at his diagnosis. The litigant has an adversarial relationship with 
the judge, for the judge is searching for objective truth while the 
litigant is offering a subjective perception. It is therefore a much 
greater feat for the judge to be successful and he must be enjoined 
to remain unaffected by the deceptions of his litigants.

7.00 Rabbi Shlomo Angel
‘Give Peace a Chance’

7.30  Tomi Komoly  BEM
A Survivors Story

8.25  Teellin
8.30  Mincha followed by Maariv

בס״ד

Taking place at Ohr Yerushalayim, 470 Bury New Road
Men & Ladies welcome


