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News This Week

Guest Speaker

We are honoured to have Rabbi Avrohom Horovitz, chaplain US
Army and executive director of American Friends of Yeshivas
Devar Yerushalayim who will speak Friday night between Kabolas
Shabbos and Maariv.

Kids Group

There will be kids group this Shabbos for years 2-4 from 10.00am.
Kiddush This Shabbos

There will be a Kiddush after Davenning in honour of Shabbos
Mevorchin which is, as yet, unsponsored. If you would like to
sponsor in full or part please contact Avi Stern or Oshi Wilks.

National Backbone Rabbi Yitzchok Adlerstein (Torah.org)

“Moshe returned to Hashem and said, my Lord, why have you done
evil to this people?...Ever since | came to Paroh...he has done evil to
this people, while You have not rescued Your people.”HKBH said to
Moshe...Avrohom, Yitzchok and Yaakov did not question the justice
of My ways, nor did they say to me, “What is Your name?”.. .Right at
the start, however, you said to me “What is Your name,” and now you
say to Me, “You have not rescued Your people. Now you will see
what | shall do to Paroh.” The war against Paroh you will see. You will
not see the war against the thirty-one kings of Canaan.”

“Cursed is anyone who kills their neighbor secretly.” Most of us find
open murder abhorrent and unthinkable. Killing by stealth, however,
gets a pass from too many. We use speech as a lethal weapon,
oblivious to the devastation it causes. We do the same with the pen,
indiscriminately abusing its lethal power.

One of the reasons that people are blind to what words can do
is that they are trained to consider the consequences of actions,
of deeds. Speech, in their minds, simply doesn'’t rise to the bar of
action. Therefore, they reason, it just cannot be as objectionable. We
can guess that the Torah meant this to be part of the take-away from
the parshah of eidim zomemim/ plotting witnesses. The Torah treats
extremely seriously the attempt by these witnesses to inflict harm
literally without lifting a finger. Halacha deals as harshly with them
as if they had done some terrible deed with their own hands. The
Torah wishes us to understand that speech alone sometimes must be
considered by the law as a serious crime.

After Moshe’s encounter with the mean-spirited and cynical Dosson
and Avirom, he exclaimed, “Now the matter is known!” Chazal explain
that Moshe had been baffled by the long servitude of his brethren.
Why were they pressed into servitude more severely than any other
nation? Now, however, he understood. With crude informers among
them, they deserved their fate. He had seen the darkest shades of evil
speech at work.

What, thousgh, had he not understood? Moshe knew of Avrohom'’s
conversation with G-d, where he learned of a long, bitter servitude
ahead for his people — and its reason! — after which they would ride
out on a crest of miraculous intervention by Hashem. Clearly the

appointed hour had not yet arrived according to Hashem'’s timetable.
He had no cause to be puzzled!

In fact, he was not surprised at all that a Divine Hand of deliverance
had not been sighted. It would surely come; of this, he had no doubt.
More surprising was that a large nation could be kept in servitude for
centuries without taking action on its own behalfl Why had they not
done more to hasten their own freedom?

Moshe found his answer in his unpleasant episode with Dosson and
Avirom. The prosecution of a people’s national interest depends on
strong ties between all parts of its citizenry. People must bond and
unite with their countrymen. When he discovered informers, fifth-
columnists among the Bnei Yisrael, when he detected Jews prepared
to compromise their own brothers and sisters, Moshe understood
why they had not succeeded in protecting and advancing their cause
by natural means, even without miraculous assistance. And he realized
as well that sadly, even if the time were ripe for a miraculous delivery,
the sins of infighting and disunity would delay such intervention.

While Moshe had found his answer to one question, he was less
successful with another — the one that is the subject of the gemara
cited above. Having been deputized by HKBH at the burning bush
to redeem the Bnei Yisrael, Moshe assumed that behind Hashem’s
plan was His midah of rachamim. Moshe believed that Hashem
was reaching out to an oppressed people, to break the shackles
of their bondage. He also reasoned that such compassion would
be inappropriate for a people that had grown content with their
servitude. It would be no great favor to save a people that did not
want or need to be saved. Moshe believed, however, that the human
spirit would not allow the yeaming for freedom to be extinguished.
Despite the apparent apathy of the people, surely they deeply
desired freedom!

So he had thought, until faced with evidence to the contrary. That
changed when Moshe’s initial pitch to Paroh ended in failure. The
reaction of the people was devastating. Moshe had put his life on the
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line. He had been received with alacrity and joy when he first arrived.
True, he had failed. But he was not prepared for the contemptuous
reaction of the people. He expected more patience, more sympathy.
What he experienced caused him to doubt the readiness of the
people for redemption-as-rachamim. They no longer evidenced
determination to be redeemed. They were ready, it seemed, to
accept their servitude, so long as they were fed.

If so, what could have been G-d’s reason for sending Moshe on his
mission? It must have been for one of two reasons, reasoned Moshe.

Perhaps he had been sent in the manner of many of the prophets
who followed him. Perhaps his job was to warn a sinning population.
Hashem, after all, loves all who are created in His image. Maybe
Moshe had been sent as a prophet urging the Egyptians to repent.

Moshe rejected this possibility. Would Hashem arrange to warn one
population at the expense of the suffering of a different group of
people? It could not be that he, Moshe, was sent to warn Paroh at
the expense of the Bnei Yisrael. Their servitude had just become even
more intolerable, as Paroh rejected the warning and retaliated by
increasing their work load. “Why have You done evil to this people,”
Moshe asked, meaning why should exhortation to the Egyptians result
in the pain of this people, i.e. the innocent Bnei Yisroel?

Maybe it was not about warning the Egyptians. Maybe the mission to
Paroh was about demonstrating Hashem'’s power and honor. Again,
Moshe argued to himself that this could not be true, because he
had utterly failed in that regard. Invoking the Name of Hashem had
made things worse; the net result was a chilul Hashem, not a kiddush
Hashem. “From the time | came to Paroh to speak in Your Name he did
evil to this people.”

There was no escaping the conclusion, then, that somehow it really
was all about Hashem’s rachamim. Somehow it was appropriate to
save the Bnei Yisrael.

How would this play out? Moshe reasoned that Hashem would
stand by the oppressed for as long as they were oppressed — but not
longer. Once freed, they would become like any other people. They
would scout out their options, and find a swath of land that could
sustain them, without interfering with the rights of any other people.
There was plenty of unoccupied land around. On some of it, the Bnei
Yisrael would make its new home.

Surely the liberation of the Jews would not be on the back of some
unrelated people who would be ejected from their land for the
benefit of the Bnei Yisrael. If this were all about rachamim, Hashem
would not show a preference for one people over another!

In other words, Moshe was prepared to see the rescue of his people
from the Egyptians, but he had not created the conceptual space
for Hashem leading the people on a successful campaign against
another people, dispossessing them from the land they occupied.
In other words, he did not expect to see the wars against the “thirty-
one kings of Canaan.” Because he did not take into account an even
grander plan of Hashem, Moshe did not merit to see those wars.

Hashem was readying Moshe for a different understanding of His
purpose in standing by the Bnei Yisrael. There would be more to
come.

Why Was Moshe Willing To Blow His Cover?

Rabbi Yissocher Frand (Torah.org)

The pasuk says, “It happened in those days that Moshe grew up
and went out to his brethren and saw their burdens; and he saw
an Egyptian man striking a Hebrew man, of his brethren” [Shmos
2:11]. The Medrash interprets the words “and he saw their burdens”
to mean he saw that they did not have a day or rest — they were
working seven days a week. At this point, of course, Moshe was still
a “step-son” to Pharaoh, raised in the palace of the king. According
to the Medrash, Moshe went to his stepfather and told him that it was
in the national interest to give Pharaoh’s slaves a day off once a week.
He argued, if you do not give your slaves a chance to rest up one day
a week, they will die from being over worked.

Pharaoh accepted Moshe’s suggestion and they were granted one
day a week off. The Medrash says that the day they took off was
Shabbos and they used to spend their time reading Mesgillos and
certain chapters of Tehillim (e.g. — Mizmor shir I'Yom haShabbos).

The sefer lkvei Erev wonders why Pharaoh agreed to Moshe’s
suggestion. Wasn't it his agenda to kill them all off? He ordered all
the male children to be thrown into the Nile and his grand plan was
to get rid of all these people! Pharaoch was part of the “great tradition”
of solving the Jewish problem by eradication of the Jews. So how is
it that Pharaoh was receptive to Moshe’s argument “if you work them
seven days a week you will kill them all out?”

The lkvei Erev suggests that Pharaoh’s plan regarding the Jews
evolved. Originally, he wanted to wipe them all out. That took time
— “All the males shall be thrown into the Nile.” In the meantime, the
Jews were “fruitful, teemed, increased, and became strong...” and
Pharaoh had thousands, hundreds of thousands and maybe millions
of slaves. Once free labor became the norm, the idea of killing them
all out became less appealing. Eradication of this free labor pool
would be a major shock to the Egyptian economy.

Moshe Rabbeinu realized that and he knew that Pharaoh’s lust for
money trumped his hatred of the Jews. This is the nature of people.
Free labor was too much for him to part with.

Originally, before he became accustomed to the free labor, he
decreed, “throw the newborn males into the Nile”. However, now a
few years later, when he saw the economic boon the free labor was
providing his economy, he put his philosophical and racial hatred
aside and was receptive to suggestions that would enhance the
productivity of his source of free Jewish labor.

This leads us to another observation. If we see one thing from
this whole incident, it is that Moshe Rabbeinu had an influence on
Pharaoh. The fact that they received a free day was only by virtue
of the fact that Moshe had an “in” in the palace and could use his
privilege to convince Pharaoh to give the Jews a day off.

Subsequently, Moshe sees an Egyptian man striking a Hebrew man. ..
and he kills the Egyptian and hides him in the sand. The Alter of
Novardok asks a question: Why didn’t Moshe make a calculation —
there is one Jew here who is being beat up by an Egyptian. If | go
ahead and save the Jew | will blow my cover. Pharach will be so
angry that he will probably banish me. Is it not worthwhile to let this
Jew get beaten up and even killed, because of the larger picture that
this will enable me to protect my “cover” and retain my privileged
status with Pharaoh which has already proven beneficial for the Jews
at large (by gaining them a “day off”)?

The Alter of Novardok answers that Moshe did not make this
calculation because when he saw that this Egyptian was beating up
a Jew and no one was coming to the Jew’s aid, he looked at a reality
that would have doomed Klal Yisrael — namely, the reality that one
Jew does not care about the fate of another Jew. The Alter interprets
“and he turned this way and that and saw that there was no man...”
to mean that Moshe looked in all directions and he saw that there was
no one willing to come to the assistance of this suffering Jew.

If the Jewish nation is in @ mindset of “every man for himself” then
there will never be a Geulah [redemption]. The only way there will
be a Geulah is when every Jew cares for every other Jew.

Taking the larger perspective, in an approach that would make Geulah
possible, Moshe Rabbeinu needed to make a statement: | am going
to stand up for another Jew. Even if this costs me my position and
my power of influence with Pharaoh, it is worth it because the only
way Klal Yisrael will get out of Galus [exile] is when one Jew cares for
another.

By killing the Egyptian and making this statement and having thereby
to flee from the house of Pharaoh, Moshe sent a loud and strong
message: We must all feel for our fellow Jews. Because he took that
action and impressed the Jews with that message, the Jewish people
eventually merited redemption from Egypt.
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