
    

  h‰qyz oeygxn c‰k - dxy iig zyxt zay – 22nd November 2008

mikex` miig
Roger Rubin is sitting shiva for his late mother at 121 Singleton Road 
until Tuesday morning. 

Times of davenning are as follows:

Shacharis: Friday 7.30am, Sunday 8.15am, Monday 7.20am, Tuesday 
7.30am

Mincha: Friday 1.00pm, Shabbos 3.40pm, Sunday/Monday 1.30pm

Maariv: Motzei Shabbos 4.58pm, Sunday / Monday 8.00pm

Chanuka Shiurim
We are delighted to announce a series of three shiurim to be given 
by Rabbi Yisroel Aaron Schwalbe on the topic of Chanuka.

The shiurim will be held on Sundays 30 November and 7 & 14 
December  from 8.00-8.45pm in the shul. Men & Ladies welcome.

Mazel Tov!
Mazel Tov to Bernard & Shelley Levey on the birth of a 
granddaughter

On Whose Account?   Rabbi Mordechai Kamenetzky (Torah.org)

This week, the Torah tells us the fascinating story of Eliezer's mission to 
find a wife for Yitzchok, his master Avraham's son. Eliezer was referred 
to in previous portions as one who drew from the teachings of his 
master. In order to accomplish his mission, Eliezer must interact. First he 
must meet the prospective bride, Rivka, then her parents, Bsu'el and 
Milkah, and then Rivka's conniving brother Lavan.
The Torah spares no effort to describe at length the ordeal of choosing 
the bride, Throughout the narrative, Eliezer, the servant of Avraham, is 
referred to in different ways. Sometimes he is called the "servant of 
Avraham," other times he is called, just plainly, "the servant, “and other 
times he is "the man." 
First he gives Rivka gifts: “And it was, when the camels had finished 
drinking, the man took a golden nose ring, its weight was a beka, and 
two bracelets on her arms, ten gold shekels was their weight" (Genesis 
24:282). When Lavan sees the gifts he is excited, and he "approached 
the man, who was still standing by the camels by the spring" (ibid. 
v.30).

When Eliezer formally introduces himself to B'suel he declares his 
identity quite firmly. "I am a servant of Avraham" (ibid v. 34). And when 
Eliezer hears the words of acceptance from the soon-to-be in-laws, 
the Torah tells us, "when Abraham's servant heard their words, he 
prostrated himself to the ground unto Hashem" (ibid v.59).

Once again, he gives gifts to the new-found family. This time, however, 
he is not called with Avraham's servant, but just plainly, "the servant 
brought out objects of silver and gold, and garments, and gave them 

to Rebecca; and delicious fruits he gave to her brother and her 
mother" (ibid v. 60). There seems to be some special condition 
for using the terms servant of Avraham. Don't we know who he 
was? I'd like to add my inflection on that title.

One evening, Rav Moshe Feinstein received a call from a young 
man whom he had never met. "I would like to ask the Rosh 
Yeshiva to be m'sader kidushin at my wedding." Rav Moshe 
reacted with a bit of surprise. "But I do not know you. Why are 
you calling me? Don't you have your own rabbi?”
The young man explained. “I come from a simple family with 
no yichus, (important lineage). I daven in a small shul with a 
little-known rabbi. Boruch Hashem, I am marrying a girl who 
comes from a family of well known origins, and many
distinguished rabbis and lay leaders will be attending the 
wedding on her behalf.
“I, on the other hand, have little money and even less 
genealogical prestige. My in-laws don't think I am much of a 
scholar, and though I try to learn whenever I can, it seems that 
my bride's parents are disappointed in her choice. My parents 
are very quiet and simple people. They hardly know anyone, 
and I must admit that I am embarrassed that I will have no 
famous rabbis who will come from my side of the simcha. It 
would therefore be a tremendous encouragement to me if the 
Rosh Yeshiva would come on my behalf, and serve as the 
officiating rabbi.”
At the time, Rabbi Feinstein was the dean of the prestigious 
Mesivta Tifereth Jerusalem in New York, the head of the 
council of Torah Sages of Agudath Israel, and filled with 
myriad responsibilities to fulfill on a communal and personal 
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Candle Lighting No later than 3.48pm
Mincha 3.53pm
Seder HaLimud 8.40am
Shacharis 9.00am
y"w onf seq 9.50am
Mincha 1st / 2nd Minyan 1.30pm / 3.53pm
Rov’s Mishnayos Shiur 4.23pm
Maariv & Motzei Shabbos 4.58pm
Ovos Ubonim 5.58pm
Sunday 1st / 2nd Minyan 7.20am / 8.20am
Sunday Mincha & Maariv 3.50pm
Monday/Thursday 7.10am
Tuesday/Wednesday 7.20am 
Friday (Rosh Chodesh) 7.00am
Maariv Monday - Thursday 7.45pm



level. In addition, he was not a young man, and the trip to the
wedding   would   put further   strain  on   his weary   body.
Nevertheless, Rav Moshe obliged. And the kallah's (bride's) family 
reacted in with awe for the prestige of the groom. "Imagine," they 
thought, "his rabbi is none other than the revered Gadol HaDor, 
Rabbi Moshe Feinstein!"

With that, the young man was able to forge the foundations of a 
respect that reverberated throughout his married years.

Matches are very delicate, and when Eliezer produced the beautiful 
gifts, he did not have to be known as Avraham's servant. "The servant 
gave gifts. The man took out a nose ring." But when it comes to laying 
the story out clearly, Eliezer puts away the monetary status and 
replaces it with something that money can't buy.

He declares his affiliation. I am the servant of Avraham. And when he 
thanks Hashem for the success, it is not the man talking, nor is it the 
servant. It is the servant of Avraham. Because when one goes into a 
spiritual deal, he need not present pecuniary credentials or show his 
bankbook. All he has to do is align himself with the right people, those 
who are well connected.

Found Greatness  Rabbi Label Lam (Torah.org)

And he said, “HASHEM, G-d of my master Avraham, may You so 
arrange it for me this day that You do kindliness with my master 
Avraham. See, I stand here by the spring of water and the daughters of 
the townsmen come out to draw. Let it be that the maiden to whom I 
shall say, ‘Please tip over your jug so I may drink’ and who replies, ‘Drink 
and I will even water your camels,’ her will You have designated for 
Your servant, for Yitzchok; and may I know through her that You have 
done kindliness with my master.” (Breishis 24:12-14)

…the world is built on kindliness… (Tehillim 89-3)

Eliezer, the servant of Avraham, had very specific criteria in mind when 
selecting a wife for Yitzchok. His profile seems to be centered on the 
trait of kindliness. Maybe it’s obvious already, but still the question must 
be asked. Why does he focus his entire test on that single indicator?

Midrash Rabba tells us about the world conqueror Alexander of 
Macedonia and his travels beyond the mountains of Mountains of 
Darkness. There he befriended the King of Cassia who offered to 
show him their system of justice. Two men came before the court. 
One man had bought a vacant lot from his neighbor and then 
found treasure buried in it. He claimed that he intended to buy 
land and not treasure, and therefore he insisted that the treasure 
belonged to the original owner. The other man argued that he sold 
the land and all that it contained and the treasure should go to the 
buyer. 

The King of Cassia addressed the two litigants and asked them if 
they had sons or daughters. It happened to be that one had a 
daughter and the other a son of marriageable age. The King’s 
decided that the children should marry so that the treasure remains 
in the family. 

When he saw Alexander’s surprise reaction to the case and its 
verdict the King said to him, “Have I not judged well?!” How 
would you have decided such a case in your country?” Alexander 
replied, “We would have put both parties to death and 
confiscated the property.”

The King of Cassia asked, “Does the sun shine in your country?” 
“Yes” answered Alexander. “Do you have animals?” enquired the 
King. “Yes!” replied Alexander. “Now I understand,” said the King 
of Cassia, “If you have rain and sunshine it is not in your merit; it is 
in the merit of the animals; as it says, “Save O’ G-d, man and beast” 
(Tehillim 36:7) Man is saved in the merit of the beast!”

Rabbi Elihahu Eliezer Dessler ztl. comments; “When the two givers 
brought their case before the King of the Givers, neither wanting to 
take from his neighbor, more than he had given, the decision was, 
“Unite!” 

This is the characteristic of “givers”… The King of the Takers held 
very different views. He would have condemned to death the 
virtuous givers as destroyers of the established order of society. 
Even their property would not go to their children; it would be 
confiscated by the government.

Why all the grandiose talk of political philosophy? Are we not 
dealing here with something as simple as a mate for the man, 
Yitzchok? What’s the big deal? The girl should be nice enough in 
order to promote an atmosphere of congeniality at home. OK, but 
Eliezer was not just shopping for Yitzchok. He was like a contractor 
sent by the architect to find the strongest building materials for the 
tallest of edifices. 

From long ago it was made clear that the “selfish gene” does not 
survive” while the selfless ones persist from generation to 
generation. Eliezer was sent to find and to found greatness.

The Gateway to Eden  Rabbi Naftali Reich (Torah.org)

As we read the Book of Genesis, we are spellbound by a rapid 
succession of sharp and vivid images that leave deep and lasting 
impressions. 

The Creation, the Flood, Abraham’s departure from home, the 
angels bearing tidings of the birth of Isaac, the destruction of 
Sodom, Abraham’s willingness to sacrifice Isaac, the conflict 
between Jacob and Esau, the rivalry between Joseph and his 
brothers and many others pass before us, each sketched in bold 
strokes in a small number of verses and laden with endless moral 
and spiritual significance.

In this week’s parshah, however, we find a relatively extensive 
account of Abraham’s negotiations for the purchase of the Cave of 
the Machpelah in Hebron as a burial ground following the death of 
Sarah. Why did Abraham go to such great lengths to acquire this 
particular piece of land? And what is so significant about the 
acquisition of the Cave of the Machpelah that the Torah focuses
upon it in such great detail?

Furthermore, the Midrash tells us that Abraham eulogized Sarah by 
using each verse of the Woman of Valor (Proverbs 31) to describe 
another of her virtues. How did the phrase “she planned the 
purchase of a field and acquired it” apply to Sarah? The Midrash 
explains that this referred to her acquiring a permanent resting 
place in the Cave of the Machpelah. But how can this be? The 
Cave was acquired by Abraham, not by Sarah - and only after her 
death.

The Zohar writes that the Cave is “the very entranceway to the 
Garden of Eden.” The Hebrew word machpelah means twofold. 
The Cave is considered “twofold,” because it bridges the material 
and spiritual worlds, linking them by serving as an entrance from 
one to the other. The name of the city in which the Cave is 
situated, Hebron, also bears the etymological roots of 
“connection.”

The Cave, as the point of fusion between Heaven and earth, was 
the proper resting place for the Patriarchs and Matriarchs, whose 
lives were the perfect bridges between the two worlds -
involvement in the mundane affairs of this world without ever 
losing sight of the spiritual goals and aspirations that infused their 
lives with meaning and direction. 

This was how Sarah had “acquired” the Cave. She had lived her life 
as the paragon of an intelligent and thoroughly spiritual woman of 
the world, never compromising her purity, modesty or 



righteousness. Such a woman deserved to find her final resting place at 
the Gateway to Eden.

We are all “twofold” creatures. We have our spiritual sides and our 
material sides, and we have to forge a beneficial union between the 
two. We must give the full deserved attention to those daily activities 
that put bread on our tables and roofs over our heads. We must take 
our children to the doctor, and we must fix the transmission on the car. 
But we must also be intensely spiritual, treating our fellow men with 
love, kindness and compassion and seeking closer ties with the 
Creator. How do we reconcile these two worlds? How do we open a 
gateway from one to the other?

The truth is, we don’t need to. The gateway already exists. It is called 
the Torah. If we establish the Torah squarely in the center of our lives, 
right between the two conflicting worlds we represent, we will find a 
perfect harmony such as we never thought possible.

It’s the Effort That Counts                Rabbi Yaakov Menken (Torah.org)

"The servant ran to meet her and said, 'please let me drink a little water 
from your jug.'" [24:17]

Eliezer went to the city of Nachor, to Avraham's family, to find a wife 
for Yitzchak. He asked for an omen to indicate the right woman, and 
Rivka immediately came out. Why did Eliezer run to meet her? Rabbi 
Shlomo Yitzchaki explains from the Medrash: because he saw that the 
water rose to greet her. She was so righteous that G-d performed a 
little miracle for her when she merely went out to draw water.

The Ramban, Nachmanides, looks for a source for this Medrash, and 
finds it several verses later. There, the verse (24:20) says that Rivka 
"drew" water from the well for Eliezer's camels. In verse 16, however, 
Rivka merely "went down to the spring, filled her jug, and ascended." 
Apparently, she did not need to draw the water the first time -- and 
the Medrash tells us that that is correct, she did not!

The Kedushas Levi asks: why was she required to draw water the 
second time? Why did the water not rise to greet her when she went 
to fill her jug for the camels?

His answer is fascinating. When she went to the well the first time, her 
intent was only to fill the jug for her own needs. The water then rose to 
greet her in order that she not trouble herself -- G-d made the world 
serve her.

The second time, however, her intent was to perform the mitzvah of 
bestowing kindness on another person. She was not drawing the 
water for her own needs, but rather in order to fulfill the will of her 
Creator. The performance of a mitzvah is a Holy act -- not something 
which Heaven would want to abbreviate. This is why the water did not 
rise the second time, because the effort and trouble which a person 
goes through in order to perform a mitzvah is tremendously valuable in 
the eyes of HaShem.

Recently, a member of our staff got married, and the wedding was in 
another city. Thanks to a sudden change in travel plans, I arrived in the 
city without having had the chance to prepare and change in advance. 
Fortunately, at the last minute, I was able to find a family friend to take 
me in.

Afterwards, I mentioned to my host that the reward for doing an act of 
kindness must surely depend not only upon the effort made by the 
one performing the act, but the benefit derived by the recipient. For 
him, the kindness was trivial -- a bit of soap, water, and the use of a 
towel. But for me, I would have definitely spent $30 at Motel 6 if he 
hadn't been there to help.

He said that he arrived at the same conclusion after the birth of his 
youngest child. While his wife was in the hospital, the fact that a 
neighbor was willing to walk his son to school -- along with the 
neighbor's own child, meaning the additional effort was almost nothing 

-- made it possible for my friend to go to daven in the morning. 
Again, it cost the neighbor almost nothing, but was a tremendous 
favor to my friend.

At the same time, he said, we know that "according to the effort is 
the reward." And that is what we see from this week's parsha. 
HaShem did not want to make it easier for Rivka to do the mitzvah 
of giving water to Eliezer's camels, because it is the doing itself, the 
effort, that is so important.

Often we find ourselves thinking that a mitzvah is hard to do. We're 
making a mistake -- it's not supposed to be easy! "According to 
the effort is the reward," so we don't want all our mitzvos on a 
silver platter!

Pursue the Moment Rabbi Shlomo Jarcaig (Torah.org)

Immediately prior to his meeting Rivka, "Yitzchak went out to 
converse in the field toward evening." (Beraishis 24:63) Rashi notes 
that this conversing is a reference to prayer. The Talmud (Brachos 
26b) explains that the morning, afternoon, and evening prayers 
that we recite daily were instituted by Avraham, Yitzchak, and 
Yaakov; that Yitzchak instituted the afternoon prayers is derived 
from this occurrence. 

Maharsha notes that the Talmud teaches elsewhere (Yuma 28b) 
that Avraham prayed three times daily, as we do today. Thus, he 
concludes that when the Talmud stated that Yitzchak "instituted" 
the afternoon prayers it does not mean that he originated them; 
rather, he was the most zealous regarding them since the 
afternoon prayers correspond to his attributes. 

The Talmud is thereby directing us: through understanding the 
attributes of Yitzchak we can develop a greater appreciation of 
the uniqueness of the afternoon prayers and how they are 
supposed to impact our daily lives.

Rabbi Eliyahu Dessler explains that Yitzchak faced a challenge in life, 
which in some ways was more difficult than the challenges his 
father faced. Avraham discovered G-d through his own industry. 
His Divine service, flowing forth from this epiphany, was inevitably 
genuine. Yitzchak, however, from his youth was instructed how to 
properly approach G-d. 

His challenge was to transform the good habits he acquired in his 
childhood, mere external actions mimicking his righteous parents, 
and elevating them to sincere devotion, service of the Divine 
infused with his unique spirit and soul.

Afternoon is often the most difficult time to pray - the morning 
service can be recited before we get involved in our hectic, 
complicated lives and the evening prayers can wait until we are 
finished with our daily activities. Further frustrating the 
meaningfulness of the service is the reality that the weekday 
afternoon prayers are repetitions of those we already said in the 
morning. But the afternoon prayers compel us to break from our 
routine and remember that G-d is caring for us, attending to us, 
genuinely with us throughout the day. 

We do this by repeating words recited earlier in the day: we do 
not have to be the first to perform an act for it to be special; it is 
as special as the dedication, spirituality and meaning with which 
we infuse it. Indeed, even our day filled with mundane activities 
has great spiritual potential. 

Holiness can be found in everything we do. Our challenge is to be 
like Yitzchak: to pursue the moments of undeveloped potential 
and turn those activities into true acts of Divine service.

Good Shabbos!




