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Mazel Tov to Mr & Mrs Yitzchok Douek on the birth of a boy.
The Sholom Zochor takes place at 17 Old Hall Road.

Childrens Group

The childrens Shabbos group takes place this week.

Daf Yomi

The Daf Yomi Chaburoh starts Meseches Pesochim on
Thursday - a good time for any new members to join the
Shiur. The Siyum on Meseches Eruvin will take place on
Sunday 23rd of June, further details on the notice wall.

Artscroll on Sale

There is currently an Artscroll sale - anyone wishing to take
advantage of this to donate Seforim to the Shul is asked to
please speak to Avi Stern.

Mincha & Kabbolas Shabbos 7.30pm

Fine Lines Rabbi Yaakov Menken (Torah.org)

"And G-d said to Moshe and Aharon, 'because you did not believe in
me, to sanctify me in the eyes of the Children of Israel, for this reason
you shall not bring this congregation to the Land which I have given to
them... Aharon will be gathered unto his people, because you defied
My word at Mei Merivah.'" [20:12, 24]

These words should strike us as not merely puzzling, but bizarre. How
could G-d say to Moshe, who ascended Har Sinai and spoke "face to
face" (as it were) with Him, did not _believe_ in Him? Aharon, who
directed the Services in the Tabernacle, and caused the Divine
Presence to descend upon the camp -- he also didn't believe in G-d?

If someone were to read only this passage, he might think that HaShem
was accusing Moshe and Aharon of atheism or idolatry. Yet, obviously,
this is not so. In fact, the error of Moshe and Aharon was so subtle that
we perhaps cannot understand it -- the Torah never specifies precisely
what they did wrong, and several commentators present various
different possibilities.

Our Sages say that HaShem "is as precise as a hair's breadth" with those
who are close to Him. Moshe and Aharon came so close to G-d that
for them a "sin" was something so small as to be beyond our
perception, no more comprehensible to our minds than microbes are
visible to our eyes.

On Rosh HaShanah, there is a tradition to go to a body of water and
"cast off" one's sins, as it were, and ask that they be covered over like
water covers and hides the fish who swim within it. Many Chassidim
have a custom to take bread crumbs along and throw them in, to give
physical expression to this idea.

It is said that after a particular Chassidic Rebbe threw crumbs into the
water in accordance with this custom, one of his Chassidim bounded
into the lake and began to retrieve them. When questioned, the
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Candle Lighting 7.53pm - 8.00pm

Seder HaLimud 8.40am

Shacharis 9.00am

y"w onf seq 8.53am

Chassid explained: "what the Rebbe considers his 'sins' are Mitzvos
where I'm concerned!"

For years, I couldn't understand this story or its intended lesson. A
transgression is a transgression! But then, I heard that the Chofetz Chaim,
Rabbi Yisrael Mayer HaKohein Kagan (perhaps the greatest known Torah
scholar of the last century) once repented on Yom Kippur for having
wasted eight minutes from Torah study during the previous year.

Can we imagine wasting merely eight minutes in an entire year? I would
be extremely happy to say that I had managed to waste no more than
eight minutes on a given afternoon! Maybe, maybe I've spent a few
hours without wasting eight minutes once in my life. Maybe.

It's impossible to imagine being able to account for every moment of
every day, save eight minutes (I would almost be relieved to be told
that I had heard this story incorrectly). And this is what the Chassid was
saying: for us, it would be a great Mitzvah! The sins of great people
occur at such a level of precision, that _reaching_ that level, to be
worthy of being judged at that level, would be a phenomenal
achievement.

The Torah itself, and the books of the Prophets as well, are replete with
similar stories of "grave sins" committed by our forebears -- even as we
are told that these same individuals were extremely holy and pious, so
close to G-d as to receive Divine Prophecy. Just like Moshe and Aharon
at Mei Merivah, these stories are obviously not fictitious, but neither can
they be read "at face value" without comprehension -- any more than
we can refer to a literal hand, arm, or face of G-d.

Precisely because the Bible is dealing with individuals on an exalted
spiritual level, if it were to tell us merely what they did, we would be
unable to perceive anything wrong. For those people, their behavior
was no less a transgression than if a more common individual had
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Motzei Shabbos 10.58pm

Mincha 2nd Minyan 9.53pm

Mincha 1st Minyan 6.00pm

Monday / Thursday 6.45am / 7.10am

Sunday 7.10am / 8.20am

Tuesday / Wednesday / Friday 6.45am / 7.20am

Followed by the Rov’s Pirkei Ovos Shiur

Late Maariv 10.50pm

Mincha & Maariv Next Shabbos 7.30pm

Mesivta Shacharis Sun 9.00am

Mesivta Shacharis Monday - Friday 8.15am

Mincha & Maariv 7.45pm
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committed a major sin such as murder, adultery or idolatry -- and thus
the Prophets use severe language, similar to HaShem's own words that
Moshe and Aharon "did not believe" in Him. Just like the
anthropomorphic references to HaShem Himself, these passages use
language which we can understand, so that we can learn from them,
but are not intended to be taken literally at all.

Every human being is just that -- human -- and no one is perfect. Even as
we are humbled by recognition of the heights reached by prophets
and great scholars, we should never lose hope, or imagine that those
who came close to G-d were truly angels, without inner struggles or
difficulties. This is the lesson the Torah brings home to us when
attributing unimaginable 'sins' to our forebears. And yet it is also
incumbent upon us to realize that we could be, ourselves, so close to
HaShem that our 'sins' would be something we could not even
recognize today.

Raindrops Are Falling on My Head Rabbi Naftali Reich (Torah.org)

In this week's Torah portion, we fluctuate between some of the Jewish
people's highest and lowest points during their forty-year sojourn in
the wilderness. We learn about how with Miriam's passing, the water
that miraculously flowed from a rock accompanying the people on
their journeys, suddenly dried up. The water had flowed in Miriam's
merit; with her departure from this world, the waters ceased flowing.

To the nation's enormous credit, although they had just lost their critical
water supply, they broke out into an ecstatic song in tribute to Miriam
and the blessing of life-sustaining water she was responsible for. The
Torah records this song-Shiras Hab'air-for posterity, implying that there
is an eternal message to be gleaned from this ode of joy.

What sublime message lies within this joyous outburst? And would it
not have been more timely while the well was still operative? Its drying
up should have been a source of consternation, pain and uncertainty
for the future. Shouldn't those reactions have overshadowed the
people's joy?

To appreciate the underlying message of the song, we need to explore
the nature of the special merit Miriam possessed that triggered a forty-
year flow of blessing for an entire people. Miriam was endowed with a
quality that resembled water. Water is the least viscous of all
substances; its supreme fluidity enables it to take on the contours of
whichever vessel it is stored in. Although it is the vital source of all life, its
character and properties melt to accommodate its immediate
environment. It was this character quality that Miriam possessed.

As a people, we have endured the most challenging of times. The
chapters of our history book are blood-soaked; they overflow with
pain. Yet, no chapter is more harrowing than our nation's experiences in
the crucible of the Egyptian exile. Subjected to daily tortures and the
harshest servitude without any sign of respite, the people faced an
abyss of despair. One tiny glimmer of hope sustained them-the
glowing faces of their precious children. When Pharaoh decreed that
the children should be thrown in the Nile river, thier last ember of hope
was extinguished. Despair engulfed the nation.

Not Miriam. She accompanied her mother as an assistant midwife,
ensuring that new Jewish life would be brought forth into the world.
She is recorded for posterity in the Torah as Pu'ah, the one who cooed
and sang lullabies to the children who Paroh had consigned to a
terrible fate. Miriam could sing even in the darkest prison cell. She could
see the twinkling lights of a better tomorrow when only gloom and
misery beckoned from the horizon. Miriam embodied the power of
song and the amazing properties of water.

Upon Miriam's passing, the people were immediately confronted with
a monumental challenge. Their life source had dried up. Once again
they faced a harrowing end, in danger of dying of thirst in the Sinai
expanse. Yet Miriam left a legacy that they had imbibed and absorbed.
They were capable of singing even in the darkest moments.

My wife, who is the supervisor at a local pre school for severely
handicapped children, shared with me an interesting anecdote last
week. A co-worker told her that she had spent Shabbos at a Yachad
convention, where parents of severely impaired children joined for a

There is a lot going on in the first paragraph, so it's easier to break it up
into smaller chunks, and deal with them separately, and at a later
juncture re-assemble everything in a summary.

When we say the word in reference to Hashem, it seems a littleברוך

strange that we want to go ahead and bless Him. How exactly do we
expect to bless Him? He, after all, is the source of all blessings. As it is,
where are we going to get a blessing from that He does not possess
already? Even is we could bless Him somehow, what exactly would
we bless him with?

It is due to this consideration that many meforshim wish to translate the
word as meaning “the source of all blessings are”.ברוך

Nonetheless, it is still perfectly reasonable to translate as simpleברוך

“blessed”, in the sense that we mean to say “thank you Hashem”. We
even use the phrase “bless you” in English to mean different things, in
much the same way my late Auntie Mary would say to someone “Oh,
bless you” whether they had simply sneezed, painted a pretty picture,
fallen off a chair or just had their arm removed by an errant combine
harvester.

There is also the very famous in in whichגמרא ברכות בן ישמעאלֹ רבי

אלֹישע דִביר הקֱדִשים קֱדִשי כיפור יום entersה' the , the , on and asks him -
אלֹישע בן ישמעאלֹ רבי forברכה a . Now, I challenge anyone to simply

take that at face value; but what we do learn from this incident isגמרא

that the word has a much wider meaning or usage than weברכה

would otherwise attribute it.

Rav Dovid Gottlieb has a fairly lengthy argument about this word, the
upshot being that since it is our job to fulfill in order for 's plansמצות ה'

to be fulfilled here on Earth, in this way we can in fact “bless” in some'ה

way.

On , The Rov spoke at length about how we need toשבועות שלֹיט"א

personalise our , so that it becomes our instead of'ה עבודִת עבודִה

simply whatever our fathers did. So next time you use the word inברוך

davenning, you have a wide choice of interpretations to choose

Translation:

Tefilloh Nuggets Dani Epstein

ה' אתה ברוך

Hashem You Blessed are
– or –

The source of all blessings
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weekend of inspiration and rejuvenation. One couple shared their life
journey with the assembled in a moving address. They had a severely
autistic child who, as they were speaking, was tugging at them and
disrupting the talk. He was clearly a supreme challenge to control.

The father related the anguish and frustration that he and his wife
experienced after the child was born, especially during his first years.
They felt that he had derailed their entire life, and they attempted to
deal with the disruption as best as possible, trying to survive one day at
a time. He told the assembled that his life took a 180-degree turn when
he and his wife went through a dramatic change in attitude.

Until now they were dealing with the situation in an adversarial way,
trying not to let it dominate their attention and resources. He suddenly
realized that this was not something that they simply had to 'deal' with,
but that in a deeper sense, it was their career and integral to their life
path. Rather than treating the situation as a problem that had to be
marginalized, he and his wife embraced it, and henceforth their family
has become enriched with the presence of their autistic son.

In our own lives, we too, face daily challenges and travails as we
negotiate the bumps, twists and turns of our life terrain. At times, a
person experiences a sense of hopelessness, as if an impenetrable
brick wall is cutting off all exit. The message and spirit of Miriam's shira
points the way for us to rise above the most difficult challenges. By
allowing our faith to adapt to the contours of whatever situation
Hashem sends us, and singing through the raindrops, we survive the
storms.


