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Mazel Tov to Ashy Rubin on his engagement to Jordanna
Jacobs.

Kiddush This Shabbos
The Kehilla is invited to a Kiddush after Davenning this Shabbos
which is sponsored by Mr & Mrs Donny Wilks on the recent
birth of their daughter Yael.

Girl’s Rosh Chodesh Group
Girls year 5 and up are once again invited to our Rosh Chodesh
group which will take place on Rosh Chodesh, this Sunday
from 12.50 - 2pm in the Shul hall.
Great fun to be had by all as we socialize with bagels, dips and
cream cake lunch followed by balloon sculpting with Mr Mark
Jacobson. Cover charge £3.

Save The Date
Rabbi Dovid Kaplan will be giving a Shiur on Monday 7th July at
9.50pm followed by the late Maariv Minyan. Details to follow.

A Different Type of Strength

Rabbi Label Lam (Torah.org)

HASHEM spoke to Moses, saying: "Take the staff and assemble the
congregation, you and your brother Aaron, and speak to the rock in
their presence so that it will give forth its water. (Bamidbar 20:7-8)
It’s not so easy to pinpoint the mistake that caused that Moshe and
Aaron should enter the Holy Land. It seems purposely obscured.Was it
that Moshe hit the rock rather than speaking to it? Was it that he hit it
twice? Was it that he spoken disparagingly about the congregation?
Was it a loss of patience?In any case, why was Moshe told to take a stick
if he was to speak to the rock? Is that not a mixed signal and a cause for
confusion? Is he to speak to the rock or to hit it? What was purpose of
telling Moshe to take the stick if the intention was for him to speak?
I once heard the following educational point from a friend of mine: It
helps to speak to the rock if you have a stick in your hand! Even if you
don’t use the stick, having that giant symbol of authority, helps open the
ears of the listener. There’s no mystery in the matter that a policeman
gets a little more respect because of the fire power he carries on his
hip. It’s like Teddy Roosevelt had famously uttered, “Speak softly and
carry a big stick!”
There may be another factor at play. The story is told about a Rabbi who
came to the wealthiest man in his congregation just moments before
Shabbos and he requested a loan for $5000.00. The Rabbi thanked him
and hurried home. Now just after Havdalah the Rabbi appeared at the
wealthy man’s home with the money in his hand thanking him for the
loan. Curiously the Rabbi repeated his request again the next week
receiving the money just before the Holy Shabbos and returning it
immediately afterwards.
This behavior repeated itself for a number of consecutive weeks until

the rich man worked up the courage to ask the Rabbi the obvious
question, “Rabbi, what can you possibly be doing with the money on
Shabbos?” The Rabbi responded,“Absolutely nothing?” The wealthy
fellow inquired again with great wonderment,“Then why does the
Rabbi come to me for such a large loan just before Shabbos!?“Ahhh!”
the Rabbi responded, “When I stand up each week in Schul to address
the congregation, I have to admit that it’s a little intimidating for me to
speak exactly what’s on my mind without concern about losing my job!
However, when I know I have a large sum of money in a cookie jar at
home, I must confess to you, I feel much more self-assured!”
Having the authority associated with the “stick” can give a boost of
confidence to the speaker too when he knows he has a powerful
default option in his hand.
There may even be another approach worth examining. Moshe
somehow lessened HASHEM’s lesson plan by hitting rather than
speaking to the rock. How so? “If a rock is responsive to Moshe’s
words, so should we!” Also, when one with might chooses to employ
words, it demonstrates a different type of strength!

Miriam Did Not Get Eulogized and Aaron Did Not Get
Complaints
Rabbi Yissocher Frand (Torah.org)
"...And Miriam died there and she was buried there. And there was no
water for the assembly, and they gathered together upon Moshe and
upon Aaron. The people quarreled with Moshe and spoke up saying..."
[Bamidbar 20:1-3]
The incident of Mei Meriva follows the death of Miriam. The supply of
water from the Well, which had been traveling with the Jews and
flowing miraculously all these years, ceased to flow. Rashi, quoting the
Gemara in Taanis 9a, cites this as proof that during the entire 40 years the
Jews spent in the wilderness, the Well was present and flowing for the
Jewish people in the merit of Miriam.
The Kli Yakar writes that the Well stopped flowing following Miriam's
passing, as a punishment for the people not properly eulogizing Miriam
at the time of her death. Following the death of Aharon and Moshe, the
Children of Israel cried. Such a statement does not appear following

The Week Ahead

zwg zyxt

fenz yceg y`x zay

Mincha
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Seder HaLimud
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Miriam's passing. The Torah says that she died and she was buried but
there is no mention of any eulogy or mourning. The Kli Yakar states that
Miriam died without anyone so much as missing her and it was for this
reason that the supply of water was taken away from them. They did not
appreciate who Miriam was and the Almighty therefore said "I will show
you who Miriam was!" The reason for the departure of the Well was in
order that they retroactively recognize that only in her merit did they
have water in the wilderness for the past 40 years.
It is strange, perhaps, to hypothesize that the Children of Israel did not
know that the Well existed in Miriam's merit. But if they did know, then
we are left to deal with the problem –- why did they NOT demonstrate
gratitude and pay her the proper respect at the time of her passing?
This is a fundamental lesson of life – people can become accustomed
to even the greatest of miracles! The first time they received water from
the rock, they were amazed. But when something continues for forty
years, day after day, people begin to take it for granted. That is what
happened. They took Miriam for granted and they took the miracle for
granted.
Many times, I have walked out of a funeral with the emotion "I did not
fully appreciate this person while he was still alive." This is exactly what
happened with Miriam. The Well was in her merit. But she died and it
was "another day at the office" for the rest of the nation. Her
righteousness and merit had been taken for granted. The Torah is telling
us this is not right. When such a person dies, it is incumbent – at least
retroactively – to try to understand who she was and to give her the
tribute she deserved.
There is another fascinating lesson to be derived from these pesukim.
"There was no water for the assembly, and they gathered together
upon Moshe and upon Aaron. The people quarreled with Moshe and
spoke up..." Is this not noteworthy? They gathered together against
both Moshe and Aaron, but they only quarreled with Moshe. What
happened to Aaron?
One of the disciples of the Ari z"l, the Baal Bris Avraham, says an
interesting insight. He interprets the statement "and they gathered upon
Moshe and upon Aharon" to be referring to the fact that the nation
came to be 'Menachem Avel' [console the mourners] the two brothers

on the loss of their sister (Miriam). Picture this: the two leaders of Israel
were sitting Shiva and people came to console them regarding the loss
of their sister. What do they say? "We have no water to drink!"
Why then, did they only complain to Moshe? The Baal Bris Avraham says
that Aaron was so beloved amongst the nation that people could not
have complaints against him. As we also learn in this week's parsha,
Aaron was the quintessential lover of peace and pursuer of peace. He
patched together people's marriages. He made peace between
feuding neighbors and feuding business partners. He was beloved to
everyone. That is why we are taught he was mourned by "ALL the
House of Israel" [Bamidbar 20:29], which the Torah does not even say
by Moshe Rabbeinu.
Even though they had complaints, they were not going to start up with
Aaron. When you love someone, you do not start up with him. This is
not to say that Moshe was not a man of peace, but there are two
distinct personality traits – the attribute of Truth (Emes) and the attribute
of Peace (Shalom). In reality, they are contradictory attributes. When a
person emphasizes Emes, he lets the chips fall where they may and
Shalom sometimes falls by the way side. When a person emphasizes
Shalom, he must sometimes bend the truth, and Emes might fall by the
way side.
It is very hard for these two character traits to exist in their full glory in the
same person. Moshe was the Teacher of Israel. He was the one who
gave the Torah. Torah must represent Truth. 'This' is what the law is!
Aaron did not have that position. He was the Kohen Gadol. His
preeminent attribute was more Shalom [Peace] than it was Emes [Truth].
This is not to say that Aaron did not also represent Emes and it is not to
say that Moshe Rabbeinu did not represent Shalom, but in terms of their
prime attributes, they were different.
Aaron, as the man of Shalom in the Jewish nation, was more beloved
and consequently, even though people were upset because they did
not have water – to such an extent that they brought it up in the middle
of "Shiva" – nevertheless, they did not complain to Aaron. They did
complain to Moshe. When we love someone, we do not complain to
him.
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Dani Epstein

 מֹלך:שמונה עשרה – אבות
This simple word represents a microcosm of the complexity inherent in our . תפיֹלותAlthough apparently a simple expression, it would appear to be slightly out
of place, or perhaps unnecessary or even out of context, since the subject of the  תפיֹלהup to this point is His relationship with us and our forefathers as a G-d,
something which we mention seven times prior to the word .מֹלך
It does afford the opportunity, however, to cover a fundamental rule of . תפיֹלהIt might come as a surprise that there are “rules” to  תפיֹלהin perhaps the same
way that there are  הֹלכותthat prescribe what we pray when and so on, however every  ברכהrequires a specific structure, as does the  שמונה עשרהitself.
In the third year of the  שמיטהcycle, when a farmer brought his  מעשרto the , בית המֱקִדשthe  תורהobligated him to recite a short passage as recorded in -כי
:תבוא
בִּעַק ְרתִּ י הַק קּ ִֹדֶ שׁ מִ ן הַק ַקבּי ִת וְגַקם נְתַק תִּ יו ַקֹל ֵלּו ִי ו ְ ַקֹלגֵּר ַקֹליָּתוֹם וְֹלָאַֹלְמָ נָה ְכּכָֹל מִ ְצו ָתְ  אֲק שֶׁ ר ִצוִּיתָ נִיא עָ ב ְַקרתִּ י מִ מִּ ְצוֹתֶ י ו ְא שָׁ כָחְ תִּ י
I have removed the holy [portion] from the house, and I have also given it to the Levite, the stranger, the orphan, and the widow, according to all Your
commandment that You commanded me; I have not transgressed Your commandments, nor have I forgotten [them]
These last five words are the subject of a dispute between רבand  רבי יוחנןin :מסכת ברכות ִדף מ עמוִד ב
 "ֹלא עברתי ממצותיך: ִדתניא, כוותיה ִדרב מסתברא: אמר אביי. כֹל ברכה שאין בה מֹלכות אינה ברכה: כֹל ברכה שאין בה הזכרת השם אינה ברכה; ורבי יוחנן אמר:אמר רב
. וֹלא שכחתי מֹלהזכיר שמך ומֹלכותך עֹליו: ור' יוחנן תני. ואיֹלו מֹלכות ֹלא ֱקתני,וֹלא שכחתי"; ֹלא עברתי מֹלברכך וֹלא שכחתי מֹלהזכיר שמך עֹליו
Rav says: “Any blessing that does not contain a mention of Hashem is not a [valid] blessing”. Rabi Yochanan says: “Any blessing that does not mention Kingship is not
a [valid] blessing”. Abaya says: “The most logical [opinion] is according to Rav, for we have learned in a beraiso [on the passage in Ki Savo that says] 'I have not
transgressed Your commandments, nor have I forgotten [them]' [which implies that] 'I have not transgressed (lit: passed over, i.e. avoided or forgotten): to bless;
'nor have I forgotten': to mention your name. However Kingship was not taught [in that beraiso].” However Rabi Yochanan taught “[The phrase] 'nor have I
forgotten' [implies: I did not forget] to mention your name or your Kingship alongside it”.
The substance of this argument is whether or not the mention of –  מֹלכותkingship – is a requirement in every , ברכהto the extent that failing to mention this will
invalidate a blessing. Rav is of the opinion that this is not an inherent requirement, which Rabi Yochanan disputes.
 תוספותconcludes that the  הֹלכהfollows Rabi Yochanan despite the  גמראappearing to favour Rav, and that mentioning –  מֹלכותKingship – is an absolute
requirement for the opening and closing of a long . ברכהShort  ברכותsuch as those we pronounce over food do not have a closing phrase, but are required to
commence with  מֹלכותas well.
This does raise an interesting question, though. Since the  שמונה עשרהcommences with  ברוך אתה ה' אֹלוֱקנוbut does not mention  מֹלכותat the start. Surely the
 ברכהat the beginning would require  מֹלכותas well? Furthermore, none of the other  ברכותof the  שמונה עשרהmention  מֹלכותat all in their opening or closing
phrases!
To this  תוספותargues here and elsewhere (see  ִד”ה ברוך. (מטthat all the  ברכותof the  שמונה עשרהare considered – סמוכותcontiguous – and therefore will rely
on one mention of .מֹלכות
Furthermore, the phrase –  אֹלוֱקי אברהםG-d of Avrohom – is in itself a form of , מֹלכותsince Avrohom was the first person to “crown” Hashem (see
.(בראשית פרֱק טו פסוֱק בNow we can see that the first  ברכהopens with  אֹלוֱקי אברהםwhich is the functional equivalent of explicit  מֹל,כותhence the
 שמנה עשרהfollows the format required for .ברכות
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