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Wishing the Kehilla a maun awa an

We welcome all visitors to Ohr Yerushalayim over
Pesach and invite you to make use of our facilities

The times of Minyanim are inside, including the
various Shacharis Minyanim during Chol HaMoed

Giving Thanks for Doors Opened Rabbi Yehuda Prero (Torah.org)
Scavenger hunts usually do not find their way on to the Shabbos
preparation "To Do" list maintained by my family. Yet, last week, my wife
spent the better part of Friday afternoon running from grocery store to
supermarket in the pursuit of . . . dough. We had both forgotten what
was unigue about this Shabbos. By the time we realized we needed
dough, it was too late in the afternoon to start whipping up our own
batch, so we had to go with the ready-made sort. After a few stores,
my wife was successful and she happily returned home with a more-
than-slightly frozen dough. Why, do you ask, we were looking for
dough? In two words, the answer is "Schlissel challah."

A custom of old is discussed in a number of places. The Sefer Ohev
Yisroel writes there is a custom, the first Shabbos after Pesach, to pierce
the Shabbos challah, the loaves, with a key. One reason for this stems
from events that occurred in the days after Yehoshua (Joshua) took
over the leadership of the nation of Israel. Sefer Yehoshua (5-11,12)
states: "and they ate of the old grain of the land on the next day after
Pesach, unleavened cakes, and parched grain in the same day; and the
manna ceased on the next day after they had eaten of the old grain of
the land; nor did the people of Israel have manna any more; but they
ate of the fruit of the land of Cana'an that year."

Not long after entering the land of Israel, at the time of Pesach, the
nation of Israel was no longer provided with manna from heaven. The
nation began to eat from that which grew naturally in the land of
Cana'an, the land of Israel. At that point, the nation of Israel had to
depend on G-d for the provision of sustenance in a new fashion. Until
now, it had been miraculous. Now, each person had to labor and toil
and work the land so that their families would be provided for.
Sustenance was on the minds of everyone.

There is a metaphorical description of that place in heaven from where
blessings come. G-d's blessings, such as health and wealth, are stored
behind gates. On the high holidays, we ask G-d to open the gates of
heaven for our prayers. At this time of year, right after Pesach, we ask G-
d to recall how He opened the gates of sustenance for the entire
nation of Israel in the days of Joshua after Pesach. By impressing a key
into our challah, we are asking that we too should have the key we
need to open the gates of sustenance properly placed and turned for
us. The "schlissel," which is the Yiddish word for "key," should unlock the
gates of sustenance for us just as it was for the nation of Israel after their
first Pesach in the promised land.

Our entry into the land of Israel brought our nation into a new status. We
now had to work for our livelihoods, and our success would not come
without divine providence. Whereas the divine providence had been

outward and miraculous, now it would be more covert, hiding under
the cover of what we term "nature." With Yom Ha'Atzmaut, Israeli
Independence Day, before us, this is a lesson to keep in the forefront.
Just as our initial entry into the land of Israel brought the nation of Israel
to a new level of appreciating divine providence, so too should the
events surrounding the birth of the nation of Israel. Some events were
clearly miraculous, others appeared to be natural. Regardless of how
the events played out, we must remember, be thankful, appreciate, and
pray for the continuance of G-d's heavenly assistance, in sustaining us as
individuals and a nation, physically and spiritually.

Father-on-Loan Rabbi Eliyahu Hoffmann
Nisan. Pesach. A time of redemption. "Just as they (we) were
redeemed in Nisan (from Egypt), so too in Nisan they will again be
redeemed." (Rosh HaShanah 11a) The ge'ulah ha-asidah (future
redemption) is likened to our redemption from Egypt. In what ways will
they be similar?

Hashem appeared to Moshe in the form of a burning bush. He had a
messasge for the Jews: "Behold, | have seen your affliction in Mitzrayim
and | have heard your cries... | shall descend to rescue you from the
hand of Egypt." Moshe replied to Hashem: "Who am |... that | shall take
the Children of Israel out of Egypt?" Hashem answered, "For | shall be
(Eh-yeh) with you. And this is your sign that | have sent you: When you
take the people out of Egypt, you will serve [Me] upon this mountain."
(Shemos 3:7-12)

Rashi explains this cryptic passage. Moshe asked Hashem: In what merit
are the Jews leaving Mitzrayim? What have they done to deserve this
special treatment? Hashem answered: Although they have done
nothing yet, they will in the future be doing a very great thing - they will
soon stand upon this mountain (Mount Sinai) and accept My Torah.

R' Elazar, the son of the illustrious Rebbe R' Elimelech of Lizensk
zt"l once spent Shabbos at the court of the famous Rebbe R'
Pinchas of Koritz zt"l. After davening, as is the custom in Chassidic
courts, R' Pinchas held a Tisch. Being the son of a great tzaddik, R'
Elazar was given a seat next to the Rebbe. At one point, R' Elazar,
caught up in his own holy thoughts, sighed to himself, "Oy - Tatte,"
(O Father - a reference to G-d). R' Pinchas, who was renowned for
his cutting truthfulness and abhorrence of lip-service, overheard
his krectz. He turned to him and whispered, "Who says?" [i.e. Who
says that you in fact are so close to Hashem as to refer to Him as
your Father?]

R' Elazar was crushed. What hurt him the most, he reckoned, was
that R' Pinchas was absolutely right! Was he really so close to
Hashem? Was his whole avodah no more than lip-service?

He returned home dejected. His father, R' Elimelech, noticed right
away that something was amiss. He asked his son, and R' Elazar
told him what had happened, and how broken-hearted he felt.
“What?!" R' Elimelch exclaimed. "And if one doesn't have a Father -
must he remain an orphan? The pasuk says: 'Sh'al Avicha - You have
to borrow a Father!' [This is a play-on-words of the passage
(Devarim 32:7) which reads, "Sh'al avicha ve- yagedcha, Ask your
father, he will tell you." The word sh'al, to ask, can also mean to
borrow.] Sometimes, when we feel very far away, we have to take
Hashem as our Father - on loan."
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This insight provides the answer to one of the prime catch-29's in
life. We constantly ask Hashem to give us all our needs - sustenance,
health, peace-of-mind, etc. Yet if we reflect on our past deeds, we
are often left with an empty feeling in our stomachs. Why? Why
should He? What have | really done with my life that | now brazenly
stand before Hashem and ask that He sustain me like a father to a
son? Have | really lived up to even a small percentage of the
potential which He has given me?

Yet were He to forsake us now, if Hashem would say, so to speak -
enough is enough - then we would certainly be lost. For how
could we even begin to correct our ways, to fix that which is
wrong, if Hashem will not continue to sustain us and provide us
with our needs? So we ask that Hashem give us *on credit*. True,
our avodas Hashem has been lacking to this point. Our sacks -
which should be overflowing with Torah and mitzvos - are
woefully empty. We have nothing with which to "pay" for the sood
which we ask. But, we beseech Hashem, please give us anyway.
We will surely repay You in the future. What was, was. But from now
on, we Will resolve to undertake our avodas Hashem with
renewed zest, with energy and vitality and excitement. We will
learn more, daven better, and treat others with more respect. We
"oorrow" from the Father that we have scorned. And though our
behaviour as His children may be wanting, He extends us credit
and continues to provide for us. Because He trusts us - we will
repay Him.

This, explains the Choizeh of Lublin, is the merit with which the Jews
were taken out of Mitzrayim. Hashem answered Moshe, "Eh-yeh -
for I shall be with you." The word Eh-yeh alludes to this concept.
Eh-yeh is in the future tense, "For | shall be." What | am now is not
what is important. | will be good. *I will be something great*. This is
why Hashem, in the context of the Exodus, refers to Himself as "Eh-
yeh asher Eh-yeh, | Will Be As | Shall Be." (3:14) His special treatment
of the Jews has no justification based on the present context. But,
"When you take the people out of Egypt, they will serve [Me] upon
this mountain..." Though it is not apparent, they will one day be a
great nation. A nation of righteous individuals, who will serve Me
and accept My holy Torah upon this mountain.

As the final redemption draws closer and closer, one is sometimes
thrown into despair. Are we really worthy of redemption? Aren't
we straying further and further from the way of the Torah? But we
must be strong. We must remind ourselves that the Jews of
Mitzrayim were not redeemed until they reached the absolute
bottom. The point at which they no longer had any merits of their
own. All they could do is cry out to Hashem, "Tatte!" They were
redeemed not because of what they were, but because of what
the future held. They were redeemed because they promised
Hashem: If You take us out of bondage, then we will serve You with
all our hearts and all our souls. We too must be ready. Ready to do
what we can now - ready to grasp at the promise that the future
holds.

"In Nisan they were redeemed from EgQypt and in Nisan they will
again be redeemed." "As in the days of your Exodus from the land
of Egypt, | will [again] show you wonders." (Michah 7:15) Avinu
She-ba-shamayim, Father-in-Heaven, may we once again
experience the redemption and salvation that our forefathers in
Egypt felt when You removed them from slavery and made them
Your nation!

To Express a Higher Yes! Rabbi Label Lam (Torah.org)
Raban Gamliel would say, “Anyone who does not mention these
three things has not fulfilled his obligation and these are they:
Pesach, Matzah, and Marror!” (Pesachim 116A)

Matzah is the center stage feature on Seder Night! What is the
super- significance of this flat unadorned poor-man’s bread? Why
and how does it signify our ticket to freedom? How did this holiday
with the most dietary restrictions come to be known as “the time of
our great freedom”™? What's so free about not being able to eat
whatwe want?
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Shacharis followed by nro 6.45/7.10am
Chometz eaten until 9.34am
Chometz burnt by 10.54am
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Candle Lighting 6.17pm
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Mincha & Maariv 6.25pm
Fri Shacharis 1st/2nd/3rd Minyan . 7.15/8.30/9.30am
Mincha & Kabbolas Shabbos 6.24pm
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Maariv & Motzei Yom Tov 8.37pm
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Mincha & Maariv
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7.35/10.00pm
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| once challenged a group of Jewish kids in public junior high school to
formulate together as a committee a definition of freedom. | was
shocked by their answer as the foreman of the jury read aloud,
“Freedom means: Doing whatever you want to whoever you want,
whenever you want!” | certainly don’t want to be in the direct line of
that freedom fire! What they described can be categorized as
freedom “from”-freedom from responsibility. What they failed to
include was any mention of what in the world freedomis “for”!

Imagine now a budding young pianist practicing laboriously his scales
for hours on end while his friends frolic outside. Who seems freer?
Years later though, this young fellow, by virtue of having trained his
hands to move accordingly, is now able to release the musician within.
Expressive emotions flow with seemingly magical ease throusgh his asile
fingers.

Even as | write this, many holy women and some good husbands too
are on their knees looking for the ultra-contraband we call Chometz so
that it should not be seen or found in their possession on Pesach? The
primary ingredient for real deal Chometz are the five grains, wheat,
oats, spelt, barley, and rye. Once they come into contact with water
the eighteen minute clock starts and before you know it skull-cross and
bones appear on the container and all are warned to stay away. This
stuff is poison on Pesach for the Jewish Soul.

You might think that if Chometz is so ruinous on Pesach then we should
beg away from anything associated with those five grains and thereby
avoid any possibility of coming into contact with the enemy. Ironically,
the one food we are compelled to eat on Pesach is not gefilte fish, no
it's Matzah. Matzah can only be made of the same raw ingredients as
Chometz; the five grains. What then is the difference between Matzah
and Chometz? If the kneading and baking occur within the eighteen
minute window then we have qualified and certified Matzah. If that
time-line is crossed then the same stuff becomes Chometz. What is
Chometz? It is undisciplined Matzah. What is Matzah? It is disciplined
Chometz?

The Sefas Emes, quoting the Zohar, defines the word “PESACH” as a
contraction of two words, “Peh”-Mouth/ “Sach”- Speaks- The mouth
that speaks! He says that for the Jew the mouth is in exile. We are shy
and intimidated to express what is really deep inside. Through the
exercise of telling more and more about the Exodus we become more
articulate and expressive (with the help of four glasses of wine) until we
are singing Hallel with fullmouths and hearts.

One of the keys to lasting freedom is self-discipline. We are not
avoiding confrontation with negativity in pursuit of freedom. That
would be freedom “from” to escape the chains of responsible living.
Rather we are compelled through the Mitzvah to eat Matzah to engage
in the more refined art of pursuing freedom “for”. By arresting our
appetites and practicing self-control we can hope to say temporarily
“no” to a lower-lesser urge in order to gain the ability to express a
higher “yes”.

Another Link In The Chain

This week we celebrate the holiday of Pesach. We've mentioned a
number of times that our holidays are not mere commemorations of
events which transpired long ago. Rather, they serve as the tools which
enable us to access that very same spiritual potential which was
maximized then and is available, once again, now.

It's interesting to note that even amongst those whose level of
commitment to other mitzvos and holidays might not be so strong, the
commitment to some degree of a Pesach celebration has remained
very firm.

Pesach, the Exodus from Egypt, marked our beginning as a nation. Not
just a nation like the myriad others, but a nation whose course and
destiny would be guided by Hashem to bring this world to its ultimate
purpose. That connection to Hashem which Avrohom Avinu began
on a personal, individual level, which was continued by Yitzchok and
then by Yaakov and his twelve sons, the trioes of Israel, became the
fortune and destiny of the nation at large at the time of the exodus. As
Hashem revealed Himself to us at Sinai and revealed to us His holy will in
the form of the Torah, it is the majestic responsibility of Bnei Yisroel to

Rabbi Yisroel Ciner (Torah.org)
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reveal His existence and involvement in this world to the rest of the
nations.

As | was reviewing the Haggadah with some boys from my shiur
{class}we came to the following passage. The Haggadah states that the
Torah, in commanding us to relate the exodus to our children, speaks of
four sons: echod chacham ; echod rasha ; echod tom ; v'echod
she'aino yodaiah lish'ol .
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One of the boys asked why it was necessary to write the word 'one'
before each of these types of sons. We offered a possible explanation
that the Haggadah is teaching us that every person is an individual with
his gifts and abilities (sometimes still latent) and must be respected as
such. Additionally, as the Haggadah then delineates, each must be
treated and answered in an appropriate manner in order for the
answers to hit home. There must be different approaches for different
people--there is no 'one' method or answer which will be universally
effective.

The rasha asks: What is this service that you do? He is clearly excluding
himself from the whole business. Why do you bother with all of this
outdated, silly ritual? The answer he is given is cutting and to the point.
This is why Hashem took me out of Mitzrayim. Me. Had you been there
with such an attitude, you would not have been redeemed.

This is why Hashem took us out of Mitzrayim. We, throush the
observance of the Torah and its commandments, bring the presence
of Hashem into this world. Taking that presence which is hidden and
allowing it to be revealed. A process, a chain stretching from the time
of the exodus throughout the generations, throughout thousands of
years until the time of the moshiach. Ultimately reaching to the point in
time when the whole world will recognize and accept Hashem as the
Master of the universe.

Imagine the dedication, love and gratitude that those who left
Mitzrayim felt toward Hashem. Imasine their resolve to follow each and
every iota of ritual that the Creator commanded, knowing that it's an
integral piece of the puzzle, building the world toward that state. "In
each and every generation a person is obligated to view himself as if he
himself left Mitzrayim.[Haggadah]" Only then does a person feel a true
obligation to continue the chain that was started then.

Imasine a chain that is painstakingly being formed, link by link, stretching
across a great canyon. The other side has almost been reached. The
work of thousands is on the verge of completion. Then, with only two
or three links remaining, the people entrusted with those links get
careless! They just don't bother to make sure they are attached. As
others look on in horror, they see that chain slip from their grip, falling
back, back across the great divide, until it's hanging limply from its
starting point. All of the effort and work, sweat and tears, erased in a
moment of indiifference...

Every generation, every person, another link in the chain. We are the
final links of the chain that stretches from the exodus to the moshiach,
from the beginning of our nationhood to the end of time. Incredible
pain and determination have been endured to produce this chain. |
doubt there's a single Jew alive today who doesn't have ancestors
who gave up their life for their Judaism, who sacrificed all that they had
to guarantee that they would continue that chain. (Every convert is
considered a direct descendant of Avrohom Avinu himself, the one
who was willing to sacrifice that which was most dear to him.) How
can we be careless and indifferent? How can we, the final, critical links
of this chain, break that which was built from the blood of our great
grandparents?

Perhaps that is one of the feelings which come around and is 'felt in the
air every year at this time. It is absorbed even by those who might not
be as observant other times of the year. The feeling and realization that
we are part of something much bigger than ourselves and that we have
responsibilities to others who came long before us.

As we, during this z’man geulasainu attempt to feel as if we ourselves
left Mitzrayim, let that be followed by our running to greet the
moshiach, heralding the final and ultimate redemption, proudly
presenting ourselves as those final, strong links in the chain of our
nation.

The Symphony Of Life
"For a six-day period you shall eat matzos and on the seventh day shall
be an assembly to the L-rd, your G-d; you shall not perform any
creative work." (Devarim 16:8) This seventh day is the day that G-d split
the Sea of Reeds (often mislabeled the Red Sea) for the Jews, and
drowned the Egyptians who chased after them. After the Jews were

Rabbi Shlomo Jarcaig (Torah.org)

saved, the Torah records the song they sang as thanks to and praise of
G-d. This song is prominent in Jewish life; it is repeated in its entirety in
our daily morning prayers.

The Midrash (Shemos Rablbah 23:4) states that prior to the splitting of
the sea no one had sung to G-d as the Jews did in response to this
miraculous salvation. Many commentators are troubled by this Midrash
since we do have records of earlier songs, including Psalm 92, the
psalm honoring the Shabbos day, which is attributed to Adam. What
was sO unique about the Song at the Sea that our Sages' consider it the
first? And why is there a continued emphasis on that song today?

Rabbi Gedaliah Schorr explains that this song excels because it is the
first time that the depth and magnificence of the message draws on the
full essence of the beauty of music. A song is comprised of many notes
- some high, some low, some euphoric, some discordant. Each note on
its own is nothing special. The beauty of song is bringing together all the
individual notes and chords to create something magnificent. A song
without the low notes would lack richness and beauty. Similarly, our
own lives are replete with many experiences - high points and low
points - that comprise the symphony of life. With our finite, human
perspective we do not appreciate the reason for the low points and
would prefer the song of life to be without them. All of the songs
written in praise of G-d prior to this one were expressions of gratitude
for the evident blessings and high points in life.

With the Egyptians drowned in the sea and real freedom finally at hand,
the Jews now appreciated there was a reason for the decades of
suffering they had endured. The low points helped testify to the glory
of G-din the song of life; the song would be incomplete without them.
For the first time, a song praising G-d included praising Him for the
events one may perceive to be bad. Thus, we continue to emphasize
that song today. It constantly reminds us that whether we understand it
or not, there is a purpose behind life's challenges and in due time we
willunderstand and appreciate the beauty of every aspect of our lives.

Ohr Yerushalayim will
be holding a holiday
Shacharis Minyan
ft_:' taking place at 9.30am

From Friday 22nd
March through to
Isru Chag, 3rd April

(Excluding Erev Pessach, Mon 25th March)
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