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I NEWS ... LATEST NEWS ... LATES'

Kiddush This Shabbos

There will be a Shablbos Mevorchin Kiddush this Shabbos
after Davenning, sponsored by Mr Henry Brownson to mark
the Yahrzeit of his father - oanx orn.

Yarchei Kallah

The Yarchei Kalloh was very well attended and we were delighted
to see many visitors. We take the opportunity to thank all of the
excellent contributors and to hour ‘in-house’ caterers, Shefa
Mehadrin and Brackman'’s Bakery who sponsored the breakfasts.
Thanks also to Mark Duman for once again arranging the event.
The Shiurim are available to download or listen to via the Shul
website.

Winter Shiurim Schedule

We are delighted to launch a Sunday night series of Shiurim
which includes a three part mini-series by Dani Epstein.
Details are on the back page.

I NEWS ... LATEST NEWS ... LATES'

Bleeding Hearts-Lofty Souls Rabbi Naftali Reich (Torah.org)
In this week's parsha, Shemos we read about Moshe's first encounter
with Hashem while shepherding his sheep in the barren wilderness.
Hashem revealed Himself to the future leader in a supernatural manner
from within the burning 'sneh'- the desert bush. Moshe witnesses the
bush ablaze in fire without being consumed and is thoroughly baffled by
this phenomenon.

Hashem's first words to him as he communicates to him from within the
bush are, "Remove your shoes from your feet for the land upon which
you are standing is holy."

The whole scene is cloaked in mystery. What is the significance of the
burning bush? Why couldn't Hashem communicate with him directly,
without the medium of a bush? Why did he have to remove his shoes?
The commentaries explain that the sign of a true leader is one who
intimately senses the pains and travails of his people. Although Moshe
was estranged from his Jewish roots while living in Paroh's palace, his
heart and mind were churning in the cement and mortar with which his
enslaved brothers toiled.

He was overwhelmed with the epic question; why were Hashem's
chosen and beloved children so persecuted and forsaken? Where was
Hashem when their babies were tossed in the Nile, when they were
being ruthlessly tormented? It is the same question we Jews have
grappled with throughout our long and blood-soaked exile, until this day.
Where was Hashem when we, his chosen people, were driven from
country to country, maligned and reviled, led like sheep to the slaughter
house?

Hashem communicates to Moshe His reassurance that while He may
appear at times to be remote from His suffering people, in reality He is at
their side, suffering along with them. The wild thorn bush symbolizes the
people of Israel. A product of the desert, lowly and despised, the thorn
bush relies on infrequent rainfall for its survival. So, too, the Jewish people
in Egypt seemed abandoned by Hashem, as if drifting about at the mercy
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of natural forces.

Yet, Moshe is shown an amazing, uplifting sight; the bush withstands the
raging flame. Although fire is essentially a destructive force, it is also the
source of light and warmth. Similarly, in the darkest moments of our exile,
when we feel the brunt of His anger, Hashem's loving poresence radiates
with an even greater intensity. He hears our cries and feels our suffering. It
is this faith that has helped us survive millennia of persecution.

But how are we to internalize this message in the midst of anguish and
hardship?

The answer lies in Hashem's opening words to Moshe: "Remove your
shoes from your feet." The commentaries explain that just as shoes cover
the lower extremities of the body and allow them to connect to mother
earth, our source of material sustenance, so, too, the physical body is but
a protective covering to the soul. That covering allows the soul to maintain
itself in our dark physical, temporal world.

By telling Moshe to take off his shoes, Hashem was essentially telling him to
transcend the finite parameters of the concrete mind and body with
which we perceive and interpret the world around us. Only by
interpreting world events with a spiritual, transcendent gaze can we
experience Hashem's loving light.

Yes, to our naked eye the galus may sometimes seem to be a vale of
never-ending torment and tears. But when we look beyond the physical
exterior, we perceive that the lifeless clod of earth beneath our feet is
imbued with Hashem's presence. Although we may not understand the
purpose of it all, we are secure in the knowledge that all of our travails are
stepping stones to an ultimate triumph.

A SCI’ipt Without Credits Rabbi Yochanan Zweig (Torah.org)
"And these are the names of the Children of Israel..." (1:1)

The name given to both the new Sefer and Parsha is "Shemos" - "The Book
of Names". Aside from the introductory verse which recalls the names of
the twelve tribes, one is struck by the lack of names in this week's parsha;
the midwives are not identified by their real names, Amram is referred to
as "a man from the house of Levi", Yocheved is referred to as the daughter
of Levi, Moshe is referred to as the "boy" or "youth", Miriam as "his sister"

The Week Ahead
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Candle Lighting and Shabbos 3.49pm
Mincha & Kabbolas Shabbos 3.54pm
Seder Halimud 8.40am
Shacharis 9.00am
{7 DT 9I0 10.18am
Mincha st Minyan 1.30pm
Rov’s Mishnayos Shuir 3.13pm

Mincha Followed by Seuda Shlishis 3.43pm

Motzei Shabbos 5.03pm

Ovos uBonim 6.03pm

Sunday 7.15am / 8.20am

Monday / Thursday 6.45am / 7.10am

Tuesday / Wednesday / Friday 6.45am / 7.20am

Mincha & Maariv All Week 3.55pm (late Maariv @ 8.00pm)
Mincha & Maariv Next Shabbos  4.04pm (Shabbos 3.59pm)




and Bisya as the daughter of Pharaoh. Why does there appear to be a
concerted effort to conceal the identities of the characters in this week's
parsha?

Rashi cites the Talmud as saying that Yocheved was one hundred thirty
years old when giving birth to Moshe. The lbn Ezra is perplexed as to why
the Torah should highlight the miraculous nature of Sarah giving birth to
Yitzchak at the age of ninety, yet make no mention of Yocheved giving
birth to Moshe at the age of one hundred thirty.

When she descended to the river to bathe, Bisya, the daughter of Pharaoh
saw the basket containing Moshe floating among the reeds of the Nile.
According to the Talmud, she extended her arm toward the basket which
lay far out of her reach. Bisya's arm miraculously became elongated so that
she was able to reach the basket. If the basket was far from her reach,
what could have motivated Bisya to stretch forth her arm? Surely she
could not have expected her arm to extend miraculously.

There is a fundamental difference between Sefer Bereishis and Sefer
Shemos; Bereishis focuses upon the character development and the
actualization of potential of the individuals who supply the genetic basis
for the Jewish people, while Shemos focuses upon the formation and
development of the national Jewish entity. Consequently, Bereishis
highlights the lives and accomplishments of individuals. In
contradiistinction, because of the miraculous nature of the events which
transpired to create the Jewish corporate entity, Shemos downplays
individual accomplishments within the formation of the nation.

The formation of the nation follows the blueprint set by Hashem to bring
the Jewish corporate entity into existence. Each and every move made
by the individuals involved has been carefully and miraculously
choreographed by the Almighty. Emphasizing an individual's
accomplishments diminishes Divine involvement in the unfolding events.
Therefore, the names of individuals are rarely mentioned in this parsha, to
create the sense that their actions are preordained by a higher authority.
Since Sefer Shemos follows Hashem's miraculous script, extraordinary
events are treated as commonplace. Therefore, no mention is made of
Yocheved's ability to bear a child at the age of one hundred thirty. In Sefer
Bereishis the accomplishments of the individual are emphasized resulting
in the highlighting of Sarah's ability to bear Yitzchak. Just as the actions of
other individuals mentioned in this parsha were prompted by Hashem,
Pharaoh's daushter stretched out her hand because it was the will of
Hashem that Moshe be saved. She too was a tool in the formation of the
Jewish nation.

Flower Power

"Reuvein, Shimon, Levi, and Yehudah" (1:2), "Yissachar, Zevulun, and
Binyamin" (11:3), "Dan and Naftali; Gad and Asher" (1:4)

In Parshas Vayishlach the Torah lists the twelve sons of Yaakov. Reuvein,
Shimon, Levi, Yehudah, Yissachar and Zevulun are listed together in one
verse, Yosef and Binyamin are grouped together, and Gad and Asher are
listed together, as are Dan and Naftali.1 The divisions of the groups are
based upon the mother; the first verse includes the children of Leah, the
second the children of Rachel, and the third and fourth the children of the
maidservants Bilhah and Zilpah respectively.

The beginning of Sefer Shemos also lists the names of Yaakov's sons who
came down to Mitzrayim. The dlivisions of the names in these verses differ
from those in Parshas Vayishlach. Reuvein, Shimon, Levi and Yehudah are
grouped together in the first verse, Yissachar, Zevulun and Binyamin in the
second, and Dan, Naftali, Gad and Asher in the third. Leah's first four
children are recorded tosgether, as are the children of the concubines
Bilhah and Zilpah. Why are Yissachar and Zevulun, Leah's last two children
grouped with Binyamin, Rachel's child?

In Parshas Vayeitzei the Torah records the births of Leah's first four
children, then stating "vata'amod miledes" - "she stopped giving birth".2
Why is it necessary for the Torah to emphasize that she stopped giving
birth?

The children of Nachor, Avraham's brother are enumerated at the end of
Parshas Vayeira. Nachor has a total of twelve children, eight from his wife,
Milcah and four from his concubine, Re'umah. Rashi comments that
Nachor's children are analogous to the twelve tribes descending from
Avraham, eight from Yaakov's wives and four from Yaakov's concubines. If
the comparison is to be understood literally, it appears that each wife was
destined to bear twice as many children as each concubine, as was true
in the case of Nachor; his wife bore eight children, while his concubine

bore four. This would account for the word used in the Torah for
concubine, "pilegesh"”, which is translated literally as "pelag" - "half* and
"isha" - "wife"; a concubine is "half a wife", giving birth to half the number
of children as the wife. If so, the configuration of the tribes should have
been four to Leah, two to Zilpah, four to Rachel and two to Bilhah. Why
did Leah bear six children and Rachel two?

When Reuvein came from the field with "duda’im" - "mandrakes" for his
mother Leah, Rachel asked Leah to give them to her, for mandrakes were
believed to contain properties which improve fertility. Rashi comments
that Yissachar was born to Leah subsequent to this episode as a reward
to her for giving the duda'im to Rachel; "Yissachar" means "yeish sachar" -
"there is reward". The Seforno explains that Zevulun, Leah's sixth son was
also born as a reward for her actions concerning the duda'im; "Zevulun"
stems from the words "zevadani Elokim" - "Hashem has endowed me".
What emerges is that Yissachar and Zevulun should have been Rachel's
children, giving each wife twice as many children as each pilegesh.
Thirty-two of the seventy souls descending to Mitzrayim were
comprised of Leah's sons and their families, twice the number of the
sixteen souls which emerged from Zilpah, her maidservant. A total of
fourteen souls descended from Rachel, twice the number which
emerged from Bilhah, her maidservant. The discrepancy between Leah's
thirty-two descendants and Rachel's fourteen can be accounted for in
the following manner: Yissachar, Zevulun and their families numbered
nine souls. If this number had been added to Rachel's descendants, both
Rachel and Leah would have had twenty-three descendants each, in the
configuration of the seventy.

After Leah's fourth son was born the Torah stresses that she stopped
giving birth, for this was to be her last child. Only after she gave the
duda'im to Rachel did she merit to bear two more children. The division
of the verses in the beginning of Shemos can now be clarified. The first
verse records the names of the four children of Leah who were destined
to be hers. The second verse, comprised of Yissachar, Zevulun and
Binyamin records the children who were destined to be Rachel's (Yosef
is not listed in the descent to Egypt for he was already there). The third
verse records the children of the pilagshim.

Please join us for our series
of Winter Shiurim taking place
at Ohr Yerushalayim on Sunday
evenings from 9.15 - 10.15pm

Sunday 6th January 2013
Rabbi Dovid Eisenberg
“Judging Trees - What’s it all about?”

Sunday 13th January 2013
R’ Dani Epstein
“The Philosophy of Tefilloh”

Sunday 20th January 2013
R’ Dani Epstein
“The Tefilloh of Chana™

Sunday 27th January 2013
R’ Dani Epstein
“Practical philosophy in Tefilloh”

Sunday 17th February 2013
Rabbi Chaim Kanterovitz
“Purim and the Second Jewish Commonwealth”
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