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Mazel Tov to Mr & Mrs Simon Wanderer on the bris of their son 
Yehuda.

We wish  to Elliot Knopf on the Petira of his mother. 
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when he said that this joy was not performed by anyone who wanted 
to dance? A classic story circulates in all Jewish humor anthologies.

Before the start of the Ne'eilah service, the holiest and final supplication 
of Yom Kippur, the rabbi rose from his seat and bolted toward the Holy 
Ark. He spread his hands toward heaven and cried out, "Ribbono Shel 
Olam, Master of the Universe, I am a total nothing before you! Please 
inscribe me in the book of life!"

All of a sudden the chazzan (cantor) ran toward the Aron and joined 
the rabbi! "G-d Almighty," he shouted, "please forgive me, too, for I am 
truly a nothing before you!" There is an awed silence amongst the 
congregants.

The shammas (sexton) then followed suit. He, too, ran up toward the 
ark and in tearful supplication pronounced, I too am a nothing!"

Mouths around the congregation dropped open. The President of the 
synagogue's men's club, Ed Goldstein, a large man, was also caught up 
in the fervor of the moment. Suddenly, he, too, bolted from his seat in 
the back, and lumbered toward the front of the shul. With great 
eagerness he prostrated himself in front of the Ark and cried out at the 
top of his lungs. "Forgive me Oh L-rd he shouts, for I too am a nothing! 
Suddenly a shout from the back of the synagogue was directed toward 
Goldstein's hulk of a figure. It shouted with incredulity. "Harrumph! Look 
who thinks he's a nothing!"

Rambam teaches us that whoever runs to dance and sing and make 
himself crazy is not truly lowering himself before the Almighty. If 
someone inherently likes to cavort wildly, then he is not dancing for the 
sake of lowering himself before the Almighty, rather he is having a 
wonderful time. When King David liberated the Aron (Ark of the 
Covenant) from the Phillistines, he danced in front it as if he were a lowly 
slave. When confronted by his wife, Michal, for dancing like a servant, 
he retorted. "I would make myself even lower before Hashem."

When rejoicing during the festivities we must bear in mind our true 
reasons for enthusiasm -- who we are, and why we dance. Because in 
order to be a nobody, you gotta be a somebody. 

Here we go again, moving out of the comfort of our warm homes to 
expose ourselves to the elements, in our chilly Sukkos, in celebration of 
what we refer to in our prayers as “the time our joy”. I realize that it may 
not seem like such a happiness inducing activity to be watching your 
breath as a visible vapor while you’re trying to enjoy your Yom Tov meal. 
At the risk of sounding heretical, what is that we are meant to find in the 
confines of that flimsy backyard box that’s supposed to deliver that 
ever elusive feeling of pure “joy”?

In the forests around Buczacz on Sukkos in the Jewish calendar year 
5703, a mere 67 years ago, the following personal account was given 
by Rabbi Shlomo Zalman Horowitz: The tramp of the storm troopers 
came suddenly to our ears. It was the third day of Chol HaMo’ed, and I 
was sitting with my son Shmuel in our Sukkah in the midst of the forest. 
All the Jews, who were with us, hurried out and escaped to their hiding 
places. We two, however, could not do this, since our hideout was 
only a little away from the Sukkah, and if we went there we would could 
easily be tracked and found by our searchers. I decided that we would 
do best to stay in the Sukkah and leave the rest to HASHEM.

Circumstances had brought me to such a level of faith as I had never 
before experienced, and I think I never will again. I said to myself that if 
HASHEM wished us to be revealed to the enemy and be killed, I was 
prepared to accept this. I only asked that it not happen here in the 
Sukkah. What a Kiddush HASHEM it would be if I could tell my fellow 

…In His Sukkah                                  

Jews that the Mitzvah of sitting in the Sukkah had saved me from death! 
The non-believers in our group, seeing this, would be convinced too. 
They would all see that “one who keeps a Mitzvah will come to no 
harm”. “Not for my sake, HASHEM”, I prayed, “but do it for Your sake 
(Tehillim 115:1) that Your Name may be sanctified before everyone.” I 
recited Tehillim in a whisper and mentioned the names of my ancestors 
back to the Ba’al Shem Tov, which tradition says helps to draw down 
divine protection.

Then we saw the evil ones approaching. The thud of their boots came 
closer and closer. They walked back and forth in front to the Sukkah 
three times- but they did not seem to see anything. It was as if they had 
been struck blind. We peeked out through the cracks in the Sukkah’s 
walls. We saw them standing right next to us. We saw every detail of 
their uniforms, but they could not see the Sukkah. Suddenly one of the 
evil ones pointed off to the distance, indicating that he spotted 
something suspicious, perhaps a Jew’s hiding place. Immediately they 
all set off and disappeared into the forest. We took a deep breath, 
thanking G-d for taking us from death to life. Later on others were all 
wondering where we had been while the thugs were searching the 
area. When they heard that we had been in the Sukkah, they were 
astonished, and agreed that a miracle had occurred. Even the scoffers 
among them admitted that G-d’s hand had been at work. King David’s 
words had come true for us: “He will hide me in His Sukkah on the evil 
day.” (Tehillim 27:5)

The Nazis did not find who they were looking for that day but Rabbi 
Horowitz discovered something very rare, even in this day and age. He 
found himself a safe place in His Sukkah! 

                      

The solemn majesty of Rosh Hashanah has come and gone. The white-
clad awe of Yom Kippur has cleansed our hearts and souls and passed 
into the treasure house of our memories. We are now prepared for our 
annual outburst of . . . joy! Sukkos, the Time of Our Rejoicing! The Torah 
tells us to be "only joyous" for seven full days.

This joy was realized to its fullest when the Beis Hamikdash in Jerusalem 
was still standing. The streets bursting with throngs of excited people 
from near and far. The air perfumed by the aroma of the sacrificial 
offerings and the burning incense. The sounds of music, singing and 
dancing reverberating through every window and doorway. The 
spectacle of an exalted people united in a common outpouring of 
love and gratitude to the Creator of the Universe.

At the center of these splendid festivities was the Simchas Beis 
Hasho'evah, the celebration of the drawing of the water for the nisuch 
hamayim, the water libation on the altar in the Beis Hamikdash. The 
Talmud draws a vivid picture of the exultant singing and dancing that 
accompanied this ritual. It even tells of great and venerable sages 
juggling and leaping about like young acrobats. Indeed, the Talmud 
assures us that "whoever did not witness the Simchas Beis Hasho'evah 
has never seen true joy in his life."

But what was so remarkable about the ritual of the drawing of the 
water? What made it the most powerful stimulus to joy imaginable?

The commentators explain that the Hebrew word for joy, simchah, is 
related to the word for erasing, machah. Joy is not something that must 
be generated. It is our natural state. Nevertheless, the pain, sorrows 
and disappointments of life overlay and obscure our natural 
joyousness. When we erase these impediments to our happiness, we 
achieve true joy by default.

Still, why indeed is joy our natural state? Because joy is an expression of 
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a perfect existence, of fulfillment to the highest degree possible. The 
essence of a person is the immortal soul, the neshamah, our spark of 
the divine. When our souls cleave completely to their Source and 
Creator, we are in a state of perfect existence, and we experience 
joy. However, when our sins and misdeeds come between our souls 
and their Divine Source, we feel the anguish of estrangement, and our 
joy is extinguished. Consequently, all the commonplace vexations of 
life become magnified far out of proportion to their true significance 
in the greater scheme of things. Therefore, in order to achieve true 
and perfect joy, we must erase the taint from our sublime souls so 
that they can again cleave perfectly to the Creator. Only then can we 
achieve fulfillment and the joy that results from it.

On Rosh Hashanah and Yom Kippur, we cleansed and purified our 
souls. On Sukkos, we are finally capable of cleaving to the Creator 
and achieving true joy. The water libation symbolized this concept. 
Water has the property of absolute adaptability. It can attach itself to 
any shape or form so perfectly that no gaps or crevices are left 
unfilled. The ritual of pouring the water over the altar in the Beis 
Hamikdash, therefore, symbolizes the perfect and absolute 
attachment which the Jewish people have achieved to the Creator 
through their prayers and repentance during the High Holidays. And 
perfect attachment leads to perfect joy.

If we aspire to that perfect attachment, we can all achieve it, no 
matter what walk of life we pursue. If we only allow ourselves to be 
like water, gladly adapting to Hashem's will, we can find the key to 
true contentment. We must only seek it. And the reward for finding it 
is a joy unlike any other we have ever known. 

"You shall dwell in Sukkos for seven days; every member of Israel shall 
dwell in Sukkos. In order that you know, for all generations, that I 
placed the Children of Israel to dwell in Sukkos, when I took them out 
of the Land of Egypt; I am HaShem your G-d." [23:32-33]

In what "Sukkos," or booths, did G-d place the Children of Israel? 
Rashi (Rabbi Shlomo Yitzchaki) quotes from the Talmud: this refers to 
the Clouds of Glory, which surrounded and protected the Jewish 
nation during their forty years in the desert.

The holiday of Sukkos reminds us that we are not self-reliant. This is the 
time of year when people pack up and move inside, and (in 
agricultural communities) celebrate their good harvest -- like 
Thanksgiving in the United States. At exactly this time, G-d tells us that 
we must move out of our homes, and live underneath an all-natural, 
unfinished roof that doesn't even fully block the sun. Sukkos is a great 
equalizer -- whether rich or poor, we are all living under the same 
incomplete roof of "schach."

Instead of celebrating our good fortune, or worrying about a bad 
crop, we celebrate our unique relationship with HaShem and the 
protection which He gives us. Like the Jews in the desert, 
surrounded by the Clouds of Glory, we declare that it is not our 
houses, our own resources, which sustain us.

While we were sitting in his Sukkah, Rabbi Moshe Silberberg pointed 
out the following: when the sun is shining, and everything is bright, 
then we look up -- and it doesn't seem as if there is too much schach. 
It is there, but we do not recognize it so much. But at night, when 
things are dark -- that's when you look up, and you really see the 
schach.

In the best of times, and even more so in the worst, may we always 
merit to recognize G-d's protection! 

Somebody's Nobody 

To Rule Is Divine           



mitzvos and aveiros, is introduced as a result of our responsibility for 
the covenant.[4] The general concept of a guarantor is discussed by 
the Talmud. The Talmud teaches that one who accepts upon himself to 
repay a loan should the borrower default, is required by Torah law to 
honor his commitment to pay.[5] The commentaries raise the following 
difficulty: Legally, for a person to be liable to perform a service, there 
must be consideration, such as money. What is the instrument which 
obligates a guarantor to honor his commitment? The Ritva answers that 
although the guarantor does not receive money, he nevertheless 
receives the satisfaction that the lender is relying upon his credibility to 
issue the loan. This benefit serves as the instrument for the transaction in 
lieu of money.[6] In light of this explanation, the following difficulty 
arises: Why are Bnei Yisroel bound to their commitment of "arvus" - 
"being guarantors" ? What were they receiving that they did not already 
have?

To begin answering the aforementioned questions, we must analyze 
another concept which was introduced on the day that Moshe died. 
This is the concept of "lo bashamayim hee" - "Torah is no longer in the 
Heavens."[7] The explanation for this is as follows: As long as Moshe 
was alive, he consulted with Hashem concerning all difficult Torah 
legislation. Therefore, Hashem was the final arbiter for Torah legislation; 
as long as Moshe was alive, Torah was still in the Heavens. On the day of 
Moshe's death, Bnei Yisroel were given unilateral authority over all Torah 
legislation. This is what is meant by "The Torah is no longer in the 
Heavens." This new authorization which Bnei Yisroel received is the 
instrument that obligates them to honor their commitment to be 
guarantors.

At Sinai, when Bnei Yisroel received the Torah, Chazal describe the 
relationship formed as that of bride and groom.[8] Hashem was the 
groom and Bnei Yisroel were the bride. On the day that Moshe died, a 
new relationship was formed; Bnei Yisroel were the groom and the 
Torah was the bride. This is alluded to in the verse, "Torah tzivah lanu 
Moshe morasha Kehilas Yaakov", Chazal see in the word "morasha", an 
allusion to the word "me'orasa", which means "betrothed" i.e. the Torah 
that Moshe commanded us is also betrothed to us.[9] The notion of 
Torah not being in the Heaven and the Torah becoming the bride to 
Bnei Yisroel are one and the same. The Talmud instructs a father to begin 
teaching his son Torah with the verse which reflects this new 
relationship.

Shavuos celebrates Bnei Yisroel becoming a bride to Hashem, while 
Simchas Torah celebrates Bnei Yisroel becoming betrothed to the 
Torah. This is reflected in the customs of the day. In most Jewish 
communities, a representative is chosen to be the "chassan Torah", the 
groom to the Torah. We also dance with the Torah as a groom dancing 
with his bride.

1.See Ramoh Ohrech Chaim 669 for source to Simchas Torah 2.See 
Tosefes Bracha, Zos Haberacha 3.Vaeschanan 4:44 4.See Rashi 29:28 
5.Bava Basra 173b 6.Kidushin 7a 7.30:12 8.See Rashi VeZos Haberacha 
33:2 9.Sanhedrin 59a 

                               

Sukkot comes at the exact right time of the year, psychologically and 
emotionally speaking. If it were not for the advent of Sukkot and all of 
the preparations involved regarding this festival of joy and happiness, 
we would all be very depressed at having to climb down from the 
pinnacle of Yom Kippur to everyday mundane existence.

The Torah allows us to contemplate our future year with a sense of 
happiness and satisfaction. The sukkah signifies the protection that the 

A Perfect Cycle

Lord will provide us with for the whole coming year. Though the actual 
sukkah may be small and relatively flimsy as compared to our homes, it 
nevertheless symbolizes faith, serenity and confidence in the eternity of 
Israel and its Torah.

The four species of vegetation that are an integral part of Sukkot 
reinforce our appreciation of the beauty of God’s world. It reminds us 
that the world can be a Garden of Eden and we should endeavor not 
to destroy it or be expelled from it.

The different species represent the harmony of nature, the flash of its 
color and its built in symbiotic nature. Whereas pagans worshipped 
nature, Judaism stressed its role as being one of the great wonders of 
God’s creation.

Abraham had it right when he stated that people wonder at the 
magnificence of a beautiful building but ignore the genius of the 
architect that designed it. Judaism, while always impressed by the 
wonder of the building itself, always looks intently to recognize and 
acknowledge the architect behind it.

Sukkot helps remind us of the necessity to always search for that 
architect in all of the facets of our lives and world.

Sukkot also reveals clearly our dependence upon Heaven for rain – for 
water. Without water in abundance, life cannot function and grow. The 
Torah tells us that the Lord sent us purposely into a land where water is a 
precious commodity. There are no great rivers or giant lakes that appear 
on the landscape of the Land of Israel. We are therefore dependent on 
the winter season’s rains.

We pray on Sukkot for those rains to be abundant, gentle and saturating. 
Rain has a cleansing effect not only on the air we breathe but on the life 
spirit that exists within us. Hence its deep association with the joy of 
Sukkot.

Rain and water also symbolize Torah and purification. Moshe, in his final 
oration to Israel, states that his words of Torah should be felt as gentle 
rain and dew descending on the Holy Land. The prophet Yeshayahu 
compares Torah to water as does King David in Tehillim.

The holiday of Sukkot reinforces this connection with its own link to 
Simchat Torah, the day that marks the conclusion of this great and noble 
holiday period. For as obvious as it is that the Land of Israel cannot 
survive and prosper without water, so too the people of Israel will be 
unable to prosper and survive without an attachment to Torah, its 
commandments and values. The message of Sukkot is the perfect 
conclusion to the spirituality of Yom Kippur. 

Wow, your father built a beautiful sukkah!
Did you help him?
Sure, I brought the first aid kit.


