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Perhaps we can better understand this by a comment of Rabbi Chaim

I' NEWS ... LATEST NEWS ... LATES Shmulevitz ‘77xt later in ParshasVayetzei, chapter 29:11. ‘And Yakov

210 Y10 kissed Rachel and he raised his voice and wept”.

) Rashi comments that Yaakov cried because unlike his father's servant,
Mazel Tov to'lv\r E” N\r; Andrew Addleman on the birth of a Eliezer, he had brought no gifts for his future wife. These had been
son. The Kehilla wish him a speedy Refuah Sheleima. taken from him by Elifaz, Esav's son, in return for his life.
MQZd Tovto Mr & Mrs Malcolm Fagelmgn o'n'th.e Bar Mitzva Elifaz had been sent by his father to kill Yaakov and was faced by a
this Shabbos of their son, Alex. The Kehilla is invited to a dilemma; kill his uncle, Yakov and fulffill his father's wishes or listen to his
Kiddush after Davenning, over the road in Vine Street hall. conscience. He had, after all, been influenced by living in close
Winter Shiurim Schedule proximity to so many great spiritual giants.
Last Sunday Dr Bernstein delivered another excellent Shiur This inner battle of Elifaz is quite extraordinary. How can the fulfilment

of one's father's wishes justify murder? Is this not an utter distortion of

outlining how we can better listen and hear children the mitzvah of honouring one's parents!

Dr B is keen to know if participants prefer straight talk or
interactive formats. The last in this series takes place on
Sunday at 9.15pm — all welcome

R'Chaim'7”x1 explains that this potent mixture of light and darkness in
Elifaz led to an utter distortion of his “weltanschauung.”  Light and
darkness cannot exist in mutual cooperation and indeed the misuse of

AGM Nominations the perception of light can resultin more profound darkness.

A reminder that the deadline for nominations for the Throughout Jewish History we find many examples of moments of light
committee positions, to be elected as the AGM, is Tuesday which have been corrupted by darkness. For example, at kriyas yam
20th November. suf, one of the most profound revelations of N'in history Chazal tell us
New Hashkofa Shiur tRZaCE| Zc;rane of Klal Yisroel chose to transport the idol of Micah across the

A new Hashkofa Shiur, led by Dovid Nissen-baum will be

] . ) The Haskala movement of the 19thcentury and the Reform movement
starting on Wednesday evenings, after the 8.00pm Minyan v

of the 20th century, demonstrate the profound damage that this potent

for Maariv, for abqut 40 minutes. Please contact Dovid or mixture of light and darkness can produce. The so called
Adrian for further information “enlightenment” was actually the embodiment of the corruption of the
Seuda Shlishis Speakers mesorah .

Apart from sponsorship opportunities, there are places yet This then was Rivka's concern; was she about to bring into this world an
to be booked to give a short Dvar Torah at the Seuda individual who was so profoundly corrupted that he felt equally at

Shiishis. Mishpotim, Tezave, Ki Sisa, Vayakel/Pekudai and home” between the walls of the Beth Hamedrash and the halls of the

. . . . idolators.  This was certainly cause for her question “if so, why am |
Vayikra are still available. Please contact Mark Duman if you 4 ° 4

are interested. The Week Ahead
Reserve The Date

On the Sunday of Chanuka (9th December) the Shul will be NIT7IN NYIS NV
holding a family fun day with a guest speaker and Menorah Candle Lighting and Shabbos 3.55pm
lighting - further details to follow. Mincha & Kabbolas Shabbos 4.00pm
Seder Halimud 8.40am
I' NEWS ... LATEST NEWS ... LATES Shacharis 9.00am
o EEEEEEEEEEEEEEEEEE—————————————— w7 DT 9I0 9.45am
Mincha Tst Minyan 1.30pm
LIGHT AND DARKNESS Stephen Wieder ROV'S Mishnayos Shuir 3.13pm
And the children struggled within her and she said “If so, why am | Mincha Followed by Seuda Shlishis 3.43pm
thus?"1> 7109 N> 719 Motzei Shabbos 5.03pm
Rashi describes the circumstances of Rivka's concern, “When she Ovos uBonim 6.03pm
passed by the entrance of Shem and Ever, Yaakov struggled to exit and Sunday 7.15am / 8.20am
when she passed the entrance of idolatory, Esov strugsled to exit.” Monday / Thursday 6.45am / 7.10am
Of course at this stage Rivka had not yet realized that she was carrying Tuesday / Wednesday / Friday 6.45am / 7.90am
twins. What was Rivka's particular anxiety about her unborn child's Mincha & Maariv All Week 3.55pm (Late Maariv @ 8.00pm)
violent movements? Mincha & Maariv Next Shabbos  3.46pm (Mincha 3.51pm)
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thus?”

This in truth is the dilemma we often face in our daily lives. Very often
we are confronted by situations where we are faced with an inner test
to be a bit “economical” with the truth or more flexible with our
religious practice and it is these challenges to the integrity of our
convictions which have the potential to be the most damasing.

May we be given the strength and wisdom to distinguish between
“Light and Darkness?”

Shifting the Blame Game

This week's Torah portion begins and ends by contrasting the bedrock
values that defined the fundamental differences between Yaakov and
Esav. The Torah sums up their radically divergent personalities as
evidenced from their earliest years: Yaakov chose to be an Ish Ohalim,
'a man of the tent," whose primary pursuit was the fulfillment of
Hashem's will, whereas Eisav was a man of the field, a hunter who sough
out power and dominion.

Throughout the parsha, we see how the two brothers were case
studies in opposites: Yaakov was a person with a gentle and sensitive
nature, Eisav gloried in being tough and coarse. The jealousy and anger
that Eisav harbored toward his brother stands in stark contrast to
YaakoV's forgiving and non-combative nature. Towards the end of the
Torah portion, another fundamental difference between the brothers
surface-their utterly different ways of dealing with life's challenges and
setbacks.
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out power and dominion.

Throughout the parsha, we see how the two brothers were case
studies in opposites: Yaakov was a person with a gentle and sensitive
nature, Eisav gloried in being tough and coarse. The jealousy and anger
that Eisav harbored toward his brother stands in stark contrast to
YaakoV's forgiving and non-combative nature. Towards the end of the
Torah portion, another fundamental difference between the brothers
surface-their utterly different ways of dealing with life's challenges and
setoacks.

Eisav is angry and disillusioned at having been by-passed when
Yitzchok bestowed on Yaakov the Divine blessings of material success
and prosperity. His brother had usurped him and gained for himself
these precious blessings that Eisav felt should be rightfully his. The
Torah describes how Eisav went on the warpath, and would have
killed Yaakov were it not for the anguish this would have brought to his
parents. Instead he vented his extreme disappointment by
rationalizing that it was through no fault of his own but rather the fault of
his idol worshipping wives that he had not been granted the blessings
by his father.

The parsha relates that in line with this rationalization, Eisav took a third
wife, Bosmas, the daughter of Ishmael. The commentaries shed light on
his thinking. "By marrying someone from my father's family, a daughter
of Ishmael," he reasoned, "lll surely regain my position of authority in
the family, and will once again be able to ingratiate myself to my father."

Let us contrast his behavior with the response of Abraham after the
Akeidah. HaShem tests Avraham with the most demanding challenge
possible. He instructs Avraham to slaughter his own beloved son, the
son who guaranteed his legacy would be perpetuated for future
generations. Unflinchingly, Avraham takes his son on this fateful journey,
leading him to Mount Moriah, where he will carry out Hashem's
command. With unfaltering step, he prepares to carry out his mission.
Although the angel intercedes before the act can be carried out, and
tells him it was simply a test that he passed with flying colors, Avraham
is not at peace.

His desire to give away his most precious possession to G-d needed
physical expression. He poured this consuming desire into the
sacrifice of the lamb that he found nearby. The Heavenly voice then
proclaimed that through the merit of this unparalleled act of devotion
to G-d, Avraham secured for himself and his future generations an
outpouring of Divine blessing; eternal possession of the land of Israel
and the promise of descendants as numerous as the stars of the
heavens.

One might expect Avraham to leave the site of the Akeidah full of
satisfaction at having behaved so nobly. Yet we learn from the
commentaries that he felt far from complacent. "Perhaps | could have
done something different so that HaShem would have allowed me to
sacrifice Isaac," he wondered. "Perhaps | could have married him off at
ayounser age in which case he would have already had children, and
HaShem would have allowed me to carry out the Akeidah literally, not
figuratively." The Torah tells us that immediately after this episode,
Avraham was told that Rivka, Isaac's designated bride to be, had just
been born. He was thus mollified.

Avraham's reaction to the challenge of the Akeida throws the
differences in character between him and Eisav into bold relief. The
name "Esav' stems from the word "ah'suy," which means "finished,
perfect," for the wicked feel they are perfect products, never in need
of improvement or change. They will never accept responsibility for
their own shortcomings and are expert at shifting the blame to others.
The righteous, by contrast, are always willing to self-reflect, to try to
pinpoint where and how they could have behaved better.

That message is one from which we can all benefit. Only when we can
admit our weaknesses, and exhibit the strength of character to work
on improving ourselves will we be able to grow spiritually to the point
of realizing our own spiritual destiny.
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