
An Urgent Reminder

Why is the word “Tzav” – “Command” used here?

Rashi interprets the word based on Gemorah Kiddushin to mean 3

things, i) to urge on, ii) to do the commandment immediately and iii)

that it should apply to all future generations.

The matter the commandment is referring to is the Korban Olah. With

every previous Korban that was commanded, the word Tzav was not

used. Instead either “Emor” – say or “Daber” – speak were used.

Why was the Korban Olah so much more urgent that the word Tzav

needed to be used at all?

R' Shimon says the urgency is due to a loss of money. Gur Aryeh brings

that one of the reasons for this is that; while with other animal Korbanos,

the Kohanim were obligated to suspend their regular work – ie that

which brought them income; they benefitted from the meat of the

animal as well as the flayed skin, thus allowing them to be compensated

fully for their loss of earnings. The Korban Olah , however, was a

precisely dismembered, fully burnt sacrifice. The Kohanim benefitted

less by being given only the hide of the animal which did not bridge the

gap created by their lack of income.

Tana Kama gives a different opinion to R .Shimon, stating that Tzav refers

to the Korban Tomid specifically. Precisely because it was a daily

Korban and towards evening, it would not have been difficult to view

the Korban with perhaps occasional less ziruz, therefore it was

essential that the Korban be brought at the right time and with urgency.

Perhaps one could draw a comparison with this to Tefillah today. One
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has to constantly be aware to maintain one's own zirus reminding

themselves that every moment is a chance to serve Hashem all over

again.

The reason for these differing views is brught to light in Gemorah

Chagigah. R' Elozor argues that Korbanos were not brought in the

Midbar due to the sin of the Eigel Hazohov, while R' Akiva counters that

Korbanos were offered in the Midbar – thus agreeing with Tana Kama

that the commandment was to be done immediately and that it should

apply to all future generations . R' Shimon, however, agrees with R'

Elozor that there were no Korbanos during this time and therefore

leading to the conclusion that the commandment cannot apply to the

immediate or the future.

“Zos haTorah laolah lamincha....ul'zevach hashlomim”

Why use the words “Zos haTorah” – “This is the Law” here?

This tells us that the study of Torah is on a higher level than the bringing of

Korbanos.

R' J Shine quotes from Gemorah Menachos that one who learns the

laws of Korbanos is regarded as if he had actually offered them himself.

The main purpose of Korbanos is to lessen the Yetzer horah and

increase the Yetzer Tov; therefore learning the laws will have the same

effect.

R' Shine continues that this is why the word Tzav is used – to remind us

to bring Korbanos with urgency – even if it causes us monetary loss.

While the Beis Hamikdash was standing, it was essential to bring a

Korban causing a person to fully atone for his aveiros. To learn the laws

was not enough as it is in today's world. Since the Churban, the learning

of the laws of Korbanos has fully replaced the bringing of Korbanos.

May we merit to see the Beis Hamikdosh be speedily rebuilt in our

lifetimes.
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Good ‘Till the Last Drop

In each and every generation a person is obligated to see himself as if he

went out of Egypt, as it says, “And you should tell your child on that day,

‘Because of this HASHEM did for me when I went out of Egypt!’ Not our

ancestors alone did the Holy One blessed is He redeem but even us he

redeemed with them!” (The Haggada)

There’s an open contradiction in this statement. I’m not the first one to

notice it. On the one hand each individual in every generation has an

obligation to see themselves as if they had gone out of Egypt and then

immediately the Haggada tells us that we too actually were redeemed

when our ancestors exited Egypt 3321 years ago. Which is it? Is it “as if”

like some imaginary morality play we perform or is it real and true? The

Maharal from Prague offers the answer but it needs a little explaining. The

“as if” goes on the individual while the “actual” refers to the group.

I once asked a group of high school students that had just finished a unit

in history, "Who's the most important person in human history?" and

“What is the most important moment of human history?” After guessing

Avraham, Moshe, and Dovid, I finally let them know...it is...Label Lam!

They were shocked. Most of them had never heard of me. I told them I

would prove it.

There can be no more reliable proof than an open statement from the

Sages of the Talmud. When a witness is about to give testimony in a life

and death trial he is strongly reminded about the hazardous

consequences of his words. They ask him, "Why was “man” created

singular?" He could have been created as a couple, or a gaggle, or a

corporation. The answer the witness is told is: "A person has an

obligation to say, 'the whole world was created for me!'".

Rabbi Label Lam (Torah.org) When Adam opened his eyes he beheld a universe of trees and

breezes and rays of golden light, constructed with precision for his for

his benefit. That’s not only true of Adam the first man but every individual

subsequently has the same obligation to see himself as the centerpiece

of human history.

I told those students that if you ask your parents, "Who's the most

important person in Jewish history?" and then you tell’m, "Label Lam"

then you didn't understood the message. Everyone has to say himself! I

am only an actor in your morality play. So what is the most important

moment in Jewish history? You guessed it! THIS moment!

This is all included in a statement by Hillel, "If I am not for me who will be

for me, and if I am only for myself then what am I and if not now, then

when?!" Hillel says that nobody else can play my unique part in history

but me and nobody can make me want to realize that role but me.

However, if my part is only about me or for my sake then I am no longer

suffering an identity crisis, (WHO am I?) but rather, a humanity crisis

(WHAT am I?). The reason I’m obligated to develop my SELF is for the

good of the aggregate. We need the help of and we have to act on

behalf of the entirety of humanity over many the millennium.

How does "if not now, when?!" fit in here? Is it simply a nice rhetorical

device? “Seize the day! No time like the present!” Actually, the first two

parts tell us that there are no extra actors in the play of history and

everyone fits perfectly into the plot, adding color and texture to the

living fabric of life. The third part tells us that there are also no extra or

repeat moments. Twice daily we say in our prayers, “He renews with His

kindliness all day the act of creation.” Each moment the world is being

recreated and affirmed by The Almighty no less than the first moment of

creation.

So too when we are seated around the Pesach Seder, we are obligated

to imagine that the entire exodus from Egypt was all because of me.

“Because of this HASHEM did all this for me…” He had me in mind at that

time that I would be seated here in the 21st century munching Matzos.

By imagining it so we weave our way into the fabric of Jewish history and

destiny. Ultimately it’s about being an important part of the entirety of

Israel, from its very beginning and Maxwell House Haggada in hand,

good ‘till the last drop.

The Shem MiShmuel, a Chassidic Rebbe and scholar, offers a beautiful

insight into an apparent contradiction in the Haggadah. The Haggadah

says, "Had the Holy One, Blessed be He, not taken our forefathers out of

Egypt, then we and our children and our children's children would

remain subservient to Pharaoh in Egypt."

First of all, the Pharaohs are long gone, so it is unlikely that the Jewish

people would have remained as servants in Egypt even had the Exodus

never occurred. But in addition, if we do not wish to set this passage

aside as simple hyperbole, then it appears to contradict a central

element of traditional Jewish thought: that the entire world was created

for Torah, to permit us to pursue spirituality and to come close to G-d.

Without Torah, the world would lack all purpose. So according to the

Midrash, G-d created the world with a condition in mind: "if Israel does

not accept my Torah, then I will return [all of creation] to 'tohu vavohu,'"

referring to the initial state ("without form and void") mentioned at the

beginning of Genesis. So had He never removed us from Egypt, then the

Torah would never have been given, and the world would have quite

literally come to an end!

If so, then both Pharaoh and Egypt would have ceased to exist, along

with the Jews.

So the Shem MiShmuel offers an answer based (quite appropriately) on

Chassidic thought. He explains that 'tohu vavohu' is not simply the

absence of anything, but is rather is a creation of its own, a pre-

developed state. Had Israel not accepted the Torah, then the world

would have returned to 'tohu vavohu' in order to emerge again, but not

as a place for Torah.

That world, explains the Shem MiShmuel, would be a "bad" world, as it

were, dominated by the physical, without opportunities for spiritual
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development, or approaches to the ultimate good found in G-d and

Torah. So although human souls would exist in that world, they would

have no opportunity for growth or self-perfection.

This is precisely the environment that Pharaoh sought to create for the

Jews in Egypt, oppressing them with physical work and leaving them no

time for other pursuits. So although those forces might appear in

different garb, they would still dominate the Jews today had we not left

Egypt. This is what the Haggadah means, that "we and our children and

our children's children would remain subservient to Pharaoh in Egypt."

Besides the fascinating outlook on the Haggadah and our world, the

Shem MiShmuel's explanation should help us to appreciate and focus

upon the opportunities that we have. We do not live in a "bad world,"

so overwhelmed with physical work that we have no time for the

spiritual. We can and must find opportunities to pursue the eternal,

even in our busy lives.

Pesach is an especially good time for growth and change. "In each

generation, every person is obligated to see himself as if he went out

from Egypt, as it says [in the Torah], 'you shall tell it to your sons on that

day, saying "because of what HaShem did for me during my departure

from Egypt."' Not only our forefathers did the Holy One, Blessed be He,

redeem from Egypt, but even us He redeemed with them." Our Sages

taught: Pesach offers us the opportunity to break free of whatever

bonds have held us until now, and to grow beyond all limitations.

May we all take advantage of opportunities for growth, those that we

find on Pesach, and those offered every day of the year!




