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I' NEWS ... LATEST NEWS ... LATES'

Cleaning Time!
A reminder to all members to please clean your boxes and
remove all Chometz.

Rov’s Pre-Pesach Shiurim

The Rov will be holding another pre-Pesach question and
answer session for ladies on Sunday night from 8.30-
9.30pm.

The first of the Shiurim for men takes place this Shabbos at
5.14pm before the second Minyan for Mincha.

Spring Shiurim

Please note the Shiur scheduled for this Sunday has been
postponed, further details to follow.

Girls Rosh Chodesh Group Report

The girls Rosh Chodesh group was such a success and a real
pamper hour. Aviva put make up on all the girls whilst Dina
treated the girls to French manicures with diamond studs -
the girls loved it. Thanks to Aviva Nissen and Dina
Nissenbaum and please come asgain!

Ovos uBonim Price Giving

The Ovos and Bonim take this opportunity to thank Mr Adam
Bookman for arranging the past Zman and for the lovely
prize giving reception last Motzei Shabbos. Thanks also go
to Mrs Sorela Bookman for the catering.

Welcome Back

We welcome back all of our Yeshiva Bochurim and remind
them that our Beis HaMedrash is available from early to late!
D’'o’n NIYyn

Anyone wishing to give to the Rov money for o'n niyn
may do so at any time for distrioution to needy local families
to cover Pesach expenses.

ynn n2'on

The Rov will be available in Shul after Davenning, or at his

home by appointment for ypn non.
I' NEWS ... LATEST NEWS ... LATES
Lullaby of Life Rabbi Naftali Reich (Torah.org)

This week's Torah portion is devoted to the intricate laws associated
with the various sacrifices that need to be brought on various
occasions. The parsha discusses at length the many types of sin
offerings that are brought when one unintentionally violated certain
Torah precepts.

The juxtaposition of this chapter with the preceding parsha that details
the laws governing the construction of the mishkan have an inherent
logic. The purpose of the mishkan was for the Jewish people to
dedicate themselves to Hashem's service through the sacrificial service

in the mishkan. Upon concluding our study of the laws regarding the
mishkan, we are then ready to engage in the study of the avodah, the
Divine service that took place within its hallowed walls.

Interestingly, when we introduce youns children to the learning of
chumash, we begin not with the gripping narratives in Beraishis, but with
this portion of Vayikrah. Wouldn't it be easier to interest young children
inlearning Chumash by having them learn the sections that deal with the
inspiring and dramatic episodes in the lives of our forefathers? The
Torah portions dealing with the Exodus and redemption would
capture our children's interest far more than would the intricate laws of
sacrifices that are so remote from our day to day reality. Why then do
we follow the tradition of beginning with Vayikrah?

Perhaps we can gain an insight from the underlying theme of the Torah
portion; the laws of sin offerings that one is obligated to bring for an
unintentional transgression. The Torah is so stringent in this area that even
if one is in doubt as to whether one actually transgressed, the obligation
to bring a sacrifice still applies. For example, imagine the following
scenario: a person has two servings of food before him-one that is
forbidden to eat on penalty of korais, and one that is kosher. He eats
one of the foods without knowinsg if it was the kosher one. In such a
case, the person is obligated to bring a sacrifice as an atonement even
though he may not have done anything wrons. Isn't this rather far
fetched? How can we understand such stringency?

Perhaps in the answer to this question lies a clue as to why our Torah
portion of Vayikrah serves as the foundation stone for a child's lifetime
study of Torah. The commentaries explain that the Torah's laws need to
become such an integral part of our daily existence that it is virtually
impossible for us to lapse in their observance. The laws need to be so
completely integrated into our daily routine that any lapse, no matter
how slight, requires swift and immediate action.

The commentaries explain that when we leave our homes in the

The Week Ahead
N7’ nYO
Candle Lighting and Shabbos 5.58pm
Mincha & Kabbolas Shabbos 6.03pm
Seder Halimud 8.40am
Shacharis 9.00am
w7 DT 90 9.19am
Mincha st Minyan 1.30pm
Rov’s Pre-Pesach Shuir 5.14pm

Mincha Followed by Seuda Shlishis 5.44pm
Motzei Shabbos 7.04pm

Sunday 7.15am / 8.20am

Monday / Thursday 6.45am / 7.10am

Tuesday / Wednesday 6.45am / 7.20am

Friday 6.45am / 7.20am / 9.30am
Mincha & Maariv All Week 6.05pm (Late Maariv @ 8.00pm)
Mincha & Maariv Next Shabbos  6.16pm (Shablbos 6.11pm)
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morning to start our day, we would never forget to first get dressed. We
may forget our watch, our tie, our keys or even our blackberry. But we
would never forget to put on our pants, shirts and socks. It is simply
inconceivable to walk out the door without ones' clothes.

This is the level of automatic integration that we must achieve with Torah
and mitzvos, to the extent that even an unintentional lapse is
unthinkable, and requires an atonement. It may be true that we forgot,
or that we transgressed perhaps while we were half asleep, but this
doesn't diminish the unacceptability of the conduct. Certain things one
simply does not forget.

Hashem's laws need to be as vital to us and as integral to our sense of
well-being as the satisfying of our basic physical needs. Even a doubt as
to whether we committed a sin thus triggers the need for a special
sacrifice.

This is the message that we wish to impress on the youns child's mind
when we introduce him to the Torah. The Torah is our lifeblood and its
observance must not become second nature. Its laws are not simply
traditional or cultural enhancements to our everyday lives. Fulfilling
Hashem's word is the very purpose of our existence.

When this message is fully absorbed, we can observe and celebrate
every moment of life, fulfilling with love and devotion all the details
outlined in the Torah and thereby securing eternal bliss in the world to
come.

An Order Of Intelligence

The Talmud cites the verse "The stability of your time and the strength of
salvation is wisdom and knowledse", interpreting it as referring to the
Shisha Sidrei Mishna, six Orders of the Mishna. Each concept in the
verse reflects one Order of the Mishna. "Chochmah" - "wisdom"
represents Kodshim, the Order which discusses the laws pertaining to
the Korbanos, offerings. In his commentary on the Talmud, Rashi
explains the connection between each concept in the verse and its
corresponding Order. However, he fails to give an explanation for the
relationship between wisdom and the offerings.

In Mishlei, Shlomo Hamelech teaches that if a person rebukes a
"chacham" - wise man, the chacham will come to love him. Why does
the wise man appreciate criticism? Chachmah, wisdom is the tool
which a person employs in order to understand his responsibilities in
this world. Therefore, if a chacham's ways are corrected, he
appreciates the criticism, for it allows him to have a greater
understanding of his responsibilities.

There are three classifications of a person's state of awareness during
the violation of a transgression: "meizid" - a deliberate transgression,
"shogeig" - an inadvertent transgression, and "o'ness" - a transgression
whichis beyond a person's control to prevent. Each level of awareness
carries its own responsibilities.

An offering is required only for an inadvertent act. Therefore, the
responsibility to bring an offering falls solely upon the perpetrator of the
transgression, for he alone knows what his state of awareness was at
the time of the transgression. Furthermore, unlike other Torah liabilities,
witnesses are not required to create responsibility. Consequently, the
entire Korban process is dependent upon the level of responsibility
which the individual has for himself. To the extent that he is a chacham,
i.e. has a sense of responsibility for himself, the offerings will be
meaningful. For this reason, the entire Order of Kodshim is defined by
the quality within a person required to facilitate the effectiveness of the
laws within the Order.

"..When a person from among you will bring an offering to
Hashem..."(1:2)

Rashi cites a Midrash that questions why the term -"adam" is used to
define a person, rather than the more commonly used word "ish" 1. The
Midrash determines that an allusion to "Adam Harishon" - original man is
being made. The Torah is teaching us that just as Adam could not bring
an offering from that which was stolen due to the fact that everything
was his, we too are forbidden to bring an offering from that which is

Rabbi Yochanan Zweig (Torah.org)

stolen.

There are numerous mitzvos in the Torah for which a stolen object
invalidates their performance. For example, the four species used on
Sukkos cannot be stolen property, for the Torah states "lachem" - "from
your own". Clearly, there are more direct methods the Torah could have
employed to invalidate stolen property. Why is the connection to
Adam Harishon required concerning offerings?

The Talmud teaches that the word "adam" refers specifically to Bnei
Yisroel, and not the other nations of the world. If so, why is the term
"adam" used here in reference to the voluntary elevation offering which
is the only type of sacrifice that a gentile is permitted to bring?

The Talmud Yerushalmi derives from the word "adam" that this passage
refers to converts as well. Why do we need an additional phrase to
include converts if even gentiles are already included in this offering?

The Rambam teaches that the placement of the altar in the Beis
Hamikdash had to be done meticulously, for it rested upon the very
spot where Yitzchak was bound, Noach brought his sacrifices
following the flood, Hevel and Kayin brought their offerings, and Adam
brousht his offering. The Rambam concludes by saying that it was from
this spot that the earth which was used to create Adam was taken, as
our Sages say, "Man receives atonement from the place that he was
created." What is the notion of man being created from the place
where he receives atonement?

Our Sages are teaching us that by creating man from the place of his
atonement, Hashem imparted in man the ability to "recreate" himself
each time he brings a korban, an offering. By giving the offering which is
a symbolic representation of its owner, man is declaring his desire to
reconnect back to Hashem at a point where the relationship was not
stained by sin.5 This is alluded to by the reference to Adam Harishon. A
korban takes man back to the point of his creation. The nations of the
world can bring an elevation offering, however, it does not serve the
same function as offerings brought by Bnei Yisroel. The offering of a
gentile serves as a form of repayment of a delbt, or as a gift of gratitude.
It does not, however, serve as a form of recreation of man. This
distinction is reserved for Bnei Yisroel alone.

It is now understandable why it is necessary to have a verse to include
converts. The Talmud is teaching us that converts too have the capacity
to recreate themselves by bringing an offering. There may have been
other methods to invalidate the use of stolen property for an offering,
however, the Torah specifically used this allusion to Adam to teach us
the concept that man is created from the place of his atonement; he
has the capacity to recreate himself each time he orings an offering to
this very place.

A Small Alef With a Humbling Message - But Why Here?
D Fine (Shortvort.com)

The Ba'al Haturim quotes a midrash which explains why the alef at the
end of the word 'vayirka' is small. It's because Moshe wanted the word
to read 'vayikar' - that HaShem chanced upon Moshe - as opposed to
‘vayikra,' which tells of HaShem's Love for Moshe. So the compromise
was a small alef. That's all very nice and shows Moshe's utter humility, but
we are left with a striking question...The Torah has previously said that
HaShem spoke with Moshe 'face to face as someone speaking to their
friend' (shemos 33;11) - this also shows the closeness between
HaShem and Moshe. Why did Moshe want to specifically rub out this
alef of vayikra but leave the Shemos 33 pasuk (and others) as they
were?

An answer suggested is that there is a difference between this ‘vayikra'
and previous ones. Previosuly, HaShem spoke to Moshe as the leader
of the Bnei Yisrael, for, after all, someone has to be the leader - and
HaShem wanted to communicate with his people via someone. But
now in Vayikra, we have just built @ mishkan and HaShem's Presence
rests within ALL of klal yisrael - and He still calls out to Moshe solely. This
really shows HaShem's love for Moshe, and so this is the 'vayikra' that
Moshe wanted to cover up by erasing the alef.
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