
    

mihtey zyxt zay – 6th September 2008

Mazel Tov!
Mazel Tov to Johnny and Trish Lieberman on the ocassion of the 
engagement of Daniel Dov to Liat Lurie (of Johannesburg, South Africa)
Mazel Tov to the Rov and Rebbetzin on the Bar Mitzva of their 
grandson, Mordechai, in Gateshead.
Mazel Tov to Michael & Ann Wilks on the ocassion of Oshy’s aufruf.
There will be a kiddush after davenning sponored by Family Wilks.

Rosh Hashana Shiur Starts This Week

As previously advertised, Rabbi Angel `‰hily will be giving a series of 
three shiurim on the subject of ‘Preparing for Rosh Hashana’. The first 
shiur takes place Sunday night in the Shul after aixrn. Men and ladies 
are welcome to attend.

The Gates of Justice             Rabbi Mordechai Kamenetzky (Torah.org)

Parshas Shoftim begins with the command to appoint judges in all the 
cities of Israel. The Torah states: Judges and officers shall you appoint in 
all your cities -- which Hashem, your God, gives you -- for your tribes; 
and they shall judge the people with righteous judgment 
(Deuteronomy 17:18). The issue is that actually the Torah does not say 
to appoint judges and officers in all the cities rather it uses a different 
Hebrew term all your gates. It is a strange expression. After all, the 
Torah is not referring to appointing officers to serve as border guards. 
Therefore the verse is translated as the gates of the cities, meaning, of 
course, all your cities. But why say the word gates instead of the word 
cities? Actually, the use of the word gates is analyzed by many 
commentaries, some that interpret the word gates as a reference to the 
personal gates of the human body the seven orifices which are a 
conduit to four of the five the senses i.e. two ears, two eyes, two 
nostrils and a mouth. The Shalah (Shnei Luchos HaBris) explains that 
those bodily gates of entry need both officers and judges who are 
constantly on guard to ensure that only the right matter is absorbed. 
However, I’d like to present a simpler approach.

Often the readers of Faxhomily and Drasha send in stories from 
anthologies or personal reminiscences that I might be able to use in 
future faxes. Here is one that I received not long ago, though, 
unfortunately, I do not have the name of the author. He related the 
following revealing story:

I remember my wife's grandfather of blessed memory. He was a 
shochet (butcher), a Litvishe Yid (Lithuanian Jew). He was a very sincere 
and honest Jew. He lived in Kentucky, and later in life he moved to 
Cincinnati. In his old age he came to New York, and that is where he 
saw Chassidim for the first time. There were not too many Chasidim in 
Kentucky and Cincinnati.

Once he went to a heart doctor in New York. While he was waiting, 
the door opened and a distinguished Chasidic Rebbe walked in 
accompanied by his gabbai (personal assistant). It seems that the 
Rebbe had a very urgent matter to discuss with the doctor, who 
probably told him to come straight into the office. The gabbai walked 
straight to the door and ushered the Rebbe in to see the doctor. 
Before going in, the Rebbe saw my grandfather waiting there.

The Rebbe went over to my grandfather and said, "I want to ask 
you a favor. I am going to be with the doctor just one minute, if it's 
okay with you. If it's not okay with you, I won't go in. One minute is 
all I need."

My wife's grandfather said okay, and the Rebbe went inside. He 
was in there for a minute or so, and then he came back out. The 
gabbai was ready to march straight out the door, but the Rebbe 
walked over to him again, and said, "Was it okay with you? I tried 
hard to make it short. I think it was just a minute or two that I was 
there. Thank you so much. I really appreciate it." Later my wife's 
grandfather said to me, "I don't know much about Chassidim and 
Rebbes, but there's one Rebbe that I could tell you is okay."

Perhaps the Torah is telling us that those who adjudicate and lead 
are not only responsible to the people while they are in the court 
of justice. They are responsible even in their entries and exits as 
well. By telling us that judges must be appointed at the gates, the 
Torah may be telling us that the demeanor of the court officers and 
judges does not merely begin when the judges are performing 
official judicious acts in courts. Our leaders have a tremendous 
impact wherever they may be even at an entrance into the gates 
of justice.

Under The Hood   Rabbi Naftali Reich (Torah.org)

When the Torah tells us two things in practically the same breath, 
we can be sure that they are very closely related. Yet sometimes 
the connection is somewhat obscure, and we are completely 
dependent on the guidance of the Talmud to enlighten us.

Continued Overleaf
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Mincha 7.30pm
Candle Lighting No later than 7.33pm
Seder HaLimud 8.40am
y"w onf seq 9.46am
Shacharis 9.00am
Mincha 1st Minyan 6.00pm
Mincha 2nd Minyan 7.32pm
Rov’s Mishnayos Shiur 8.02pm
Maariv & Motzei Shabbos 8.37pm

Shacharis
Sunday 1st Minyan 7.20am
Sunday 2nd Minyan 8.20am
Mon / Thurs 7.10am
Tues / Wed / Fri 7.20am
Mincha & Maariv All Week 7.30pm



In this week’s Torah reading, we are instructed to appoint judges of the 
highest integrity, people who are honest, upright and unwavering, 
people who would never consider taking bribes or otherwise 
corrupting the process of justice. Side by side with these laws is the 
prohibition against planting an asheirah tree, a species commonly 
worshipped in the pagan societies of the Near East.

What is the connection between these two apparently unrelated 
topics?

The Talmud tells us that the appointment of an unworthy judge is 
comparable to planting an asheirah tree.

Illuminating but not completely enlightening. The corruption of justice 
and idolatrous practices are both unarguably very grave transgressions, 
but how are they related to each other? What specific kinship places 
them on a common ground?

The commentators explain that the asheirah tree has marvelous natural 
beauty, as do all the other trees the Creator implanted in this world. But 
through their idolatrous practices, people have transformed this thing 
of pristine beauty into an abomination. Although the asheirah tree still 
retains its enchanting exterior, its very essence has been corrupted, and 
therefore, it is forbidden to plant such a tree. The Torah compares 
people to “the trees in the field.” People are also dominant and 
exceptionally beautiful fixtures on the natural landscape of the world. 
Some of them, endowed with special talents and abilities, are even 
more outstanding. They exude an aura of wisdom and integrity that 
seem to make them ideal choices to serve as the magistrates of society.

Beware, warns the Torah. Do not be taken in by exterior appearances. 
This seemingly ideal candidate for judicial office may be nothing more 
than an asheirah tree. If he is guilty of the slightest bribery or any other 
subversion of perfect justice, he has become an abomination, and all 
his cleverness, wisdom and charisma mean nothing.

A king was seeking a suitable candidate for a ministerial office 
which had become vacant. He invited a number of promising 
government officials to his palace for a conference on the pressing 
problems facing that ministry. The most knowledge official would 
be offered the post.
The king prepared a royal table for his guests, with the finest foods 
and beverages and an assortment of exotic fruits which could not 
be found anywhere else in the realm.
At the conference, one official in particular stood out among all 
the rest. He was a highly personable man who spoke with 
eloquence, wisdom and wit. His grasp of the issues and problems 
was exceptional, and the solutions he offered were clever and
insightful. After an hour, it seemed a forgone conclusion that he 
would be chosen, but to everyone’s surprise, the king chose 
another man.
The disappointed candidate approached the king. “Your majesty, 
why was I passed over for the post? Am I not the most qualified 
by far?” “Take out what you have in your right pocket,” said the 
king.
The man flushed crimson. He reached into his pocket and pulled 
out a persimmon. “Your majesty, for such a minor matter I lost the 
post?” he said. “It is nothing but a tiny fruit that I wanted to take 
home to my family.”
“It is indeed a very minor thing,” said the king. “And if you had 
asked, I would surely have given you a basketful to take home. But 
when I saw you slip that persimmon into your pocket I knew I 
could never trust you.”
In our own lives, we are all impressed by the glittering people we 
encounter, people who sparkle with personality, wisdom, talent and 
extraordinary accomplishment. But those are not necessarily the best 
people. We wouldn’t buy a car without taking a good look under the 
hood. In the same way, we should not invest admiration in these 
glitterati without asking ourselves if there is true goodness behind the 
façade, if there is kindness, humility and integrity. Those are the qualities 

we should admire and emulate. Those are the qualities that will 
make us better people.

Combating Corruption Rabbi Berel Wein (Torah.org)

The first verses of the parsha address one of the great weaknesses 
of human life - personally, socially and governmentally - the 
weakness of corruption. Corruption comes in many forms and 
modes. The outright bribery of officials and judges is certainly
understood to be a most heinous form of corruption for it 
undermines the very basis of a lawful society. There are enough 
examples of this type of corruption in our past and current national 
life to prove to us how damaging and destructive this immoral 
policy can be.

But the Torah speaks not only of the blatant corruption of open 
bribery and trading judicial and governmental favors for money, 
but also of a more subtle and perhaps even more insidious type of 
corruption that apparently falls short of the legal definition of 
bribery. This type of corruption leaps upon us almost unawares 
and is hard to define or even recognize. Chance remarks, a 
courtesy extended, a past favor given innocently, all remain as 
potential points of corruption.

The Talmud relates to us that the great amora, Mar Shmuel 
disqualified himself from judging a case that was brought before 
him because one of the litigants had earlier in the day allowed Mar 
Shmuel to pass before him on a narrow footbridge. Now Mar 
Shmuel as the chief judge and head of the yeshiva in Nehardea in 
third-century Babylonia is certainly entitled, as a matter of respect 
to Torah scholars, to pass first on the narrow footbridge. Yet, Mar 
Shmuel felt that even that small measure of respect, 
inconsequential as it may appear on the surface, could be enough 
to influence his decision and corrupt his judgment.

But an even more subtle shade of corruption exists and is 
exposed in Jewish thought. This is the corruption of self-interest. It 
clouds our minds, imposes upon us a narrowness of vision and 
leads inevitably to damage in the long run. The great men of 
Mussar and of Chasidut both speak of a person who is a 
meshuchad – who is corrupted by selfishness, self- interest and an 
inability to see the consequences of his behavior and actions.

This corruption stems from prejudice, ignorance and the inability to 
control one’s desires. "Since I want to do it, it must be justified and 
correct” is the mantra that creates such an insidious form of self-
corruption. The Torah therefore sets standards as to behavior and 
actions. Following and adhering to those standards minimizes our 
penchant for self-corruption. It does not however remove it 
completely from our lives.

Only continual self-analysis of one’s behavior and motives can 
effectively combat self-corruption in its minutest form. One can 
therefore never rely upon one’s previous acts of piety or 
goodness to be a guarantee against self-corruption. Every day is a 
new battle and every choice in life is a new challenge to our innate 
integrity and holiness of purpose. Corruption blinds the wise and 
skews the righteous. Recognizing its omnipresent dangers and 
being aware of its challenges is the beginning of our battle against 
self-corruption and its delusions.

Sho-f'tim STATS

o 48th of the 54 sedras; 5th of 11 in D'varim
o Written on 191.6 lines in a Sefer Torah (rank: 27)
o 18 Parshiyot; 3 open, 15 closed
o 97 p'sukim - ranks 36th - 7th in D'varim (tied with Tzav)
o 1523 words - ranks 28th - 7th in D'varim
o 5590 letters - ranks 31st - 7th in D'varim
o 41 mitzvot - 14 positive, 27 prohibitions;
o Ranks 6th in mitzvot among the sedras
o The top 6 mitzva-sedras contain 55% of the Torah's 

mitzvot. (the 48 other sedras have the other 45%)


