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Mazel Tov to Mr & Mrs Yehuda Issler on the birth of a granddaughter to 
Mr & Mrs Motti Sandler. Mazel to great grandparents Mr & Mrs David Issler

Mazel Tov to Dr & Mrs Avrohom Meyer on the birth of a great granddaughter 
to Mr & Mrs Moishe Chaim Stock.

Chaim Aruchim
We regret to inform of the Petira in London of Gershom Stock, the son in 
law of Dr & Mrs Avrohom Meyer.

Lag b’Omer BBQ
The annual Shul Lag b’Omer bbq takes place this Thursday from 8.00pm 
at 24 New Hall Road kindly hosted by Mr & Mrs Dov Black. Full details on 
the back page

Siyum Mishnayos
Once again we will have a Siyum Mishanyos Shabbos after Shavuos 
that we have learned together as a Kehilla. This year we will be learning 
Sedorim Taharos and Zeroim. Members are encouraged to learn Mishnayos 
individually or Bechavrusa, the list is on the notice wall in the foyer.

1st Mincha / Candle Lighting
2nd Mincha / Candle Lighting
Seder HaLimud
Shacharis
y"w onf seq
1st Mincha
2nd Mincha
3rd Mincha
Rov’s Shiur
Maariv & Motzei Shabbos
Sun 
Mon / Thurs
Tues / Wed / Fri
Mincha & Maariv
Late Maariv

6.40pm / Not before 7.00pm
7.25pm / 7.34pm - 7.50pm
8.40am
9.00am
9.23am
2.00pm
6.00pm
8.26pm
Following
9.31pm
7.15am / 8.20am 
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
7.45pm
10.00pm
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The Week Ahead

News This Week

An old Jew was sitting on a bench on a sweltering July day in Central 
Park. when he noticed two workers getting off a truck parked on the 
great lawn. Each had a shovel in hand, and a variety of gardening 
tools were strapped to heavy leather belts that held up their thick, 
grass-stained, dungarees. 

The workers surveyed the area. Then, as if on cue, one of them began 
to dig furiously. He dug and dug while the other worker looked on, 
almost indifferent. Finally, the digger lifted his sweaty head from the 
ground and smiled. By his feet, a large hole was formed. Then the 
two workers looked at each other, stood back, and waited. Nothing, 
however, was happening. After about ten minutes the first fellow 
looked at his watch, shrugged his shoulders, and nodded to the 
second man.

As if on cue, the second fellow began filling the hole with the earth 
that was just removed. He patted the now-filled hole firmly and 
nodded to the first fellow who nodded his approval. With smug 

Empty Nest            Rabbi Mordecai Kamenetzky (Torah.org)

Respect of parents is a universal concept. It is as universal as the 
concept of a day of rest. And this week in the portion of Kedoshim, 
both concepts are taught to us in one single verse. “Every man: You 
shall revere your mother and father and with reverence my Shabbos 
you shall observe, I am Hashem, your G-d” (Leviticus 19:3). 

Two commandments, the Sabbath and parental honor are placed 
together. They are not only juxtaposed for their universality or 
importance; the Talmud derives an important halachic ruling from the 
positioning. The Talmud explains that the honor of parents goes up 
to a point. It may not override Torah observance. Thus, if a parent 
commands a child to desecrate a Torah law, such as the observance 
of Shabbos, in that instance the child is no longer commanded 
to heed them. So the caveat of Shabbos is clearly understood in 
relationship to parental obedience.

The words that follow, however, seem superfluous. “I am Hashem.” 
Why did the Torah add that? Those words, “I am Hashem”, are usually 
placed in conjunction with commandments that deal with secret 
intentions. Cheating , lying, and falsifying weights and measures are 
prime examples. 

Those are instances where the victim is fooled yet only Hashem 
knows the truth. It is in Deuteronomy where the Torah admonishes 
us to keep proper weights and measures and then adds, “I am 
Hashem.” Dishonoring parents seems different. The victims are well 
aware of the sin of dishonor. After all, they are the clear recipients 
of the disrespect. Why then, must the Torah add “I am Hashem” in 
relationship to parental honor? Perhaps the Torah is giving us a new 
perspective in parental honor?

Recently, at a family simcha, Rabbi Moshe Chopp (not to be confused 
with Rabbi Czopnik) told the following story (in the name of Rabbi 
Avi Fishoff).

dyecw
The correct way of reading the THREE zeyecw in zixgy involves both the 
xeaiv and the xeaiv gily as a responsive recital.
The xeaiv gily introduces the dyecw in a loud voice with:
1. In xvei zkxa with d`xia miper cg`k mlik
2/3. In uyd zxfg and oeivl `ae with the words xn`e df l` df `xwe
The xeaiv can then respond all together eke yecw yecw yecw
Similarly the second stanza is introduced
1. In xvei by mixne`e migayn mznerl
2. In uyd zxfg by exnei jexa mznerl
3. In oeivl `ae by lecb yrx lew
The phrases are said by the xeaiv gily in a loud voice so that the xeaiv can 
unite to respond together eke ceak jexa.
In this way we l`xyi mr can be miny my ycwn in the most similar way to 
the mik`ln thus paving the way for wcv l`eb z`a.

l"f opgl` mixt` x"a wgvi aec znyp ielrl
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smiles of great accomplishment, they walked about 12 feet from 
their first location and began the procedure again. While the filler-
man watched, the first worker dug a hole. Upon its completion, 
he stopped. Then both workers waited exactly ten minutes. The 
nod came, and while the first fellow watched, the second fellows 
repacked the hole until it was firm and neat.

After six repeats of the bizarre episode, the elderly man on the 
bench could no longer contain himself. “What in the world are you 
guys doing?” he exclaimed. “What have you accomplished? Are you 
digging or filling? What’s going on here?”

“Take it easy!” boomed the first worker. “We’re planting trees here! I dig 
the hole then the next guy puts the tree in and finally, him, over here,” 
he said pointing to the second worker, “fills the hole and packs it real 
neat. This way the tree has strong support.” Before the gentleman 
could open his mouth the second fellow chimed in. “We’re union 
workers and the guy who plants the trees didn’t show up today! But 
we are here doin’ our jobs. ‘Cause, Oh No! We ain’t missin’ a day’s 
pay ’cause he didn’t show!”

The Torah tells us that there is more to honoring parents than a 
commitment to only them. There is one partner who must always 
be taken into account. “I am Hashem.” Fear and respect of parents 
are an integral part of the puzzle, but without affording the proper 
recognition to the Creator, it’s as if you are digging and filling without 
planting. The fact that mitzvos supercede the laws of respect has an 
underlying meaning. It means that the third partner holds the key to 
the first two. And without Hashem we can dig and fill but, at the end 
of the day we will have nothing to show for all our efforts.

The Third Rail         Rabbi Yaakov Menken (Torah.org)

“And you shall guard all my decrees and all my judgements, and you 
shall do them, and the land to which I am bringing you to dwell in 
will not spit you out.” (20:22)

Political analysts like to talk about the proverbial “third rail,” a reference 
to the third, high-voltage rail in subway systems. Certain issues, they 
say, are so dangerous and contentious that anyone attempting to 
address them will electrocute his or her political career, as surely as 
treading on the third rail.

The following is a “third-rail” issue, and I’ll probably get it from both 
sides: from the liberals, because I’m obviously an intolerant bigot, 
and from the frummies (a nickname for the fervently Orthodox), 
because I dare to discuss this issue in a supposedly family-friendly 
e-mail publication. But with all of the nonsense going on recently 
about “same-sex marriage,” I think there’s a point worth adding to the 
public discussion.

This issue, unlike most, is inspiring incredible rewrites of the Torah. 
Those who don’t keep kosher don’t juggle the verses prohibiting 
pork, and those who cook on the Sabbath don’t bring Torah verses 
to prove that a strong “no” is actually “yes.” They simply acknowledge 
that they don’t observe. Get onto the present subject, however, and 
exactly the opposite happens.

The most recent example was an op-ed in the New York Jewish 
Week, provided by Rabbi David Ellenson, president of the Reform 
movement’s Hebrew Union College-Jewish Institute of Religion. 
It came in response to a column by Editor and Publisher Gary 
Rosenblatt, who wrote that “much as we’d like to imagine that being 
an observing Jew and a liberal American poses no contradictions, 
the truth is that there are times when we have to place one noun 
above the other.”

Ellenson begged to differ. “A tradition that demands ‘You shall do 
that which is upright and good’ can surely be construed in such a 
way that the ethos of Jewish tradition can be said to trump a single 
statement in Leviticus 18:22.” While it’s unimaginable that doing the 
opposite of G-d’s will should be considered “upright and good,” 
that’s almost besides the point.

Why here, in this debate in particular, do we find such imaginative 

intellectual acrobatics? Perhaps the proponents realize that this isn’t 
a “ritual law” that some discard with ease, but something that touches 
the moral fabric of society itself. In the Talmud, Chulin 92a-b, it lists 
three merits that even the most corrupt societies have in their favor; 
the first of these is that they do not write marriage documents for 
men.

But in addition, it makes it easier to then delegitimize the opposition. 
By attempting to demonstrate that approval of this behavior is actually 
consonant with Judaism, the proponents assert that there is, in reality, 
no legitimate religious basis for opposition.

As we already know, those who favor traditional definitions of 
marriage are routinely called “bigots” or “homophobes,” or (by 
the more considerate) simply “uncomfortable” with those who are 
“different.” As an editorial in the New York Sun put it, “with a few 
exceptions, this cause is being advanced through the denigration of 
Jews and Christians who adhere to the fundamentals of religious law” 
rather than through a serious and sober discussion of the issues.

Our Sages have particularly harsh words for the pig. Kosher land 
animals have two attributes: they have cloven hooves and chew their 
cud. Among the non-kosher species with one of these attributes, the 
majority only chew their cud, so one can tell immediately that they 
are not acceptable. The pig, on the other hand, holds out its hooves 
and says “look, I’m kosher!”

To take verses here, phrases there, and put them together so as to turn 
Torah on its head, is like putting hooves on the pig. Rebbe Meir said 
in the Talmud that he could provide 50 proofs that an impure animal 
is pure — but he never actually meant that it was.

To follow the Torah is not to adopt a position and then see how many 
verses you can take out of context to support it. That is not Judaism. 
Judaism says that the Torah should guide our thinking, rather than 
the latest wave to sway society. Sincere religious conviction is not 
bigotry, and in this situation, the least we should expect and demand 
is a bit of the very tolerance they say is required.


