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Mazel Tov to the Rov and Rebbetzen on the birth of a grandson to Binyomin 
and Esther Rubinstein in Israel. 
Mazel Tov to Laurence and Linda Ross on the birth of a grandson to Joel and 
Miriam Ross.

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit this week: 
Thurs, 9th Sivan - Family Shields for Josh’s Yahrtzeit
Fri, 10th Sivan - Shua Dansky for his father

Tikun Leil Shavuos
There will be a program commencing 1am first night Yom Tov with Shiurim in 

the hall, Chavrusa learning in the main Shul and Shacharis at 3.30am.

Covid Update
As you are aware, the government have announced further relaxation of rules 
from May 17th with the plan that all social distancing rules will be left behind 
from June 21st IYH .  
The Shul are therefore planning that from Shavuos (until 21st June IYH) the 
crosses on the tables will be removed and instead we will ask people to self 
regulate social distancing by keeping at least 1 metre from your neighbour. 
We will add additional chairs in Shul for people’s use and request that 
people ensure there is 1 metre between seats.  
In accordance with the law, we are still asking all members to wear masks in 
Shul during davening and would remind everyone of the Kiddush Hashem 
we have created as a Kehilla by following our Rov and acting in accordance 
with the law throughout this challenging time. 
Additionally, from Shavuos, the ladies section will be extended slightly  to 
allow more space for ladies. Access will be via the Shiur room door off the 

foyer.

Ladies Booklet
We have produced a Yom Tov booklet for ladies of the Kehilla, printed 
copies are available in the Foyer

News This Week

What Is Unique About Shavuos, And What Is It All 
About?               Ben Cope

We welcome in Shavuos, a Yom Tov that celebrates the Torah and that 
it was given to us out of every other nation on earth. But what is really 
amazing about this Yom Tov is that its true enjoyment and Simcha is 
personal. It’s not up to Hashem if we will celebrate it, meaning, if a 
person follows the Torah and learns from it, he lives by the Torah and 
sees truth and guidance through it, then Shavuos is the most fabulous 
of days. He will understand truly what receiving the Torah means and 
will celebrate this Yom Tov with Simcha and joy. But, if sadly one 
rejects the Torah, he sees it as a hindrance and something to disregard, 
then this will sadly mean nothing, a Yom Tov that is bland. This is 
because the Simcha of this day is only based on our personal love for 
the Torah and our attitude towards it.

Since Hashem gave us the Torah on Har Sinai in the year 2448 we have 
needed to discuss its laws and commandments for thousands of 
years. This Tanna says this, and this Tanna says that. Not only this but as 
the world continues to “advance” itself, new Shailas are constantly 
popping up. 

So, why did Hashem not give us all the answers, rather leaving us to 
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The Week Ahead

discuss and explore constantly for the answers? And even when we 
think we have the answer, we always have new extremely valid ones 
that clash with each other. Why is this?

The answer to this, is in the following Moshul:

A mother decides that she would love to give a cake to her child, so 
she bakes one for him or even better, she buys one. If the mother is 
focusing on the quality of the cake, then the child would definitely 
not feature, and the bakery would do a great job. But if the mother 
wants the cake to be made with love, connection and a special 
bond, then despite the difficulty and the inevitable mess that would 
be made, the mother will spend time with her child baking it. It will 
be difficult, there will be flour, sugar and frosting on the surfaces and 
eggshells in the cake. It will contain wrong quantities of everything 
but the collaboration and love that was put into both the child and 
the cake is what will make the cake so beautiful and special. 
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Hashem could have very simply given us everything. We would not 
have Machlokes because there would be no room for our input as we 
would have all the answers.  Just like the mother who buys the cake 
from a bakery. 

But in Hashem’s tremendous love for us, He acts like a mother who 
shares the process with her child. Hashem gave us the Torah and 
allowed us to collaborate with Him towards it, we became His 
partner in the creating of the Torah. Like a child who contributes in 
making a cake, Hashem gave us the raw Torah for us to beautify and 
complete it. 

This is why it is called “Matan Torah” because rather saying that 
Hashem commanded us the Torah, it instead says Matan, that Hashem 
“Gave” us the Torah.

Rav Yosef Dov Soloveitchik says something amazing. He said that after 
his father and wife passed away, he felt extremely lonely in life. But 
when he sits down to learn he is comforted, and his loneliness is no 
more. He starts learning and is now accompanied by so many 
amazing people. He is in the company of Rashi from France, the 
Ramban from Spain, Hillel and Shammai, the sages from Yerushalayim 
and Bovel, Rabbi Akiva Eiger from Poland, the Rosh from Germany 
etc. 

When we learn we do not speak about the Tannaim and Amoraim in 
the past tense, rather we speak about them in the present. For 
example, we don’t say Rava said, but rather we say, Rava says. This is 
because we are all sitting together and collaborating to beautify and 
bake Hashem’s ‘cake’.

Although we are not like the fabulous bakers back then, we are still 
involved in this cake and all of our Torah learning is our contribution.

This D’var Torah is based on a shir given by R’ Yitzchok Breitowitz. 

Why So Few Leviim?          Rabbi Yissocher Frand (Torah.org)

The Torah records that after Moshe counted Bnei Yisrael, he counted 
the Tribe of Levi separately. The Leviim were counted from the age of 
one month and above, and they numbered 22,000. The Ramban asks 
a basic demographic question: The male population of the Tribe of 
Levi, which was counted from thirty days and up, numbered less than 
half of the next smallest Tribe, despite the fact that all the rest of the 
tribes were counted only from the age of twenty years and above! 
The Ramban asks: Why were there so few Leviim?

The Ramban suggests an answer to this question. He says this 
corroborates Chazal’s teaching on the pasuk “As they (the Egyptians) 
persecuted them (the Jews), so did they multiply and so did they 
expand…” [Shemos 1:12]. The more the Egyptians tried to minimize 
us through their bondage and persecution, the more Hashem blessed 
us and allowed the Jewish women to have multiple births, creating a 
population explosion amongst the Children of Israel. Chazal teach 
that the Tribe of Levi was not subjected to the bondage of slavery. 
They were free from the work and the persecution suffered by the 
other tribes. Therefore, since they were not part of the persecution, 
they also were not part of the blessing of the population explosion, 
and consequently their total population at the end of the period of 
Egyptian slavery was much smaller than that of the other tribes.

The Ohr HaChaim HaKadosh quotes this Ramban and is not happy 
with his suggestion. He offers his own unique—and in a sense, 
startling—answer: The Gemara says that Amram divorced his wife 
(after having only two children—Miriam and Aharon). His rationale 
for doing so was that given the grim situation of the Jews in Egypt 
(Jewish male children being thrown at birth into the Nile, at that 
time), he did not want to bring any more children into the world. 
Amram was the gadol ha’dor (the leader of the generation). He was 
also the head of the Tribe of Levi. When the rest of his tribesmen saw 
that Amram divorced his wife, they all got up and divorced their 
wives as well. Even though the Gemara says that Amram had second 
thoughts about the matter and remarried his wife Yocheved, the Ohr 
HaChaim suggests (this is speculation on his part) that the other 

Levites did not follow his lead in that action, and they remained 
separated from their wives.

The Ohr HaChaim supplies a rationale for their motivation: The Tribe 
of Levi had it relatively good in Egypt. They were not subject to the 
same horrors and unspeakable suffering that the rest of the Jews had 
to bear. Consequently, they appreciated the lives they led and they 
appreciated life in general. They simply could not bear the thought of 
bringing children into the world only to have them thrown into the 
Nile to be drowned or abandoned (as was the case with Amram’s 
third child, Moshe).

Ironically, because the other Jews suffered so much, they appreciated 
life less and they somehow came to terms with the thought that their 
children may be taken away from them. Their lives were so oppressed 
and they were so depressed that they felt that life was almost 
worthless. Consequently, the thought of having their children taken 
away from them seemed almost “par for the course ” and therefore it 
did not stop them from bringing more Jewish souls into the world! 
They valued life so little, that they did not recoil in horror from the 
thought of what might happen to their to-be-born children as did the 
Leviim.

The only analogy I can think of is that in some countries in the world, 
life is not as valuable as it is in the United States. In America (and all 
the more so this is true in Eretz Yisrael), much of the general perception 
of the populace is that every life is of infinite value. The Leviim did not 
want to bring children into this world. We should father children who 
will suffer? We should bear children who will be murdered? We are 
not going to have such children!

The rest of the Israelites, who themselves lived unbearable lives, were 
not as frightened by the idea of bringing children into the world, who 
themselves would have a miserable lot in life. This is a startling idea, 
but if we think about it, I believe we can understand it.

As a result of this phenomenon, the Ohr HaChaim writes, the Tribe of 
Levi had significantly fewer children than the enslaved tribes.

A Cryptic Comment of the Baal HaTurim Explained by the Bach

The Talmud [Sotah 12a] sheds further light on the above-mentioned 
incident. When Amram divorced his wife (not wishing to bring more 
Jewish children into the world under such dire circumstances), his 
young daughter Miriam told him, “Father, your decree is worse than 
Pharoah’s decree. Pharoah’s decree only affects the boys; your decree 
affects both male and female children!” The Talmud states that Amram 
accepted his daughter’s critique, and this is the background to the 
pasuk “A man went (va’yelech ish) from the House of Levi and married 
the daughter of Levi” [Shemos 2:1] The Rabbis ask, “From where did 
he go?” And they answer, “He went from the counsel of his daughter 
(to remarry Yocheved).”

The Baal HaTurim points out that there are only two places in all of 
Tanach where we find the expression “va’yelech ish“. One is the 
aforementioned pasuk “va’yelech ish m’Beis Levi va’yikach es bas 
Levi,” and the other is in the Book of Rus; “va’yelech ish m’Beis Lechem 
Yehudah…” (And a man went from Bethlehem in Judea to dwell in 
the fields of Moab) [Rus 1:1].

The Baal HaTurim (who did not have a computer) is certainly not 
merely sharing an interesting word anomaly. He means something 
when he provides these insights. Unfortunately, the Baal HaTurim 
does not do us the favor of explaining the significance of the linkage 
between these two pesukim. But in a sense, he did do us a favor, 
because this gives all darshanim in every generation the opportunity 
to suggest their own insights explaining the connection between 
“va’yelech ish m’Beis Levi...” (which was a pious action—Amram took 
back his wife and wanted to bring children into the world) and “ 
va’yelech ish m’Beis Lechem Yehudah...” (where Elimelech, the leader 
of his generation, abandoned his people by leaving Eretz Yisrael in a 
time of famine and fled to Moav, which apparently was a sinful 
action).
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The Bach (Rav Yoel Sirkis [1561-1640]), in a sefer called Meishiv 
Nefesh, shares an interesting idea. He says that Elimelech did not 
perform a wicked act in the Book of Rus. He did not abandon his 
people. He acted for the Sake of Heaven (l’Shem Shamayim). 
Elimelech knew prophetically (B’Ruach HaKodesh) that the Moshiach 
must trace his lineage back to the daughters of Moav. Since he was 
aware, however, that there was a halacha that “Neither an Ammonite 
nor a Moabite shall enter into the Congregation of Hashem…” 
[Devorim 23:4] (and at this point it was not known that this halacha 
only restricted male Moavites from marrying into Jewish families) and 
people therefore distanced themselves from any potential marriage 
with someone of Moavite lineage, Elimelech was perturbed that the 
Moshiach would never come into existence. Therefore, he took it 
upon himself to go with his family to the fields of Moav, because he 
sensed that over there, somehow, he would wind up with a woman 
in his family who would become the matriarch of the Messianic King.

This is the similarity the Baal HaTurim is pointing out between these 
two pesukim. “Va’yelech ish m’Beis Levi va’yikach es bas Levi” 
produced Moshe Rabbeinu, the Redeemer from Egypt, the first 
redeemer in Jewish history. And “va’yelech ish m’Beis Lechem 
Yehudah…” ultimately produced the final redeemer. Just as Amram’s 
intent was to bring forth women (as Miriam pointed out to him, 
Pharoah only decreed death on the Jewish males, but Amram’s 
separation from his wife ruled out the possibility of women coming 
into the world as well), so too, Elimelech’s intent in going to the fields 
of Moav was to bring forth women (i.e., Rus, the matriarch of the 
Davidic monarchy).

All Is Well That Ends Well

The last pasuk in Parshas Bamidbar is, “But they shall not come and 
look as the holy is inserted, lest they die.” [Bamidbar 4:20] When the 
Leviim were carrying the Aron HaKodesh, they needed to make sure 
it was covered, so as not to see it while it was uncovered. It was not 
an easy job being a Levi. It was a dangerous profession. If they looked 
at the Aron uncovered, they would die!

The problem is that we have a principle learned from a pasuk in 
Koheles [8:3] “…Lo sa’amod al davar rah…” (literally –”Do not stand 
on a bad thing”), which teaches that it is inappropriate to end a 
parsha (or even an Aliyah) on a bad note. Baal Korehs and Gabbaim 
know that when you need to insert an additional aliyah (“hosafa“) in 
the leining, there are certain places where it is forbidden to stop. 
One of the rules is that you cannot stop on a pasuk with a “bad 
message.”

And yet, Parshas Bamidbar ends with “V’lo Yiroo k’valah es haKodesh, 
va’meisu.” And this is not the only occurrence of this phenomenon. 
Parshas Kedoshim ends with the pasuk “…they shall be put to death; 
they shall pelt them with stones, their blood shall be within them 
(d’meihem bam).” [Vayikra 20:27]. This is a “beautiful ending?” “Their 
blood shall be within them!” How do we explain this? Koheles says 
not to pause on a “davar rah“. So how do we end on such frightening 
and somber notes as those at the end of Parshas Bamidbar and 
Parshas Kedoshim?

Rav Isaac Bernstein shared an interesting idea from the Teshuvas Rav 
Pe’alim. In Talmudic times, every person who received an aliyah did 
not make two brachos (one prior to his aliyah and one following it) as 
is the custom today. Rather, the first olah recited the beginning bracha 
(asher bachar banu…) and the final (usually the seventh) olah made 
the final bracha (asher nasan lanu Toras emes…). The Rav Pe’alim says 
that the result of this is that the last thing the congregation hears is not 
the final words of the last pasuk, but rather the last words of the final 
bracha “Who gave us the True Torah and Eternal Life He has implanted 
in our midst, Blessed Art Thou Who Gives Us the Torah!” That is not a 
bad note. We are not stopping at the words “They will die” or “their 
blood is within them.” We are stopping at “Who Gives Us the Torah.”

Now, in truth, this is the case, not only in Talmudic times, but in our 
day as well. So, I believe that the Rav Pe’alim is saying that the rule of 

not stopping on a “bad note” (davar rah) only applies to the 
intermediate aliyahs—namely all the section endings except the final 
one—which are not followed by the ending bracha. However, the 
rule of not ending on a “bad note” does not apply to the very end of 
a Parsha, because the last aliyah never ended with the Torah pasuk 
itself, but with the final Torah blessing.

What a better way could there be to end my final shiur before Shavuos 
than with the words “Baruch Ata Hashem, Nosen HaTorah“.

Shavuos – The Giving of the Torah  
Rabbi Dr. Meir Tamari (Torah.org)

One of the fascinating aspects of the Shem Mi Shmuel is the teaching 
that the discussions in the Talmud, even when they concern purely 
legal and ritual issues, in effect present different perspectives and 
emphases of religious, spiritual and ethical aspects. This is an 
affirmation that the Divine Law revealed at Sinai is justice, spirituality 
and truth. Apart from showing great scholarship, the approach 
adopted by the Shem Mi Shmuel adds a spiritual dimension to what 
are usually taught as purely legal and ritualistic matters. A short 
discussion, prior to presenting the texts regarding this festival, may 
help to describe this approach.

The Talmud (Shabbat, 21b) discusses the order of the lights of 
Chanukah in which are presented the opposing views of Bet Hillel 
and Bet Shammai. The former held that one commenced by lighting 
one candle the first night and increasing the number till the final 
eighth candle, while the latter commenced with eight candles and 
decreased them till the remaining one light on the last night.

There are many legal discussions among the commentators regarding 
this difference of opinion, yet the Shem Mi Shmuel saw it neither as 
technical nor as religious ritual. Rather it represents a difference of 
how the world is to be redeemed, whether first by departing from 
evil ‘Sur Mi Rah’ or ‘Asei Tov, doing good. Bet Shammai gave priority 
to ‘Sur Mi Rah’, teaching that to do otherwise would be like one who 
immersed in the mikveh for purification, yet still held onto that which 
caused the impurity. It is obvious that the efforts- physical, spiritual 
and mental- to desist from evil, are greatest at the outset, and that 
once the first steps are taken, each step is easier. Therefore, the first 
night there are eight candles, decreasing till one at the end of 
Chanukah. Bet Hillel agreed that both things had to be done, except 
that ‘ Sur Mi Rah? at the outset was practically impossible. Therefore, 
one should do as much good as one could and such good would 
grow until evil would be destroyed .So on the first night there are 
eight candles and the numbers increase to eight. Shem Mi Shmuel : 
Shavuot, 5670, 5671 and 5672.

‘Rava said,’ The third day mentioned in the Torah refers to their 
encampment at Sinai. Rabbi Acha the son of Ya’akov said,’ This refers 
to the commencement of their journey from Refidim to Sinai’. They 
disagreed concerning the Shabbat commandment given to Israel at 
Marah. Rabbi Yehuda said in the name of Rava,’ As I commanded you 
‘ [in the Ten Commandments ( Devarim, 5:12)], means that they were 
given Shabbat laws at Mara [‘ There He gave them edicts {Shabbat} 
and social laws’( Shmot,15:25)]. One scholar said that at Marah they 
were commanded only concerning the 39 types of work forbidden 
on Shabbat but not with regard to techumin, thus they were able to 
travel from Refidim. The other scholar taught that at Marah they were 
given even Techumim, and therefore the 3rd day refers to their 
encampment According to Tosaphot, here, this refers to the laws 
regarding transferring from one reshut to another’ (Talmud Shabbat 
86b). There is an intrinsic difference between these two types of 
work. The 3 9 types of work all make a change in the article worked 
upon, whereas the transfer from one reshut, domain, to another, 
makes no change in the article. Here the change is only in the person 
who desires to have a article in one area rather than in another. We 
know that the reason why it is forbidden to transfer articles from 
reshut harabbim to that of the yachid, and vice versa, from one 
domain to another, is because the holiness of the public domain is 
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that of materialism and the mundane, whereas in the private domain 
the sanctity is that of holiness. When one transfers into or from another 
domain, this causes a mingling of the holy and the mundane in 
Heaven. The Baal Shem Tov taught that ‘ The Lord is your shade 
(Ps.121: 5), means that just like a person’s shade follows them, so too 
does HaShem and their actions have an effect above.

‘Rabbi Yehushua ben Levi taught, that the 26 verses of the Great Hallel 
correspond to the 26 generations that the Holy One blessed be He 
maintained in this world only through mercy, since he did not give 
them a Torah and judge them accordingly. The upper worlds were 
not affected by the actions of people here on Earth and there was no 
awakening above in response to actions below’ (Talmud, Pesachim, 
118a). It is obvious therefore that before Matan Torah the movement 
from one domain to another initiated by people, was not considered 
to be spiritually significant. Therefore at Marah, they were only 
instructed in the 39 types of work. The Seven Noachide laws as well 
as those given to Israel prior to Sinai were only meant to affect and 
change people, as a preparation for Matan Torah. After Sinai, it 
became possible for their actions and deeds to affect and sanctify 
even the Heavens above. However, for this one needs to be ?tamim? 
unblemished and innocent. Avraham was told at the time of the brit 
milah to walk before HaShem and be Tamim. This was necessary 
since Avraham feared that after the Brit Milah, which separated him 
from the rest of the world, he would no longer be able to draw them 
close to Heaven; which was his whole mission and drive. By being 
tamim, he would be able to rise above the satisfaction of his own 
spiritual needs and thereby continue to affect the world despite the 
separation induced by the Brit Milah.

‘When Israel said, ‘we will hear and we will do’, 60,000 ministering 
angels came down and put 2 crowns on each of their heads; One for 
Na’aseh and one for Nishmah. When they sinned with the Golden 
Calf, 120,000 angels of destruction descended and took from them 
both crowns’ (Talmud, Shabbat 18a). The Avnei Nezer questioned 
this, arguing that since they had sinned by their actions only the 

crown of Naaseh should have been taken. They still had retained the 
merit of Nishmah. However, ‘ crown’ is a matter of kingship that 
separates the king from the rest of the people, so too, their crowns 
separated each person from their own personality and own 
individuality. All their actions were only for the sake of Heaven, rather 
than for the spiritual satisfaction, status or good feelings that they may 
bring. For such an achievement not only actions are needed but also 
‘ Nishmah’. After the Golden Calf, their religious actions were once 
again primarily for their own spiritual benefit and not primarily for the 
sake of Heaven. So the angels took back both the crown of Naaseh 
and that of Nishmah.

There is a link between the 6 ears of wheat that Boaz gave to Ruth ( 
Ruth,3:15), and the need for an Avodat HaShem, Divine worship, that 
is solely for the sake of Heaven.. ?By the merit of these ears of wheat, 
Boaz merited being the ancestor of 6 spiritual giants, the kings David, 
Chikiyahu, Yoshiyahu, the prophets Chananya, Mishal, Azariah and 
Daniel, and the King Messiah? (Ruth Rabbah, chapter 7). The whole 
book of Tehillim is replete with the expression of this by David, and 
all of them inherited this from Boaz. He gave the ears of Barley to Ruth, 
knowing of the merit they would bring, even though it was not at all 
clear or definite that he would be the source; there was another 
kinsman who had prior claims. Nevertheless, Boaz was prepared to 
subject his own spiritual and religious achievements or rewards. The 
sole consideration was the fulfillment of the Avodah.

Lesson Learned              Rabbi Chaim Flom (Torah.org)

“Isn’t he embarrassed?? He mentioned in his lecture, something he 
learned from a 10 year old!!”

“And G-d spoke to Moshe in the desert of Sinai.” (Bimidbar 1:1) The 
Medrash Rabbah 1:7 says “whoever doesn’t make himself open and 
free like a desert will not be able to acquire wisdom and Torah.” 
According to the Matnas Kehuna, this refers to humility and the ability 
to learn from everyone!!

“Who is wise? One who learns from everyone.” (Pirkei Avos 4:1)


