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Mazel Tov to Her Majesty The Queen on the occasion of her platinum 
jubilee. On behalf of the Rov, R’ Shaya and the whole community we 
wish her many more healthy years over her reign.
Mazel Tov to Adam and Sorele Bookman on the birth of twin grandson 
and granddaughter to Asher and Penina Broder in Israel. 
Mazel Tov to Rabbi and Mrs YY Katz on the Bar Mitzvah of their grandson, 
Yossi Kaufman, this Shabbos.
Mazel Tov to Estee Felt on the wedding of her daughter, Chedi Weisz to 
Zvi Lewin this Thursday at the Mercure Dunkenhalgh Hotel in Blackburn 
BB55JP. Chupa 4:45 pm followed by reception.
Mazel Tov to Dr Zev Davis on his wedding next week to Rivky Peretz in 
Israel

Kiddush 
There will be a special Kiddush following davening on Shabbos morning 
to celebrate the Queen’s 70th Jubilee kindly sponsored by Shua Dansky 

in honour of the Yahrtzeit of his father.

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit this week: 
Sun, 1st day Shavuos - Sue Sievers for her mother
Weds, 9th Sivan - Family Shields for their son/husband/father
Thurs, 10th Sivan - Shua Dansky for his father

Tikun Leil Shavuos
The program starts at 1pm with speakers in the hall and Chavrusa learning 
in the main Beis Hamedrash, more details on back page 

Shiurim and Learning
There are various Sidrei Limmud and Shiurim over Yom Tov, before and 
after Mincha, details on the back page. 

Oneg Yom Tov
There will be an Oneg Yom Tov in the hall between Mincha and Maariv on 
second day Yom Tov to which all men and boys are invited.

News This Week

Timeless Seasons        Laurence Ross

That is the title of the sefer on our Yomim Tovim by my old Rebbe, R’ 
Pinchas Roberts Zt”l, who passed away, tragically, very recently after a 
difficult illness r”l.
He was the Rav of Hendon Adass Yisroel Congregation for over fifty 
years. Every week, members of the shul were privileged to hear him 
speak on the Sedra or the Yom Tov or whatever matters were at hand. He 
learned deeply for many long hours, giving many Shiurim, also with his 
Chavruso, but especially he learned for many hours alone at his home. 
He was a massive Talmid Chochom and inspirational orator. He also did 
huge acts of Chesed which are only known by some, e.g. going and 
pleading with wealthy members to pay towards Simchas to be arranged 
for some of the poorer members. He was also a massive Onov (humble 
person). I was only privileged to be a member there for about 22 years, 
and this is my puny attempt at a tribute to that great man.
He occasionally spoke about his own personal life, such as what 
happened when he knocked on the door of the Steipler (the Steipler 
opened the door to Rav Roberts and invited him in, and Rav Roberts 
said that all he saw, in shock, there was a broken down table and a 
broken down chair. Rav Roberts said in his drasha that he wondered 

if he had been living in Golders Green too long...). He also described 
what happened when he knocked on the door of Rav Shach. That is for 
another time however.
In his chapter on Shavuos, he gives numerous inspirational insights, and 
they are all rewarding.
In his section called ‘The Festival of Weeks’ he writes that R’ Elya Lopian, 
in Lev Eliyahu, asks an interesting question, that all other festivals such as 
Pesach and Succos are named after events that relate to the actual Yom 
Tov. However with Shavuos, it is not so, and the ‘weeks’ refers to the 
seven weeks that precede it!
He points out that this name was given to make people realise that 
Matan Torah in the wilderness was only possible because of the seven 
preparatory weeks. When the Jewish people left Egypt they were 
certainly spiritually unfit to be entrusted with the Torah. However over 
the the next forty-nine days, they succeeded in raising their standard to 
such an extent that the revelation became possible. Similarly, in every 
subsequent generation, the impact that the Yom Tov makes upon us 
depends upon the preparation and effort that we make in the “weeks” 
that precede it.
However R’ Roberts suggests a different answer. On Pesach, the Jewish 
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people left Egypt and escaped from the clutches of their oppressors. 
That may have seen to be the moment when the Jews became free. They 
were released from physical bondage and could lives they pleased, 
freedom!
That however is not the Torah concept of independence. Someone can 
be physically free but if he cannot control his own desires, he is not 
yet a free man (Ben Chorin). If he craves for wealth or honour or sensual 
pleasure, he is still a slave to those Ta’avos. He may not have an overlord 
but he has no authority over himself, no inner freedom, he does not 
enjoy real Cheirus.
R’ Roberts points out that our Sages comment that, the only way that 
we can gain release from the enslaving demands of one’s inner self is 
through Torah. Its teachings and sanctity help us to overcome our baser 
inclinations, and when we exercise this discipline, then and only then, 
are we truly liberated.
So the Yom Tov of Shavuos is called the name “weeks” as the name 
connects it inextricably with Pesach when we left Egypt. For us, the 
Exodus did not yet signal our redemption, it was only the first stage in 
a process that lasted seven weeks until we finally enjoyed complete 
freedom with the receiving of the Torah.
He goes further and points out that we can understand why on Pesach 
the meal offering known as the Omer, was made from barley, which 
was primarily an animal food, whereas the Shavuos oblation, the Shtei 
Lechem, was of wheat, eaten by humans. On Pesach we left Egypt but 
were in a sense like animals with no power of self-control. Seven weeks 
later, we received the Torah which completely changed our lives. We 
acquired the antidote against the evil inclination (the ‘Torah Tavlin’) and 
became like human beings with mastery over ourselves. Our freedom 
was complete.
When the Torah was given at Sinai, the centrepiece was the The Ten 
Commandments. Many question the fact that they contain such basic 
laws as - do not murder, do not kidnap or commit adultery. Was it 
necessary to wait over two thousand years from creation to be given 
such rudimentary decrees? The explanation is that Hashem wanted to 
teach Klal Yisroel and the world that without the restraining influence of 
Torah there is nothing to prevent people from behaving like animals and 
committing the most heinous crimes.
R’v Roberts wrote (in 2006!) that one glance at the world around us 
will verify this fact. So-called human beings perpetrate unbelievable 
atrocities without compunction. This is called the ‘free world’ but is 
inhabitants give ‘free’ reign to their selfish and cruel passions which rule 
over their warped minds.
Only the elixir of Torah can refine our nature and grant us the freedom 
that even the Exodus failed to provide. We should try to realise the 
significance of saying ‘Asher Bochar Bonu Mikol Ho’Amim’ every morning 
rather than mouthing the words in a perfunctory manner every morning. 
We have so much to be grateful for on Shavuos.
With great gratitude and thankfulness and all good wishes to Klal Yisroel!

The Scale of Piety         Rabbi Yissocher Frand (Torah.org)

The pasuk at the end of Parshas Bamidbar says, “Do not wipe out the 
family of the Kehasites from the midst of the Levites” [Bamdibar 4:18]. 
The Medrash Rabbah comments on this pasuk that it was the job of 
the members of Kehas to carry the holy vessels when the Tabernacle 
was transported. They were the movers. Their job included moving the 
Menorah, the Table, and many of the smaller utensils. But everyone in 
the family of Kehas knew that their most important task was carrying the 
Aron Kodesh.
There was a widespread perception that the greatest reward would go 
to those who carried the Aron. Therefore the tendency was for everyone 
to abandon all the other holy vessels and run for the Aron. This led to 
fights and arguments. “You carried the Aron last time. This time it’s my 
turn to carry the Aron!” The end result was excessive light-headedness 
(Kalus Rosh) and a departure from the degree of solemnity and reverence 
that should have surrounded the transport of the holy vessels.
This was a very unfortunate situation, which led to the “Divine Presence 
afflicting them”, and people were killed. This is why the Torah specifically 
warns not to allow the eradication of the family of Kehat.
Although their zeal to carry the Aron was very worthy and noble, 

nevertheless, disputes and desecration of G-d’s Name emerged out of 
this desire to do ‘the bigger mitzvah’. What was the source of it all? 
Seemingly, it was the desire to act “For the Sake of G-d’s Name”.
The Mesilas Yesharim (Path of the Just by Rav Moshe Chaim Luzzatto 
[1707- 1747]) uses this Medrash to explain what he calls a “great and 
fundamental principle in the matter of piety”. Namely, it is impossible to 
judge whether an act constitutes piety or not, based on first impressions. 
Rather, it requires great thought and analysis. One must weigh on a 
“scale of piety” whether or not various acts should be encouraged or 
discouraged.
This means that a person contemplating “What is a mitzvah?” or “Which 
good deed should I do?” cannot make snap judgements. Not everything 
is as it might appear at first glance.
All the Kehasites thought, “I’m doing a big mitzvah! I’m rushing to show 
my desire to carry the Aron!” However, that which they thought was a 
mitzvah, turned out to be a terrible sin and a terrible desecration of 
G-d’s Name.
There are countless examples of this phenomenon. Rav Ruderman, zt”l, 
(1901- 1987) always used to cite the following classic example from 
his boyhood memories. There is a custom on Hoshana Rabbah, that 
the Chazzan wears a Kittel for Mussaf. In the village of Dalhiniv, on one 
particular Hoshanna Rabbah, the Chazzan was about to daven Mussaf 
and they asked the Shammash “Where is the Kittel?” The Shammash had 
forgotten to bring the Kittel. One of the worshippers started berating 
and cursing the Shammash. “You fool! You idiot! How could you have 
forgotten the Kittel on Hoshanna Rabbah?” He humiliated the Shammash 
in front of the entire congregation. (The Shammash, we must understand, 
was not the most prestigious position in a synagogue to begin with, to 
say the least.)
Rav Ruderman commented that he remembered thinking as a child, 
that this was a big scandal. The Shammash turned red and white. He 
was utterly humiliated. Why? Because of a custom cited in Shulchan 
Aruch that a Chazzan should wear a Kittel during this service. But in the 
big picture, there is certainly no comparison between the loss of the 
opportunity to fulfill this custom and the sin of humiliating another Jew 
in public in front of the entire synagogue. All this was in the name of 
“one must wear a Kittel.”
This is the lesson of the Mesilas Yesharim. The determination of whether 
or not something is an act of piety is not at all trivial. A person must 
carefully consider what is important and what is not important.
Rav Pam (1913-2001) mentioned other examples of the same idea. A 
newly married young man, who was learning in Kolel, was accustomed 
to arrive home at 6:00 p.m. every evening for dinner. His wife prepared 
dinner. She was waiting anxiously for him to arrive home. It was 6:15. It 
was 6:30. It was 7:00. By this time, the dinner had dried out. The wife 
was depressed. Finally at 7:30, her young husband walked through the 
doorway and told his wife “Someone needed a ride to the airport and 
and I took him – I performed a chessed”
Rav Pam asked, “Was this really a chessed?” Yes it was a chessed, vis a 
vis the traveler. But if one knows that his wife is preparing dinner for him, 
and she will be disappointed and even depressed if, by the time he 
shows up to eat it, the dinner will be cold and ruined – THAT IS NOT A 
CHESSED. This is another example of the “scale of piety” – of priorities 
that must be carefully weighed in determining what truly is a chessed 
and what is truly not a chessed.
Another classic example of this phenomenon is the incident with the 
Vizhnetzer Rebbe, zt”l. Some people have the minhag to bake matzahs 
on Erev Pessach. When baking matzahs on Erev Pessach, one must be 
exceedingly diligent and careful because the leniency of nullification 
(bitul) does not apply at that time.
There was a woman in the matza bakery who was working a little slowly. 
One of the Chassidim yelled at her. When the Rebbe chastised him 
for becoming angry and making the woman feel badly, the Chassid 
protested, “But, Rebbe, Chometz is forbidden in the smallest quantity 
(b’mah-she’hu)!” The Rebbe responded that the smallest quantity of 
anger (a mah-she’hu ka-as) is even worse than the smallest quantity of 
Chometz.
This is the “scale of piety”. We must carefully weigh what is right and 
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what is wrong and keep everything in its proper perspective. In the 
zeal to carry the Aron Kodesh, it is possible to shame the Menorah, 
the Shulchon [Table], and the other holy vessels. In the zeal to carry the 
Aron, it is possible to cause people to die!

The Word of Torah           Rabbi Yisrael Rutman (Torah.org)

Shavuot is the festival of the giving of the Torah. For many people 
that means that Moses came down from Mount Sinai carrying the Ten 
Commandments inscribed in stone. But what does that mean? That the 
Torah consists of those ten laws and nothing else? Some people think 
so.
But the truth of the matter is that no one at the time, and no one who 
has honestly looked into the matter since then, thinks that that is all there 
is to the Torah. Even the most superficial survey of the Torah text will 
yield many more than that. The Talmud states clearly that there are 613 
commandments in the Torah, and all of them were transmitted, in all of 
their considerable detail, at Mount Sinai.
That does not mean, however, that the Ten Commandments is just 
Hollywood hype. Not for nothing does virtually every synagogue have 
a replica of the 10 Commandments. The big ten are big in the eyes of 
the Torah too. After Moses broke the first set upon seeing the people 
dancing around the Golden Calf, he went back up the mount to receive 
another set. The people carried these with them, along with the original, 
broken ones, all through their wanderings in the wilderness, until they 
finally entered Israel, and then, 440 years later, placed them in the Holy 
of Holies in the Temple in Jerusalem. There they remained, until the 
destruction of the First Temple, when they were hidden for safekeeping, 
their location unknown to this day.
But there is no contradiction here. In fact, the 10 Commandments are 
known to represent all of the 613. For example, “I am the Lord your 
G-d” includes loving and fearing G-d and treating places of worship 
with respect; “Thou Shalt Have No Other gods” includes witchcraft and 
tattooing (which has roots in idolatry); “Thou Shalt Not Kill” includes 
informing against other Jews to the non-Jewish regimes and refusing 
to help the poor; “Thou Shalt Not Steal” includes cheating, fraud and 
practical jokes; “Thou Shalt Not Covet” includes loving your neighbor 
and returning lost articles.
Yet, the tablets of stone that Moses brought to the people was still not the 
briefest version. It was preceded by a single utterance of the Almighty, 
the purest possible revelation. Since, however, the people could 
not comprehend it, it was repeated for them as ten commandments, 
the most concentrated form in which the Torah could be transmitted 
intelligibly.
It has been compared to a light which enters a spectrum and is bent 
into its component colors. Though the colors appear to be distinct and 
varying rays, in fact, there is only one ray of light. Likewise, from G-d’s 
point of view, the Torah is a single revelation; to us, living in the physical 
world, where all existence is compound, the Torah too is perceived as 
something made of many parts. The 10 Commandments (and the 613) 
represent a distillation of G-d’s wisdom in such a way that the human 
mind can comprehend and live by it.
The Maharal of Prague explains that it was necessary to transmit the Torah 
in such a compressed form in order to convey the indivisible unity of 
Torah. Not just to impress the human race with how many laws G-d 
could incorporate into a single syllable, but to teach us that one who 
denies even a single word of Torah denies the entire Torah, for in reality 
it is one inseparable entity.
This would explain why it is that we find sometimes in the verses of the 
Torah references to “the word” of G-d, in the singular. True, there are 
words that serve interchangeably in the singular and the plural; but in 
this case it does so in a unique way. For all the words of G-d in the Torah 
are, strictly speaking, just one word.
May we all merit to experience on this Shavuot something of the 
wonderful unity of the Torah. U’miTsion tetzei Torah, u’devar HaShem 
miYerushalayim. “And from Zion may the Torah go forth, and the word 
of G-d from Jerusalem.”

The ‘Week’ Link               Rabbi Boruch Leff (Torah.org)

Passover has its seder. Purim has its Megillah reading. Chanukah has its 
menorah. Sukkot has its sukkah.

Shavuot, however, seems to be quite a barren holiday in terms of rituals 
and commandments. True, many have a custom to remain awake the 
entire night studying Torah on Shavuot, but this is a custom and not an 
obligatory law. The Torah does not prescribe any particular directive to 
be performed on Shavuot. This unique aspect of Shavuot, in contrast to 
the other festivals, is extremely surprising.
Shavuot is certainly a more significant, more inspirational festival 
than any of the others. The others derive their validity, both legal and 
spiritual, from the giving of the Torah, which occurred on Shavuot. Why 
then must we struggle to find meaning in Shavuot? Beyond the special 
sacrifices brought on the festival, why shouldn’t the Torah assist us, as 
it characteristically does, by requiring an observance of some kind that 
would call to mind the giving of the Torah? Why isn’t there an obligation 
to recant the story of the Sinai Revelation on Shavuot, similar to the 
commandment on Passover to tell of the Exodus?
More questions:
The name Shavuot means “Festival of Weeks.” We refer to it as such in the 
prayers of the holiday. This name is derived from verses in various places 
in the Torah, which states: “You should count seven weeks… Then you 
should observe the Holiday of Weeks.”
We see clearly that the name “Weeks” is a descriptive culmination of the 
49 days/seven weeks count which began on Passover.
Strange. Wouldn’t it have made more sense for the holiday to be called 
the “Festival of Torah”? Even if, for whatever reason, that name would be 
rejected, the name “Weeks” seems quite dry and incidental. True, we 
just completed a count of seven weeks, but why is it important to call 
the festival “Weeks”? Are we celebrating the weeks counted, or the day 
of the giving of the Torah?
In addition, the Torah never refers to Shavuot by a particular calendar 
date as it does with all other holidays. Passover is described as the 15th 
of Nissan, Sukkot the 15th of Tishrei, and so on. Yet Shavuot is mentioned 
as “seven weeks or 49 days after Passover.” The Torah implies that if 
theoretically no one would count the seven weeks, Shavuot would not 
take place that year. Shavuot can only exist when and if the counting 
preparations have occurred. Why is this so?
It would appear, evidently, that we are indeed rejoicing in the “weeks.” 
This is because without the preparatory weeks, we could not accept 
the Torah.
The purpose of the counting period is to enable us to prepare for 
receiving the Torah. We cannot expect to accept the Torah without 
adequate preparation.
In receiving the Torah, we are entering into a marriage with G-d. 
Any good marriage consists of a man and woman who have grown 
spiritually and emotionally throughout their lives as individuals, thus 
preparing themselves for bonding with another person. Without proper 
preparation, a marriage begins on shaky ground.
Similarly, we must prepare ourselves for G-d’s giving of the Torah. If we 
would not prepare for receiving the Torah, it would be impossible for 
the Torah’s goals, directives, and instructions to stick to us and make 
an impact. We must first become people worthy of hearing the Torah’s 
sophisticated message. We must work on our character and only then 
can we utilize and apply the Torah. This idea is expressed in the Talmud: 
“Without proper character, there is no Torah.”
So G-d established a holiday in which we rejoice in the weeks spent 
in preparation for the giving of the Torah. We revel in the beautiful and 
refined people that we have become as a result of the previous seven 
weeks, knowing that it is only due to this tremendous self-improvement 
that we merit receiving His instructions for living, carrying out G-d’s plans 
for the world through the Torah.
Celebrating the counting and preparations also brings to life the concept 
of the application of Torah being primary, and not just the intellectual 
study, even if one studies with sincere and holy intentions. The goal of 
study is to impact upon all of our actions and thoughts in fulfilling the 
entirety of the Torah’s 613 laws. On Shavuot we accept and recommit 
ourselves to the wholeness of Torah.
This clarifies a common misconception regarding Shavuot and returns us 
to our opening question as to why Shavuot has no specific mitzvah or 
observance prescribed.
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Generally, it is understood that the focus of Shavuot is the commandment 
to study Torah. While this may be true if measured by a standard of 
time, since we do spend the entire Shavuot night studying Torah, it 
is inaccurate, nonetheless. Rather, the focus of Shavuot should be a 
reestablishment of our connection to the entire Torah, with all of its laws.
Whenever we experience a festival, we are not simply commemorating 
an event; we are reliving it. Every festival is an opportunity for growth 
because the festival is infused with spiritual forces that were unleashed 
due to some historical event.
On Shavuot, the Jewish people received and accepted the Torah. Thus, 
every year we accept the Torah anew, and we must find ways in our 
personal service of G-d to strengthen our commitment to all of Torah.
Perhaps it is for this reason that the Torah does not prescribe a specific 
ritual observance for Shavuot. On other holidays, the Torah gives specific 
directions both in the letter and the spirit of the laws. At times, one can 
“get lost” in the performance of the ritual and fail to achieve significant 
general growth due to a lack of focus on the general meaning of the 
festival. The Torah accounts for this, but for most holidays allows the 
fulfillment of an observance to suffice.
On Shavuot, however, the Torah does not want us to become “distracted” 
by the performance of any specific commandment. The giving of the 
Torah is far too powerful and all encompassing to enable any expression 
of specific ritual through physical action to be meaningful. The Torah 
includes all commandments. A mitzvah ritual obligation would actually 
detract from, not enhance, the general goal of a recommitment to the 
entire Torah on Shavuot.
We learn all night and as much as possible on Shavuot to show how 
precious the Torah is to us and to express our great desire to know all 
of G-d’s Torah. It is only with knowledge of the Torah that we can begin 
to allow it to impact upon us as people. Only through the knowledge 
of Torah will our character improve, and only through study will we 
become familiar with all its laws. But we can’t allow Torah study alone 
to “steal” the day. We must realize that the focus of Shavuot must be to 
recommit ourselves to the entirety of Torah and its laws.


