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News This Week
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Mazel Tov to the Rov and Rebbetzen on the engagement of their
grandson Shlomie Rubin from Glasgow to Debbie Grosskopf from
Golders Green
Mazel Tov to the Rov and Rebbetzen on the birth of a grandson to Mr
and Mrs Naftoli Cohen in Israel and a great granddaughter to Mr and Mrs
Sholom Aryeh Cohen in Israel
Mazel Tov to David and Eunice Wolfson on the recent birth of a great
grandson to Mordechai and Chana Rochel Ritvo, and also on the Pidyon
Haben next week.

Chaim Aruchim

We wish Chaim Aruchim to Laurence Ross on the occasion of the Yahrtzeit
of his father on Tues, 22nd Sivan

…And the Rest is History 		

Rabbi Label Lam (Torah.org)

This was the form of the Menorah: hammered work of gold, from its base to
its flower it was hammered work; according to the form that HASHEM had
shown Moshe, so did he construct the Menorah. (Bamidbar 8:1-4)
The Menorah needed to be hammered out of one large lump of gold. What’s
the message? The Menorah, more than any other vessel in the Mishkan,
represents the wisdom of Torah. So why are there seven sticks? Why are the
outer six lights inclined to the middle lamp? The HaEmek Davar explains,
“This is so to teach us to understand and comprehend and discover within
all other forms of wisdom, the wisdom of the Torah, and that is why the
Menorah needed to hammered out of one solid mass of gold to teach us
that all wisdom is hewn from its source, Torah.” What does it mean that all
wisdoms find their source in Torah?
When I was yet an all- American- Jewish boy, just out of college, feeling my
way around the world like a blind person, I discovered a few large puzzle
pieces, but I did not know at first what to do with them. Someone had alerted
me at some seemingly random moment, in a large public setting that I was
a son of Abraham. Afterwards I ran home on fire with curiosity to discover
something, whatever I could about this man Abraham. There on the top shelf
parked amongst thousands of books were three black English Bibles that my
brothers and I received from the synagogue sisterhood upon the occasion
of our Bar Mitzvos. They were the only books unread, untouched. Since I
was the youngest, I could tell from the gentle geologic slope of dust on top
which one was mine. I thumbed through until I saw a few sketchy lines about
a 75 year-old man with a childless and barren wife starting out on a journey.
They would have been voted in their high school class, least likely to make it
into the 20th or the 21st century but there I was his great great etc grandchild
reading about him 3700 years later. Then I flipped a few pages further and
found him doing acts of extreme kindliness. It reminded me of what I had
heard about my own dear great grandfather. I wanted to know even more.
It drove me to do research to find out if there is anyone else who can credibly
trace their national and/or personal history back that far to one individual. I
felt uniquely gifted with this idea that I am a son of Abraham. I know who
my great great great … (I’ll spare you) grandfather is going back 3700 years.
After months of reveling in that notion, it dawned on me how wrong I was
looking at it. Abraham was not just my great great grandfather going back on
the highway of history 3700 years. I was his grandson. Now the question I
had was simply, “How did Abraham cast his influence 3700 hundred years
forward. The real local question in my gut was, “What type of parent or
grandparent would I have to be that my children or grandchildren should
ever care who I was and what I lived for?” And the dirty little secret was,

“Who wanted to bring children into this world? It’s a polluted and dangerous
place, and what songs would I teach them anyway!?”
As an American Jew kid my only tradition was that I had no tradition, so
I started to write on the top of a tall legal pad with a question like, “What
do I know? What lasts?” By the time I reached the bottom of the page one
word was pulsing over and over again, “ONE!” I don’t know where it came
from. Maybe as a good Jewish kid, each night I would put my hands over
my eyes and recite, “Math, English Social Studies, and Science!” Those were
the subjects I would be responsible for the next day. In college we did the
interdisciplinary weave, “The science of the math of history!” Then I saw one
French philosopher who said, “All science is one!” Life is really one seamless
reality and these subjects are just ways for us to grasp different dimensions
of that oneness.
I would literally cut and paste the best of what I had written. I believe I
found the answer to my question about Abraham scripted in one poetic
line, “Pebbles in ponds are our ponderings, but boulders in oceans were
our father’s notions whose waves still rock the sea, whose waves still rock
the sea.” It wasn’t Abraham’s might or influence but his understanding of a
certain big idea that projected his influence so far forward. The search for
that idea led me to Torah …and the rest is history.

The Repetitive Trap

Rabbi Naftali Reich (Torah.org)

Aaron felt slighted. The princes of the tribes had all brought offerings in
honor of the dedication of the Mishkan, while he had been omitted from
participation in the event. The Almighty, however, reassured him that “yours
is greater than theirs.” Aaron would be given the high honor and privilege
of performing a duty of transcendent importance, not only during the
dedication but for always. He and his descendants after him would kindle
the seven lamps of the golden Menorah every single day.
Lighting the Menorah was far more than the simple act of illuminating the
physical space of the Sanctuary in which it stood. Every morning, when
Aaron ignited the seven holy flames, he also sparked a new outflow of
incandescent spiritual illumination that lit up the world. The Menorah was the
prism through which the divine light concealed in the physical world shone
forth into the open, where it could be perceived by people of high spiritual
achievement and sensitivity.
The Torah then proceeds to make a very strange comment (8:3), “And Aaron
did it . . . as Hashem had commanded Moses.” What is the point of this
statement?
Our Sages explain that the Torah is praising Aaron “shelo shinah,” that he did
not alter the nature of the service. But why would we have thought that Aaron
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would disobey Hashem’s command and alter the service? And why does he
deserve praise for not doing so?
Some commentators resolve this problem by an alternate reading of the word
shinah, which can also mean repetition. According to this interpretation, the
Sages were praising Aaron for not being repetitive. The physical aspect of
the kindling of the Menorah did not vary in the slightest from day to day,
and Aaron could easily have fallen into a mechanical routine, performing the
service by rote. But he did not.
Every single day, Aaron brought a freshness to the kindling service. He always
found new insights into the divine light concealed in creation, an endless
flow of new aspects and nuances of the manifestation of the divine in the
world around us, and he gave them expression through his act of kindling the
Menorah. For this he deserved immense praise.
A great rabbi passed away, and the congregation invited his son to take his
place. The deceased rabbi was famous for his sharp insight and wisdom.
He initiated many innovations into the synagogue practices. He revamped
the system of adult education, introducing refinements in the educational
philosophy and the nature of his sermons and lectures. He also upgraded the
community’s benevolent and charitable programs.
The congregation assumed that the new rabbi would be delighted with
what his father had accomplished, especially since it would make life much
easier for him. But to their dismay, as soon as he was installed as the new
rabbi, he began making drastic changes. He reevaluated and restructured
the educational system again and made numerous modifications in all the
synagogue programs.
“Why are you doing this?” one of the congregants asked him. “Your father was
highly successful. Why change so many things? Why don’t you follow in your
father’s footsteps?”
“Oh, but I am following in my father’s footsteps,” said the new rabbi. “My
father never imitated other people. He always insisted on thinking for himself.
I am exactly the same. I will also not step in and do what has already been
done without expressing my own insights and originality.”
In our own lives, we cannot allow ourselves to fall into the trap of becoming
repetitive in our religious practices. Life is full of mystery, surprises and
unprecedented opportunities for finding the divine light in the world around
us and giving it expression through our own deeds. No two people are
alike, no two days, no two moments. If we seek out their special qualities
and address them with spirituality, we can find inspiration and closeness to
Hashem every day that we live upon this earth.

Why Do Mitzvos? 		

Dr. Nosson Chayim Leff (Torah.org)

The parasha begins: ‘ Beha’alosecha es ha’neiros…’ (ArtScroll: ‘ When you
kindle the lamps…’) So far, so good. But Chazal react to this pasuk in a
surprising manner. What is their reaction? In the second paragraph of Medrash
Rabba on the parsha, we find Chazal quoting a pasuk from Yeshayahu
(42:21): “HaShem chafeitz lema’an tzidko, yagdil Torah veya’adir.” (ArtScroll:
“HaShem desired, for the sake of [Israel’s] righteousness, that the Torah be
made great and glorious.”)
You see why I describe Chazal’s reaction as ‘surprising’. At this point, it is hard
to see any connection between ‘Beha’alosecha es ha’neiros’ and ‘HaShem
chafeitz …’ But let us be patient, confident that the Sfas Emes will put all the
pieces of the puzzle together. And while we are being patient, note what
this statement of HaShem -which is echoed by Yeshayahu, Chazal, and the
Sfas Emes — has given us. A key feature of our relationship with HaShem
is the many mitzvos that He has commanded us to perform. Apparently,
having good values and having knowledge of HaShem is not enough to make
a person a good Jew. HaShem also demands the concrete actions that are
involved in performing the mitzvos.
Why does HaShem want us to do mitzvos? The pasuk just quoted provides
one answer. By living our lives in accordance with His instructions — i.e.,
Torah and mitzvos — we make the Torah great and glorious. And by thus
demonstrating our willingness to subordinate our will to His, we rise in
righteousness and acquire merit in His eyes. Thus, we have an answer to the
question posed earlier. HaShem has given us many commandments — and
expects us to obey Him by doing what He has commanded — to enable us
to deepen our commitment and our relationship with Him.
A fair question at this point is: Why does the Medrash wait until Parshas
Beha’alosecha to give us this explanation of the reason for mitzvos? This issue
is so important that one would have expected to find it at the very beginning
of the cycle of Torah readings. Further, why does the Torah tell us this reason
for mitzvos in this specific context: with the commandment to light lamps in
the Sanctuary?
Apparently, these questions also bothered the Sfas Emes. How do I know?
Because these are the questions that he proceeds to answer. To address

these issues, the Sfas Emes needs one more piece of infomation, which he
brings from a pasuk in Sefer Mishlei. The pasuk there (6, 23) says: ‘Ki neir
mitzvo ve’ohr Torah,’ (ArtScroll: ‘ For a commandment is a lamp and the Torah
is light.’) Why is the information that this pasuk provides vital ? Because this
pasuk explicitly links the two themes that earlier seemed totally unconnected:
kindling the neiros and ‘HaShem chafeitz…’ — HaShem’s desire that we live
a life rich in mitzvos.
The Sfas Emes sees much more in this pasuk that connects the two themes
other than joint mention of the word ‘neir’. In fact, he shows us how this
pasuk clarifies the relationship between our awarenes of HaShem and our
obligation to perform mitzvos. He does this by pointing out a connection
between the three realities of which the pasuk in Mishlei speaks: neir, ohr,
and Torah. The connection between “ohr” and “Torah” is easy to see. Not
only is the sound of the vowels similar, but the pasuk in Mishlei links these
two words explicitly.
Likewise, the Sfas Emes notes a connection between ‘neir’ and ‘ohr’ (and
hence, with Torah). The Sfas Emes sees the word ‘neir’ as a sort of hif’il — a
causative construction — of the word ‘ohr’. That is, the neir brings forth light.
Thus, the Sfas Emes explains, the mitzvos extend the light of Torah to the
world of human activity (ma’aseh). For the mitzvos are from the Torah —
i.e., from HaShem. As we perform the mitzvos, we connect with HaShem’s
Presence in all Creation.
Note that ‘all Creation’ just mentioned includes ”Hester”– HaShem’s hiding
Himself. At the beginning of the parsha, Medrash Tanchuma tells us that
Aharon had been despondent. Why? Because — unlike the nesi’im of the
other shevatim (the leaders of the other tribes) -Aharon had not brought
an offering at the inauguration of the mishkan (the Tabernacle). HaShem
consoled Aharon by telling him: ‘shelcha le’olam ka’yemes’. In its plain/
literal meaning, this phrase translates as: ‘Your service will endure forever.’ By
contrast, the Sfas Emes reads this phrase in non-pshat mode as: ‘your service
will penetrate the he’elam’ — the Hester behind which HaShem hides from
us.
The Sfas Emes had more to say about these issues. In his ma’amar for
parshas Beha’alosecha in the year 5641, he returned to this topic, and further
developed his thoughts on the subject. The Sfas Emes works there with five
parallel couplets: neir/ohr; mitzvos/Torah; action/knowledge; weekdays/
Shabbos; guf/neshama. . Most Torah authorities view these couplets as
iimplying either/ or decisions. That is., they see these phenomena as
dichotomies — the more of one, the less of the other.
By contrast, the Sfas Emes sees them as complementing each other — the
more of one, the more of the other. The Sfas Emes gives an example.. He tells
us that one cannot attain the hightened spirituality of Shabbos without the
prior preparatory experience of yemei hama’aseh (the workdays)..
We can now sum up some this ma’mar’s themes. The Sfas Emes has told
us us that our mitzvos maintain the chiyus (vibrancy) of the Torah in the
world of action. Without the mitzvos that we do with our actions, HaShem’s
Presence would be hidden in olam ha’asiya (the world of human activity).
More generally, this ma’amar focuses on the connections between mitzvos
and our spiritual state.
The link between the neiros and the ohr — the lamp and light — is easy
to perceive. For this reason, Chazal view the candle/light connection as the
prototype of the purpose of mitzvos. But this particular link is only a more
graphic example of the general phenomenon of mitzvos. By conducting
ourselves in accordance with HaShem’s commandments, we can come
closer to HaShem.
In this vein, we find the Medrash at the beginning of the parsha reading the
words “Beha’alosecha es ha’neiros” in an unexpected way. The text’s simple
meaning is: “When you kindle the lamps …”. But the Medrash — being
the Medrash — is not constrained to stick with the text’s simple meaning.
Instead, the Medrash reads this phrase as: “When you elevate YOURSELF by
lighting the lamps …”
A postscript. You may wonder: how can the Medrash arrive at the radically
different reading just presented? Is it all arbitrary? Are there no rules?
In fact, there are rules. In the present case, three perfectly legitimate
innovations suffice to move from the pshat to the non-pshat reading. First,
the Medrash takes the shoresh (root) of the word ‘Beha’alosecha’ to be
ayin/ lamed/hei. That root means ‘to go up’; and in its present, causative,
construction, ‘to lift up’ ; i.e., to ‘elevate’. Second, the Medrash understands
the syllables “secha” in the word “beha’alosecha” as indicating a reflexive
construction; i.e., referring back to the person who is lighting the candles.
This reflexive form gives us the ‘yourself’. Third, the Medrash construes the
pasuk’s word “es” as meaning “with” — in the sense of: “by means of”. And
so, ‘Beha’alosecha es ha’neiros’ becomes: “When you elevate yourself by
lighting …”.
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