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Discussion Combined With Deeds                          Rabbi J Rubinstein
A beautiful image comes to mind, as we learn this weeks̀ Parshah. It is 
of a father teaching his child about the Exodus from Egypt, and tailoring 
his presentation of it, to ɧt the level of understanding of the child. This 
is the message conveyed by the diɤerent questions and answers for 
the four diɤerent sons, described in the Hagadah, and based, for three 
of them, on this Parshah. 
But although it is crucial that the intellect and imagination of the 
children, and indeed of all adults, be fully engaged in discussing the 
going out from Egypt, and the way to do that will vary to an extent from 
person to person, there is one area in which they all have to do exactly 
the same thing; and that is to eat a portion of Matsa and of Morror, 
and perform the other Mitzvos of the Seder night. From the greatest 
scholarly genius to the simplest Barmitzvah boy, they all have to fulɧl 
the deeds mandated by the Torah for the Seder night. Intellectual 
and emotional understanding of the deliverance from Egypt, must 
be accompanied by doing the Mitzvos. The greatest philosophical 
discussions and insights are meaningless, if they are not translated in 
to actions.
Perhaps that is the meaning of the verse which says, בני ויעשו   וילכו 
 And the children of Israel“-ישראל כאשר צוה ה’ את משה ואת אהרן כן עשו
went and did just as Hashem had commanded Moses and Aaron, so 
they did” Rashi comments, “What do the words-So they did- add on? 
They tell us thatמשה  and אהרן also did so.” Why on earth would we 
have thought thatמשה  and אהרן did not keep the Mitzvos? The answer 
is, we might have thought  they had such a good understanding of 
what was happening, they did not have to do all the detailed  Mitzvos, 
therefore we are told, there is no substitute for actually doing the 
Mitzvos, even משה and אהרן  had to perform them. 
We are also told, “The time had arrived for Hashem to fulɧl the promise 
he had made to the Patriarchs, to redeem His sons, ולא היו בהם מצוות 
בהם  And they did not have any Mitzvos with which to be-להתעסק 
busy, so He gave them two Mitzvos, circumcision and the command 
to spend four days guarding and examining the animal to be used for 
the Pesach oɤering” (Rashi on Chap.12 verse 6). Rav Wolbe explains 
this means, although the hour had arrived for Hashem to redeem the 
people, they were not in a ɧt state to appreciate the full signiɧcance of 
the redemption. Only by being busy with the Mitzvos for four days did 
they change, and become capable of appreciating what it meant to be 
spiritually liberated and become the nation of Hashem. This teaches 
us that doing the Mitzvos, has an eɤect upon us, and plays a vital role 
in our development as Jewish people.
This idea is symbolically expressed in the words of the Hagadah, בעבור 
ומרור מונחים לפניך  ,Because of this“-זה לא אמרתי אלא בשעה שיש מצה 
Hashem did for me when I came out of Egypt, is only said at the hour 
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in which the Matza and the Morror are placed before you”. The guiding 
principle is, the explanations of the Hagada, should be given at the hour 
in which one is going to do the Mitzvos. Explanation and understanding, 
combined with doing the Mitzvos, is what makes the Seder, and the 
whole of Jewish life, so unique.  

And We Were There                     Rabbi Yisroel Ciner (Torah.org)
This week’s parsha, Bo, which tells of the exodus from Mitzrayim 
{Egypt}, instructs us as to how the holiday of Pesach {Passover} should 
be observed each year. “And you shall tell your son on that day saying: 
‘For the sake of this (the observance of the Pesach sacriɧce, matzo and 
bitter herbs) Hashem did (all the miracles) for me when He took me out 
of Mitzrayim’. [13:8]”
This is a concept that arises throughout the fulɧllment of the Pesach 
holiday. We are obligated to feel that we ourselves were taken out of 
Mitzrayim. We don’t simply commemorate this incredible event that 
occurred  we llive it and try to re-experience it.
The Talmud [Pesachim 116:] teaches this as an actual obligation: In 
each and every generation one is obligated to feel as if he himself left 
Mitzrayim. This is derived from the abovementioned passuk {verse}. 
This works its way into the Hagɛadah when we pronounce that it wasn’t 
just our ancestors that were redeemed by Hashem but rather, we were 
redeemed.
This seems to be a pretty tall order. How can we, people born in 
the 1900’s, feel that we ourselves were enslaved and subsequently 
redeemed from that slavery?
Rav Shimon Shwab zt”l oɤers a beautiful explanation.
The human body is comprised of cells. These cells multiply by splitting 
a certain number of times and then die. As such, we are almost 
completely diɤerent than we were at an earlier point in our lives. Hardly 
any part of our body is the same as when we were younger. Those cells 
have died and have been replaced. We are in fact totally new beings.
Nevertheless, in a conversation with one of my classes today about the 
foolish decisions that young people sometimes make, I showed them 
my pinky that is forever bent. I had broken it playing basketball in eighth 
grade and a splint was put on. The problem was that I had a big game 
scheduled for that Sunday and the ball kept slipping oɤ the side of my 
hand. Having been an enterprising young man, I bent my metal splint 
so it would ɧt perfectly around the ball and I was thus able to play my 
Sunday game. I showed my class how my pinky is now forever bent to 
ɧt around a basketball. I showed them the ɧnger I had broken, even 
though, as we said before, hardly a single cell of the ɧnger I showed 
them was the same as when I had broken my ɧnger.
That is the way we view a body. Even though it is constantly changing, 
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we view its parts as though they haven’t changed.
Rabbi Shwab writes that the same applies to the ‘body’ of the Jewish 
nation. The life of this body extends from the time we left Mitzrayim 
until the arrival of the Moshiach {Messiah}. Throughout the generations, 
older ‘cells’ die and newer ones comprise this ‘body,’ but they are all 
the same body.
As such, we can say that we were there when we left Mitzrayim. We are 
a part of that very same body that experienced that earth-shattering 
event.
As with many things in life, this is an incredible gift that carries along 
with it a tremendous responsibility. We are literally a part of the 
nation that was miraculously taken out of Egypt and will be ultimately 
redeemed by the Moshiach, and therefore must live our lives in a way 
that is beɧtting such a nation.
This Thursday is the yahrtzeit {year anniversary of the passing} of 
my father, Dr. Oscar Ciner, Asher Chaim ben Tzvi, z”l. My siblings and 
I also have had an incredible gift that carries with it a tremendous 
responsibility. We’ve had warm, loving guidance as to how one’s life 
should be lived. We’ve had the year to try to internalize that which 
we’ve learned from him. We hope to now live our lives in a way that’s 
beɧtting for the children of such a man.

Break No Bones About It     Rabbi Mordechai Kamenetzky (Torah.org)
One of the initial mitzvos of the Torah, the Korban Pesach, was given 
to the Jewish nation as a preface to redemption. It is ɧlled with myriad 
details, surely a distinct departure from other introductory exercises 
that leave the participants with simple initiatory protocol.
What is truly amazing is the place where the Torah put the speciɧc 
mitzvah that prohibits the breaking of the meat bones of the sacriɧce, 
to get to the food.
At ɧrst, in the early part of the parsha, the Torah details the way the 
lamb is roasted and how it is eaten. “But if the household is too small 
for a lamb or kid, then he and his neighbor who is near his house shall 
take according to the number of people; everyone according to what 
he eats shall be counted for the lamb or kid.: They shall eat the ɨesh on 
that night — roasted over the ɧre — and matzos; with bitter herbs shall 
they eat it.: “You shall not eat it partially roasted or cooked in water; 
only roasted over ɧre — its head, its legs, with its innards: You shall not 
leave any of it until morning; any of it that is left until morning you shall 
burn in the ɧre: “So shall you eat it – your loins girded, your shoes on 
your feet, and your staɤ in your hand; you shall eat it in haste — it is a 
Pesach-oɤering to Hashem” (Exodus 12:4-7).
It makes no mention of the command to eat it without breaking a 
bone. Only, some thirty verses later, later when the Torah discusses 
the fundamentals of the oɤering,does it add that law, as a seemingly 
misplaced detail among serious edicts: such as who is permitted to eat 
it; and that the korban is a mitzvah which is incumbent on every Jew.
“Hashem said to Moses and Aaron, “This is the chok (decree) of the 
Pesach-oɤering – no alienated person may eat from it. Every slave of 
a man, who was bought for money, you shall circumcise him; then he 
may eat of it. A sojourner and a hired laborer may not eat it.
Then it adds, “In one house shall it be eaten; you shall not remove any 
of the meat from the house to the outside, and you shall not break 
a bone in it. The entire assembly of Israel shall perform it: “When a 
proselyte sojourns among you he shall make the Pesach-oɤering for 
Hashem; each of his males shall be circumcised, and then he may 
draw near to perform it and he shall be like the native of the land; no 
uncircumcised male may eat of it. One law shall there be for the native 
and the proselyte who lives among you.”: (ibid 43-49).
The question is: why insert the issue of broken bones,a seemingly 
minor detail, together with the fundamentals of this most important 
ritual?
When the Satmar Rav came to this country after World War II he had a 
handful of Hungarian immigrants, most of them Holocaust survivors, as 
his Chasidim. As the custom is with Chasidic rebbes, they would come 
for a blessing and leave a few dollars for the rebbe to give to charity on 
their behalf. The poor immigrants, would come in for blessings, some 
leaving a dollar, others some coins and on occasion a wealthier chasid 
would leave a ɧve, a ten, or even a twenty-dollar bill. The rebbe would 
not look at the oɤerings; rather he would open the old drawers of 
his desk and stuɤ them in, ready, and available for them to be put to 
charitable use.
Of course, givers were not the only one who visited the rebbe. Those 

who were in need came as well. Each of them bearing their tale of 
sorrow, asking for a donation.
Once a man came desperately in need of a few hundred dollars, which 
the rebbe gladly agreed to give.
The rebbe opened hid drawer, and began pulling out bills. Out came 
singles and ɧves, a few tens and even a twenty. Then the rebbe called 
in his Gabbai (sexton), “Here,” he said, please help me with this.”
The Rebbe began straightening out the bills one by one. Together, they 
took each bill, ɨattened it and pressed it until it looked as good as new. 
The rebbe took 100 one dollar bills and piled it into a neat stack. Then 
he took out a handful of ɧve-dollar bills and put them into another 
pile. Then he took about ɧve wrinkled ten dollar bills, pressed them 
ɨat, and piled them as well. Finally, he slowly banded each pile with a 
rubber band, and then bound them all together. He handed it to the 
gabbai and asked him to present it to the supplicant. “Rebbe,” asked 
the sexton, “why all the fuss? A wrinkled dollar works just as well as a 
crisp one!”
The rebbe explained. “One thing you must understand. When you do 
a mitzvah. It must be done with grace, and class. The way you give 
tzedoka, is almost as important as the tzedoka itself. Mitzvos must be 
done regally. We will not hand out rumbled bills to those who are in 
need.”
The prohibition against breaking bones is not just a culinary exercise. 
The Sefer HaChinuch explains it is a fundamental ordinance that 
deɧnes the very attitude toward that Jews should have toward mitzvos. 
Though we eat in haste, we must eat with class. We don’t break bones, 
and we don’t chomp at the meat; especially mitzvah meat. That fact is 
as fundamental as the others it is placed with. A person’s actions while 
performing a Mitzvah is inherently reɨective of his attitude toward 
the Mitzvah itself. The Torah, in placing this seemingly insigniɧcant, 
command about the way things are eaten together with the laws of 
who is to eat it tells us that both the mitzvah and the attitude are 
equally important with no bones about it.


