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Making It All Worthwhile                    Rabbi J Rubinstein
The tale is told of the wealthy industrialist who came across a young 
man ɧshing. “How can you sit there wasting your life” he remonstrated. 
“What would you have me do?” asked the ɧsherman. “First you take a 
course in university. Then you ɧnd yourself a place in industry and with 
hard work and application rise to a position at the top.” “What will I do 
then?” enquired the young man. “Why then, you will be able to go ɧshing 
whenever you want”
This reminds me of a Dvar Tora on this weeks̀ Parshah which Rabbi 
Moshe Ellinson used to introduce, by telling of young men who pride 
themselves on driving from Manchester to London at top speed and 
in record time. Then they waste the next few hours in London, telling 
everybody how quickly they travelled from Manchester to London. 
 travelled to Aram (Abraham) אברהם אבינו the servant of (Eliezer) אליעזר
Naharayim to ɧnd a wife for his masters̀ son יצחק. When he arrived, the 
girls of the city were coming out to draw water from the local well. He 
prayed that one of the girls whom he would ask to draw water for him, 
would respond by oɤering to give water to his camels as well. This would 
be a sign she was ɧt to be the wife of יצחק. This happened with the ɧrst 
girl he asked, and she was אברהם אבינוs̀ relative. Afterwards he related 
what had happened to her family, and then the Chumash emphasises 
that he came from his house to Aram Naharayim with miraculous 
speed. (See Rashi Chap. 24 verse 42.) But why does the Chumash not 
emphasise this, when describing the original journey in the ɧrst place?
Rabbi Ellinson answered, when the journey was ɧrst completed, אליעזר 
had not yet fulɧlled his mission. So it was not yet clear, whether his 
journey had any purpose, and whether anything had been gained by 
the miraculous speed with which he had travelled. But by the time he 
retold what had happened, it had become obvious that his mission had 
been successful, and therefore there had been a wonderful purpose 
for the journey, and for the miraculous speed at which he had travelled.
Perhaps the message of the above stories and Dvar Tora, is best 
summed up by the following verse in משלי (Proverbs) Chap 4 verse 26. 

חיי שרה - כ”ד מרחשון תשפ”ו

מזל טוב
Mazel Tov to Shuli Rosenhead and her parents, Joseph and Shani, on 
the occasion of her Bas Mitzva this week
Mazel Tov to Stephen and Penina Wieder on the engagement of 
their granddaughter Michal, daughter of Eli & Adina Wieder, to Ushi 
Katz (son of Shloime & Suri, Gateshead)

Kiddush
There will be a Kiddush this week following Davening sponsored by 
Zacky Graɤ and Shimon Black in honour of R’ Moshe Aron Gurwicz’s 
Chabura completing Maseches Brochos. They will be starting Avoda 
Zara next week for those who wish to join.

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit this 
week:
Shabbos, 24th Cheshvan - Linda Levine for her father
Mon, 26th Cheshvan - Susan Kaye for her father
Tues, 27th Cheshvan - Charles Khan for his father
Fri, 1st Kislev - Robert Berman for his father

Lost Property
A reminder that personal property left on the Shul premises will be 
disposed of every Rosh Chodesh

News This Week
It says,יכונו פלס מעגל רגלך  Weigh up (the steps) of your feet“-וכל דרכיך 
and all your ways will be established.” Rabbi Yosef Leib Bloch explains 
the verse to mean, weigh the steps of your life to ensure they are not far 
away from the central point of your life. (The Hebrew מעגל רגלך literally 
means, the circle of your life) and when the central point of your life 
has eternal purpose, i.e. the Torah and its commandments; and all your 
activities ultimately lead to it, then they will all be established, meaning 
everything which you do, will have enduring value.

It’s All About The Packaging                    Rabbi Shaya Klyne
This week’s parsha relates in detail the story of how Rivka imeinu was 
introduced to Yitzchok Ovinu. The Torah tells us that when Eliezer, the 
servant of Avraham asked Rivka for a drink, she replied “אדוני  ,”שתה 
“drink my master”. After he ɧnished drinking, she then oɤered further 
water for his camels. However, when Eliezer repeated the story over to 
Rivka’s family, he said “I asked her “please give me a drink”… and she said 
“Drink, and I will even give water for your camels”. 
Seemingly, Eliezer has not repeated the story correctly, because in 
reality, ɧrst she oɤered him drink and only after he ɧnished did she oɤer 
the camels too. 
The מדה of a tzaddik is אמור מעט ועשה הרבה, to speak a little and do a 
lot. This is the trait of seriously thinking about a situation, contemplating 
the various potential obstacles, and then saying what deɧnitely can be 
done, but hoping inside that much more can actually be performed. The 
opposite מדה is אמור הרבה ועשה מעט, promising more than is actually 
done, acting on pure impulse without thinking through. The reason why 
such a person ends up doing a little is because at the ɧrst obstacle he 
realises he can’t complete the task and therefore feels like a failure.
Rivka had the Midda of contemplation, thinking before anything else, 
therefore when the Torah tells us the story, it speaks out how she oɤered 
a little at ɧrst and eventually gave the camels as well. However, although 
Eliezer realised that הרבה ועשה  מעט   ,is a trait of the righteous אמור 
when he related the story he was talking to Resha’im. רשעים look at 
big promises as a great thing. This is their מדה. Explains Rav Leɤ, that 
Eliezer was trying to convey the message that Rivka did something great. 
Therefore, if he would have told them that she only promised a little they 
would not have been impressed. He therefore had to say something 
else, and through that they would hear that she did something great.
Rav Leɤ creates a condition called audio dyslexia. When I say yes, the 
man with the condition hears “no”. When I am talking to such a person 
and want to convey a positive response to him, I will have to say “no”. 
If I stick to my principles and decide that “yes” is “yes” and “no” is “no”, 
then the message will not get through to this other guy because of his 
condition.

Candle Lighting
Mincha & Kabbolas Shabbos
Shacharis 
סןף זמן ק”ש
Mincha
Motzei Shabbos
Ovos uBonim/Bonois
Sun 
Mon / Thurs
Tues / Wed 
Fri ראש חודש
Mincha & Maariv
Late Maariv

3.58pm
4.03pm
7.25am / 9.15am
9.43am
1.30pm / 3.46pm
5.06pm
6.06pm
7.15am /8.20am / 9.30am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
6.30am / 7.00am / 8.00am
3.55pm
8.00pm

Davening Times
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I was speaking to a young man from Bulgaria and something seemed to 
be oɤ about him, but I could not put my ɧnger on what it was that was 
amiss. Eventually I realised that his nodding seemed to be inconsistent 
with the conversation we were having. After a quick Google search, I 
discovered that in Bulgaria they nod their head to say no and they shake 
their head to say yes! Would it make sense for me to now insist on 
nodding to him to convey yes and shake to say no? Of course not!
In order to convey an important message, we need to be ɨexible and 
look into how to deliver it to the recipient; even if that is not the way we 
like to view it ourselves.
This idea is true in interpersonal issues and especially so in Yiddishkeit. 
Torah and Halacha are not subject to change. They are the important 
message which we must live with and attempt to convey to others. 
However, the packaging of this important message is subject to change. 
For each generation and indeed each person, care must be taken to 
make sure that the Torah is delivered to them in the most palatable 
fashion possible.

Find Your Balance                         Bentzy Goldman
In this week’s פרשה we see that אברהם instructs his servant אליעזר to 
ɧnd his son יצחק a shidduch. When we read the story that actually takes 
place with אליעזר he seems to have his own ways of going about this 
shidduch. First, he davens. Why did he need to daven, he was given 
clear instructions from אברהם? Secondly, after ɧnding her he gives her 
gold nose rings and bracelets, apparently not on request by אברהם. Why 
did he feel it was necessary? Also we ɧnd that אליעזר was extremely 
persistent that she should come back with him now. Why?
The Alter of Novardok explains as follows. Chazal teach us that אליעזר 
had his own daughter and really wanted יצחק to be his own son in law. 
He knew this would be a hard mission for him because he was being 
instructed to do something he didn’t really want, although it was the 
right thing. Therefore, אליעזר went to the other extreme to break this 
 and to fulɧl his job properly. This explains why he davened. He מידה
really wanted Hashem to help him make the right decisions and not to 
be biased. As well, he gave nose rings to secure the shidduch straight 
away. And also, this is why he was so eager for her to come straight 
back with him. He wanted to avoid any disruptions perhaps caused by 
his own intentions. 
Reb Yisroel Salanter once travelled by train from Kovno to Vilna dressed 
simply, so no one recognized him. A young Avreich sat next to him and, 
not knowing who he was, treated him disrespectfully asking him to stop 
smoking and to close the window, even though they were in the smoking 
car. Reb Yisroel complied kindly without protest.
When they arrived in Vilna, the Avreich was shocked to see a huge 
crowd waiting only to realize the “simple” man he mistreated was Reb 
Yisroel Salanter himself. Ashamed, he later approached Reb Yisroel to 
beg forgiveness. Reb Yisroel not only forgave him but went out of his 
way to help him, arranging chavrusas, training, and eventually helping 
him become a successful shochet. When asked why he did so much, he 
answered, “I was afraid I hadn’t truly forgiven him, so I made sure to go 
above and beyond to prove it. 
If we have a מידה we need to work on, sometimes the way is to go to the 
other extreme. And then eventually have the right balance.

Passions Corrupt Good Judgement 
Rabbi Yissocher Frand (Torah.org)
The malachim (angels) who came to visit Avraham went on to their 
next mission, which was to destroy the cities of Sodom and Amora. We 
know the story. They entered Sodom and encountered Lot. Breaking 
the normal protocol in Sodom, Lot hospitably invited them in for a meal. 
Before the malachim went to sleep, the people of Sodom – from youth 
to elders – surrounded the dwelling and demanded that Lot throw out 
his guests, so that they may commit depraved aveiros (sins) with them. 
(This was part of the evil practices of Sodom.)
Lot oɤered his daughters to the mob in lieu of his guests. The Sodomites 
were upset with him. The malachim pulled Lot back into the house and 
miraculously smote the mob surrounding the dwelling with blindness. 
As a result, the mob could not see, and they therefore could not ɧnd 
the door.
The narration should have ended with the words that the malachim 
smote the people with blindness. That should have marked the end of 
their attempt to enter the dwelling. However, it is interesting that the 
pasuk continues, saying that “they were unable to ɧnd the door.” This 
means that even in their blindness, rather than giving up, they were 
groping around attempting to ɧnd the door. This itself is amazing. An 

entire crowd of people are suddenly miraculously blinded. Should 
this not have given them pause to perhaps not start up with these 
malachim? No! They still wanted to ɧnd the door, and they still wanted 
to do what they intended to do.
The Seforno comments tellingly: Even though they were blinded, they 
strugɛled to ɧnd the door and break it down, as it is said about the 
wicked: They do not repent even at the gates of Gehinom (Hell). They 
were not deterred at all.
Rav Elya Svei said in one of his shmuzin that the Sodomites were not 
deterred at all because such is the power of lust within human beings. 
They are so obsessed with fulɧlling their base animal needs that 
something that would deter normal human beings does not phase 
them. As Chazal say, “The drive of kinah (jealousy), tayvah (lust), and 
kavod (pursuit of honor) draw a person out of this world” (Pirkei Avos 
4:21). If a person is not in control of his desires and passions, nothing 
can deter him.
Bilaam is the same story. Bilaam is going to curse Klal Yisrael. What is his 
motive? Money. He runs into trouble. His donkey gives him a hard time. 
He hits the donkey. Suddenly, the donkey opens up its mouth and starts 
questioning Bilaam. Such an occurrence would give a normal person 
pause. However, Bilaam gets into a dialogue with his donkey! The reason 
is that he is so consumed with getting that money (which is one of the 
great lusts of this world) that no amount of logic or common sense is 
going to deter him from that pursuit.
A third example of this can be found in both this week’s parsha and last 
week’s parsha. Lot’s original separation from Avraham Avinu was based 
on seeing the lushness of the Jordan Valley in which Sodom was located 
(Bereshis 13:10), even though at that time Sodom and its surroundings 
already had a reputation for being Sin Cities. Lot leaves Avraham, goes 
to Sodom, and his life falls apart. He gets caught up in the war of the 
ɧve kings against the four kings. He is captured and he doesn’t know 
whether he will live or die.
Miraculously, Avraham Avinu comes and defeats the four kings and saves 
Lot – again. How would a normal man react? “I separated from Avraham 
and my life went south!” Lot should have returned to Avraham Avinu. 
But he doesn’t. He stays in Sodom. Rashi points out that Lot stayed in 
Sodom because he liked the life there.
Thus, we have three examples of how passions and tayvohs aɤect 
human beings. When they gain control of us, we lose all perspective.


