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aeh lfn to the SCP graduates!

News This Week
aeh lfn

Mazel Tov to Leivy and Dassy Goldman on the birth of a boy. The Sholom
Zochor takes place in their home 72 Albert Avenue.
Mazel Tov to Dr Zev Davis on his engagement to Mrs Rivky Peretz from
Bnei Brak

Chaim Aruchim

We wish Chaim Aruchim to the following who have Yahrtzeit this week:
Shabbos, 13th Iyyar - Rebbetzen Cohen for her mother
Mon, 15th Iyyar - Bobbie Graham for his mother
Tues, 16th Iyyar - Tony Levinson for his father
Tues, 16th Iyyar- Anne Wilks for her mother

Lag B’Omer BBQ

We look forward to welcoming all members and their families to the
annual BBQ on Thurs night, details overleaf.

Shul AGM

Further to the AGM held on Tuesday we are pleased to welcome Rafi
Black on to the committee. Rafi is taking over the post previously held by
Harrison Kaufman who has decided to step down. Harrison will carry on
acting as the Gabbai of the main Minyan on Shabbos as Rafi is the main
Gabbai for the Hashkomoh Minyan. We will be looking for a Gabbai for
the main Shabbos morning Minyan as well to replace Harrison in due
course. We would like to take the opportunity to thank Harrison for his
wonderful contribution to the committee over the last 3 years.

Son of a Gaon

Rabbi Mordechai Kamenetzky (Torah.org)

The Torah portion begins this week with the special laws, observances, and
commands that are meted to the children of Ahron – the kohanim. Those
laws entail specifics about not attending funerals, limiting the women whom
a kohein may marry, and, of course the responsibilities of service in the Holy
Temple. The opening sentence in Parshas Emor begs analysis. Hashem tells
Moshe :”Speak to the kohanim, the children of Ahron, and speak unto them”
(Leviticus 21:1). Almost all of the commentaries question the doublespeak.
Why does the Torah repeat: “Speak unto the children of Ahron – and speak
unto them.” In addition, it seems that the kohanim are given a twofold identity.
The priests are identified as the sons of Ahron and then they are generically
described with the words “speak unto them.” It seems that their capacity as
children of Ahron becomes diminished.
The commentaries have myriad explanations on these issues. The foremost,
mentioned by Rashi, explains the repetition of “the speak unto them”
command. Rashi quotes the Talmud that explains that there truly is a double
command. In addition to the command given to the kohanim themselves,
they are in turn commanded to pass on these warnings to the youth. “The
elders are cautioned to ensure the sanctity of the priesthood to the younger
generation. It is incumbent that the older kohanim must admonish the younger
ones and ensure that they will not be defiled.”
There is, however, another nuance that must be explained. The kohanim are
identified in two different manners. First Moshe is told to speak to the kohanim
as children of Ahron and then he is told to speak unto them — as kohanim in
their own right. What is the significance of the two capacities?
The story is told of the Bais HaLevi, Rabbi Yosef Dov HaLevi of Brisk, and the
progenitor of the great Soleveitchik dynasty. One of his children became
engaged to a young woman and with the commitment of marriage the
young scholar was offered an extremely large dowry. Proud of the level of
acceptance, the young Soleveitchik told his father, “you see, I guess I have
some of my own merits already. After all, I was just offered this enormous
dowry.”

The Bais HaLevi gave his son a questioning look. “Maybe it was offered in my
merit?” The son was taken aback. “Father!” he exclaimed, “had they given the
money in your merit they would have offered double the amount!”
“You may be right,” replied the father, “Perhaps, if the dowry was only offered
in my merit you surely would have received double.” Then Rabbi Soleveitchik
smiled. “But what can we do after all, you are the groom!”
Perhaps, in passing the tradition of the priesthood from one generation to
the next it is imperative that the Torah speak to those kohanim as both “the
children of Ahron” and also in their own right – “speak unto them.”
Reb Laibish Charif explains that the priesthood is one of the few ordinances
that has natural succession. One is a kohein because his father was a kohein. A
kohein’s stature is directly linked to the sanctity of his forebear Ahron. But the
Torah tells us this week that though the sanctity may have started with Ahron,
and to that end Moshe was instructed to speak to the kohanim as the children
of Ahron, there is, however, more. He was told to speak to them. There is
a responsibility for each scion of Ahron to stand as a kohein and bear the
responsibility as if he would be the forbear of all future kohanim. He must rise
to the occasion on his own. Moshe speaks not only to the children of Ahron.
He speaks to them.
There are times when one can rest on the laurels of his lineage. But more
often than not, one must realize that he alone bears the responsibilities for his
actions for today and for eternity. As a youngster I was told that having yichus
is like having one thousand zeros — if there is no one in front of the zeros they
are worthless. Perhaps Rashi in his wisdom has hinted to the words of Rabbi
Laibish. For the best admonition a father may give his child declares, “you are
my son – remember that – but there will be a time that you must stand on
your own.”

Davening Times
xen` zyxt
1st Mincha & Kabbolas Shabbos
Candle Lighting
2nd Mincha & Kabbolas Shabbos
Candle Lighting
Hashkomo
Shacharis
y"w onf seq
Mincha
Motzei Shabbos
Sun
Mon / Thurs
Tues / Wed / Fri
Mincha & Maariv
Late Maariv
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6.55pm
Not before 7.22pm
7.40pm
7.59pm - 8.05pm
7.25am
9.15am
9.08am
2.00pm / 6.00pm / 9.01pm
10.06pm
7.15am / 8.20am / 9.30am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
7.45pm
10.10pm

The Zohar Reveals the Blasphemer’s Identity		
Rabbi Yissocher Frand (Torah.org)

At the end of Parshas Emor, there is a very peculiar story of the son of a Jewish
woman, whose father was an Egyptian, getting into a fight with another Jew.
In the course of the argument, the son of the Jewish woman blasphemed
(Megadef) the name of G-d and was brought before Moshe. The Torah says
that the name of the mother of this blasphemer was Shlomis bas Divri from
the Tribe of Dan. The man was put in jail until they would hear from the
Ribono shel Olam what to do in such a case.
Who was this fellow, and why, when he got into a fight with this other Jew,
did he curse the Almighty? We might expect him to curse the fellow he was
fighting with, but why did he suddenly curse the Shem HaShem? What is
going on here?
Rabbeinu Bachaye and other commentaries as well (all based on the Zohar)
explain that the history of this fellow goes all the way back to the days of
Egyptian bondage. We are familiar with the Biblical personage of Dasan (as in
Dasan and Aviram – troublemakers from way back). An Egyptian taskmaster
entered Dasan’s tent early one morning to rouse him to get out of bed and go
to work. This Egyptian laid eyes on Dasan’s sleeping wife. He pretends that
he is her husband, and climbs into bed with her in the pitch-black tent. She
became pregnant from that episode.
Dasan returned to the tent and found the Egyptian in bed with his wife. The
two got into a serious altercation and the Egyptian was about to kill Dasan,
because he didn’t want anyone to find out what he did. The young Moshe
passed by and saw what was happening. Moshe rescued Dasan by killing
the Egyptian. This is the famous incident in Chapter 2 of the Book of Shemos.
Chazal say that Moshe used the Shem HaMeforash (the Explicit Divine
Name) to kill the Egyptian. Fast forward quite a few years, to the period of
the Wilderness. This fellow who blasphemed the name of Hashem was the
product of that early morning union between the Egyptian and Dasan’s wife.
He knows he has an Egyptian father, and he knows he has a Jewish mother.
He meets another Jew. Who is this other Jew? The Zohar says that this other
Jew is now married to Shlomis bas Divri – i.e., the present husband of this
Blasphemer’s mother!
This second husband tells Shlomis’ son, “You know how your father (the
Egyptian) died? Moshe cursed him with the Shem HaShem!” The son is
astonished: “Moshe Rabbeinu killed my father with the Name of Hashem? I,
then, am going to curse the Name of Hashem!”
That is how this incident transpired! That is the history behind the story of
the Megadef! How does the Torah describe the resolution of this incident?
“Remove the blasphemer to the outside of the camp, and all those who heard
shall lean their hands upon his head: The entire assembly shall stone him.”
[Vayikra 24:14] Then the Torah launches into what appears to be a superfluous
discussion of Halachos that are not even relevant to the incident at hand. It
says what to do with a person who blasphemes. Then it says if someone kills
someone, he needs to be put to death; if someone kills someone’s animal,
he must pay monetary compensation. If a person wounds another person, he
must pay compensation. This digression continues for several pesukim and
then concludes with the words “Ki ani Hashem Elokeichem” (for I, Hashem,
am your G-d) [Vayikra 24:22].
Most of this is superfluous. It is not needed here, and we also know it already.
All that we need to know here is what the punishment if for a person who
blasphemes the name of HaShem. Why does the Torah need to repeat the
laws of murder and of property damage and of wounding someone?
On top of that, what is the point of the final pasuk, “There shall be one law
for you, it shall be for convert and native alike, for I, Hashem, am your G-d”?
There are 36 times in the Torah where the Torah equates the Ger (convert) and
the Ezrach (citizen). Every one of those times, the point is explicitly made
because there was some reason to think that this rule would not apply in
that specific instance. Why should there be any difference between native
Jew and convert in the matters mentioned in the prior five pesukim [Vayikra
24:17-21]?
The sefer Mor U’Ketzia suggests an interesting interpretation of what is
happening here: After saying “When you curse My Name, you shall be put to
death”, the Torah wishes to establish that the Almighty is not only particular
about His own honor. “I care about the honor and wellbeing of every Jew!”
Therefore, when the Torah metes out the punishment of a person who
blasphemes the name of HaShem, the Ribono shel Olam says “I want you to
know that it is not just because I am G-d and you are merely human beings.”
No, the Torah needs to emphasize over here, once again, that human beings
are also Tzelem Elokim. “An attack on another human being is really an attack
on Me.”
Indeed, the Talmud states: Whoever slaps the cheek of a fellow man, it is as
if he slapped the cheek of the Shechina [Bava Kama 90a]. Everyone is G-dlike. Therefore, if you kill someone, you need to pay for it with your life. If

you hurt someone, you need to pay for it. If you even damage the property
of someone, you need to pay for it. With the Almighty, the consideration is
“B’Zelem Elokim asa es haAdam.” [Bereshis 9:6] And “One who slaps the
cheek of his fellow man is as if he slapped the Shechina.”
Rav Moshe Feinstein, in his sefer, Darash Moshe, deals with the same question
but has somewhat of a different take on the matter: The Torah says that a man
is to death. Before taking such a harsh step, a person needs to carefully review
the laws of what it means to be a human being. Before executing a Jew, a
person needs to remind himself that life is precious. Taking a human life –
which is necessary in some situations – needs to be done with the greatest
Koved Rosh and the greatest seriousness. Under normal circumstances, if you
kill someone, you should be put to death and if you hurt someone, you
should be punished. If you even hurt his property, you should be punished.
In the situation of blasphemy, this person needs to be killed, but minimizing
the Tzelem Elokim of another person should never be taken lightly.
Rabbi Mordechai Kamenetsky cites a very interesting idea that echoes this
thought:
Rav Yehoshua Leib Diskin was one of the first Rabbonim of the city of Brisk.
He had a custom that before he would sit down to his meal Friday night, he
would review all of Maseches Shabbos. Maseches Shabbos has 156 blatt! I
am sure he did not need to take out a Gemara and turn all the pages. What
did he do? He sat there and mentally reviewed page after page. He was
about to begin Shabbos. There are innumerable laws with intricate detail. So
he chazered Maseches Shabbos each and every week before beginning his
Seudas Shabbos.
One time, he was taking a little longer than usual (Perhaps he got stuck on
a Tosfos or something). The Rebbetzin came into him and said, “Rebbe,
the guests are hungry. They are sitting at the table. They are not reviewing
Maseches Shabbos. Can’t you for once forgo your custom and not review the
whole Masechta before starting the Seuda?”
He heard what his wife said and then started mumbling again. He told her,
“If this is something I have always been doing and now you are asking me to
stop—it becomes a shaylah of Nedarim (vows). I need to review Maseches
Nedarim now to see if I am allowed to suspend my Minhag!”
We see from this story that when someone is about to begin Shabbos, he
needs to remind himself about the severity of the halachos of Shabbos, and
when someone is about to cancel a minhag, he needs to remind himself
about the severity of the laws of Nedarim. The Torah says here: You are going
to take a human life; you need to remind yourself of the severity of any loss of
human life or property. Human life should never be taken lightly!
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