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Mazel Tov to Bernard and Shelley Levey on the birth of a granddaughter to 
Josh and Rivka Levey. 

Ovos uBonim 
Ovos u’Bonim restarts this Motzei Shabbos 1 hour after Shabbos. Social 
distancing must be observed at all times with only one family at a table. 
There will be no weekly raffle this season and for those who prefer to 
learn at home there is a form which was in the North Manchester circular 
which can be filled out by their parent.

Chaim Aruchim 
We wish Chaim Aruchim to Esti Epstein who has Yahrtzeit for her father on 
Wednesday 17th Cheshvan.

News This Week
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4.24pm
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7.30am
9.29am
9.30am
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6.45am / 7.20am / 8.00am
1.15pm
4.20pm
8.00pm

The Week Ahead

How to Understand a Gemara          Jonathan Grosskopf

The Gemara in Megillah 10B, discusses whether the word “Vayehi”  means that the 
following event is a bad event for us Jews. At the conclusion of a long discussion, 
and in the final analysis, the event introduced by the term Vayehi can either be a 
happy or bad news event however it is always a memorable happening. 
The Gemarah then concludes that whenever the term “Vayehi Bimei” is used, 
the following event described is always a bad event for the Jewish people. The 
examples of the beginning of Megillas Rus and Esther prove that in both cases 
the Jewish people found themselves in a difficult situation. But the Gemarah also 
includes in its list of examples, the one from this week’s Parsha, Posuk 1, Perek 14.
On first sight this example does not accord to the rule that the Gemara enouces. 
On the contrary, Avram is peacefully ensconced with his military friends, the great 
warlords of the Amorites: Oner, Eshkol and Mamrei: he is not being attacked! It 
is the wicked peoples of the 5 cities of the plain - Sodom , Amorah, Admoh, 
Tzevoyim and Zoar, who are being attacked by an equal bunch of evil cutthroats!!
What the Ramban says, makes the Gemara’s statement needing even more 
explanation, in that the 4 kings mentioned by the Torah symbolise the 4 kingdoms 
who will exile the Jewish people, namely; Babylon, Persia / Media, Greece and 
Lastly Rome. Avram’s victory over these 4 kings represents the victory of Moshiach 
over the enemies of the Jewish People.
The Siporno in fact translates “Vayehi Bimei” to mean that during the times of 
Nimrod / Amraphel, that this war campaign took place. Meaning that there is 
neither a good or bad event being described just a great loss of life!
R’ S.R. Hirsch adds that the “bad event” is that the Torah is describing the first 
occasion when a war and consequently many deaths, took place - a sad event!
Sror Hamo’or contends that Amraphel / Nimrod, knew that Lot who was Avrom’s 
nephew, lived nearby Sodom and therefore it was in his mind to attack that city 
and its allies in order to capture Lot. Nimrod wanted to entice Avram away from 
his military protectors, Oner, Eshkol, and Mamrie and come and fight him and his 
allies and their strong armies and be killed in the process. Avram was in the eyes 
of Nimrod his living enemy,his total antithesis, but actually Avram proved to be 
Nimrod’s nemesis! Half a cheer to Esav for finally killing Nimrod!
I wonder whether the fact that Nimrod/Amraphel was the leading mover in this 
war was bad news for all of humanity, since previously he had persuaded” a 
whole generation to rebel against Hashem by building the Tower of Babel. 
Nimrod himself is described in the Torah, in Parshas Noach, Perek 10, Posuk 9 “A 
powerful trapper of people to rebel against Hashem...”

Mission Impassable         Rabbi Mordechai Kamenetzky (Torah.org)

The news came from a most unlikely source. Og, a feared giant, came to Avraham 
(Abraham) and informed him that his orphaned nephew Lot, was captured in a 
war. Avraham felt compelled to do something. Lot’s father, Haran, was Avraham’s 
younger brother. After Avraham was miraculosly saved from death by incineration, 
Haran, also trying to emulate Avraham’s monotheistic beliefs, was thrown into a 

burning furnace.
But, miracles don’t happen for everyone and Haran was burnt alive.
Now Avraham, the man of peace, was thrust into war. He joined five kings, 
including the King of S’dom, and battled four of the most powerful kingdoms on 
Earth. Yet he emerged victorious. He propelled the five kings to a victory that was 
unprecedented in history. And Lot was returned to his family, unharmed.
The kings were grateful. They offered Avraham the spoils of war that were rightfully 
his. Avraham declined their magnanimity. “I lift my hand to Hashem if so much 
as a thread to a shoestrap,” replied Avram as he refused to take any personal 
compensation from the spoils. Genesis (14:22)
The question is why Abraham, when anguished by Pharaoh in Egypt or Avimelech 
in Grar, had taken gifts as part of a greater compensation for his humiliation. Why 
defer now? What was different about this war that removed Avram from desiring 
any rightful financial gain?
Rabbi Paysach Krohn in his wonderful work Around the Magid’s Table tells a 
beautiful story.
One Shabbos afternoon when young Yitzchak Eisenbach was in Jerusalem, he 
spotted a very valuable gold coin shining in the distance. The value of the coin 
was enough to support his entire family for 2 weeks! But it was Shabbos and 
young Yitzele knew that the coin was muktzeh, prohibited to be picked up and 
taken on the Shabbos.
He decided to put his foot on top of the coin and guard the coin until sunset — a 
good number of hours — but worth every moment of the the wait.
An Arab boy saw Yitzchak with his foot strangely and obviously strategically 
placed, and decided to investigate further.
“What’s that you’re hiding?” the Arab asked.
“Nothing,” replied Yitzchak as he shifted his body to hide the fact that he was 
guarding a golden treasure.
It was too late. The Arab boy pushed him, saw the prize, quickly grabbed it and 
ran away. All Yitzchak could do was watch in horror as his attacker melted into 
the Arab market place.
Dejected, Yitzchak sulked to the nearby Tzcernobel Bais Medrash (synagogue) 
where he sat in a corner. Normally, Yitzchak would help prepare the final Shabbos 
meal, but today he sat — dejected and depressed — until the Sabbath was over. 
The Rebbe inquired about young Yitzchok’s sullen mood and was told the story.
Immediately after Shabbos the Tzcernobel Rebbe (1840-1936) summoned 
Yitzchak into his private study. In his hand he held a gold coin, exactly the same 
size as the one Yitzchak had almost secured earlier that day.
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“I am very proud of you,” said the Rebbe. You did not desecrate the Shabbos 
even for a tremendous monetary gain. In fact,” he continued, “I am so proud 
of you that I am willing to give you this same coin.” The Rebbe halted. “On one 
condition. I want you to give me the reward for the mitzvah you did.”
The boy looked at the Rebbe in utter disbelief. “You want to trade the coin for 
the Mitzvah?”
The Rebbe nodded, slowly.
“If that’s the case, keep the coin. I’ll keep the mitzvah.”
The Rebbe leaned over and kissed the child.
Avraham underwent tremendous sacrifice to fight the battle which had 
basically nothing to do with him. But he did it for one reason. The mitzvah of 
redeeming his own blood. He refused any compensation that would put any 
monetary value to the mitzvah. Any reward, albeit a strap or thread, would 
attach a mundane value to an inestimable act.
Pharaoh and Avimelech compensated Avraham for damages. For that he was 
willing to accept gifts. But for a priceless Mitzvah — never. Certain actions 
we do are beyond physical evaluation. By keeping them in the spheres of the 
unearthly, they remain like the heavens themselves — eternal.
Location, Location, Location Rabbi Pinchas Winston (Torah.org)
G-d said to Avram, “Go forth from your land and from your birthplace and from 
your father’s house, to the land that I will show you. (Bereishis 12:1)
SOMETIMES WHERE YOU say something is important to what you say. “Let’s go 
somewhere else and discuss this,” a person might say if their surroundings do 
not seem appropriate for what they need to discuss. It can be the secretive 
nature of a message, or it can just be that the location lacks the proper ambiance 
for what needs to be said, like when proposing to a potential future spouse. As 
they say, “Location, location, location…” 
G-d clearly had something He wanted to tell Avraham, but not in Charan. Aside 
from the fact that prophecy usually only occurs in Eretz Yisroel and not in the 
Diaspora, there was also the message itself. Therefore, in order that the message 
could have its full impact, G-d first told Avraham to pick himself up and get to 
Eretz Canaan. 
The promises G-d that made to Avraham about Eretz Yisroel in this week’s parsha 
may seem only like words to us, but they are far more than that. They are part of 
something called “Bris Avos—Covenant of the Fathers,” and Kabbalah explains 
that it is based in a level of light at the very beginning of everything. And when 
I say “everything,” I don’t just mean physical creation. I mean everything before 
it as well, which is extremely primordial. 
That’s a VERY high level of Divine light, far higher than anything we can ever 
imagine. It is so sublime that even Kabbalah doesn’t know what it is like, except 
that it is the same light of G-d from which everything is made. But how do you 
talk about a light that is only known for what it isn’t, not what it is?
For this very reason, when G-d chose someone with whom to share some of 
that light, it had to at least be to the holiest person alive, and in the holiest place 
in the world. So after finding him, G-d sent that holy person to such a holy 
place, and that was Eretz Yisroel, and it remains Eretz Yisroel to this very day. 
This is why, as it says, there is no Torah like the Torah of Eretz Yisroel. Torah 
itself is prophecy, every last word of it. It may just seem like words on a page 
that even a printing press can duplicate on A4 paper. But for those words 
to access the realms they were designed to reach, all of the circumstances 
must be spiritually correct, both the “transmitter” and the “receivers.” The more 
sublime the level of Torah, the more this is the case.
How many people have fooled themselves into believing they have understood 
Torah simply because they read the words in a way that made sense to them? 
As the Talmud points out on the fourth verse of the Creation story, the light 
of Torah, which is the Ohr HaGanuz—Hidden Light, was hidden for righteous 
people. The Leshem clarifies that this means that only a person with the 
appropriate character traits can access this light and make use of it.
The amazing thing is how people can be convinced that they “got it.” They can 
think that they have beaten the “system.” They know that they’re not righteous 
as the Torah expects, but they are still convinced that somehow they have been 
able to make use of light reserved for the righteous! But though their error in 
thinking may not be clear to them now, it will be clear later on when the yetzer 
hara is gone and the truth becomes known to all.
Like it or not, this means that even people who try to keep the mitzvos as 
intended while they still live in the Diaspora will be denied an aspect of 
what they intend to understand. If the Talmud can call righteous people idol 
worshippers who live in purity only because they live in the Diaspora, how 
much more so can it be assumed that “Pshat” OUTSIDE the Holy Land is on a 
lesser level—intellectually, psychologically, emotionally—than Pshat INSIDE the 
Holy Land.
We also see from this week’s parsha how location is not the only factor in 
determining eligibility to hear G-d speak, either directly, through prophets, or 

through the words of Torah. As Rashi explains, the entire time Lot was part of 
Avraham’s entourage, Avraham was denied prophecy. But the moment they 
separated ways after returning from Egypt, Avraham’s prophecy returned. Who 
we hang around with has great impact on our spiritual success, even if we 
remain unaffected by them, which is not usually the case.
Not only this, but even a person’s mazel can be directly impacted by the mazel 
of another, especially if they unite in marriage. This can work to a person’s 
advantage or disadvantage. Sometimes, until a person gets married, they have 
only minimum success in life. After marriage though, they all of a sudden thrive, 
and though people think that it is merely a personality thing, in truth it has more 
to do with mazel. 
The opposite of course is true as well. Until marriage, a person may have 
had more success that seems to fall off once married. As people look for the 
shortcomings in the marriage that may have “jinxed” the person, it may have 
more to do with the other person’s mazel, more than anything else. In fact, the 
other spouse may be nice as pie and mean very well. They just happen to have 
bad mazel at the time, for some reason or another.
Though Judaism does believe in astrology, we don’t tend to allow ourselves 
to be guided by it. We certainly don’t use it to make decisions, especially life-
altering ones. But that does not mean that mazel, which is really someone’s 
destiny, does not play a major role in the direction and success of a person.
But can’t a Jew rise above their mazel, as G-d told Avraham to do? First of 
all, the Leshem explains, not completely. A person can certainly mitigate their 
mazel—for good or for bad—but never really change it completely. But in 
many circumstances, that may be enough to truly alter the course of a person’s 
life.
Secondly, mitigating one’s mazel is not a simple thing to do. It usually requires 
an extraordinary act, a great one or a terrible one, to do it. That does not make it 
impossible. It just says that if you’re trying to improve your mazel you shouldn’t 
expect anything major unless you do something major. It also says that if you 
want to not damage your mazel, you should certainly make a point of keeping 
to the straight-and-narrow to the best of your ability. If that isn’t enough to 
encourage you to make aliyah, it should at least make you want to.
“But I can’t!”
“You CAN’T?!” my Rosh Yeshiva, Rabbi Noach Weinberg, zt”l, used to bark at 
us when he used that phrase. “You mean you WON’T! I can’t is idol worship,” 
he told us.
The Rosh Yeshiva meant that saying we can’t do something implies that the 
things we think that the things we CAN do are because of us, when in fact they 
are because of G-d. Just getting out of bed in the morning is an act of G-d, 
more so for some than others, so how do you know if you can do something or 
not before you try? Then you find out if G-d will let you or not.
Two concepts come into play here. One says that a person who is prevented 
for reasons beyond their control from doing a mitzvah or avoiding a sin is not 
culpable. Another not only says this, but goes one step further by saying that it 
is as if the person has in fact done the mitzvah! What’s the difference?
In the first case, it doesn’t mean that the person wanted to do the mitzvah or 
avoid the sin. They would have because they know it’s against the halachah, but 
somehow they got railroaded into missing the mitzvah or doing the sin. Since it 
was not their intention to do either, they are free of guilt. 
In the second case, the person wanted to do the mitzvah, and had really 
wanted to avoid the sin. Unfortunately, circumstances arose that got in their 
way, and they were denied their mitzvah. Their sincere desire and responsible 
behavior earns the mitzvah anyhow in G-d’s book, literally as if they did it.
I know people downplay the importance of living in Eretz Yisroel, although 
less so today than in past years. They have all kinds of reasons why they can’t, 
and even if some of them are truly valid, very often what they are really saying is 
that they won’t. They simple don’t want to regardless of whether there is a true 
halachah basis for their decision or not. 
It’s too bad. If they only wanted to, but didn’t because they could not for 
reasons beyond their control, or simply because they were afraid, they’d end 
up with the mitzvah anyhow. But if they don’t want to, even though they also 
have a good halachic reason not to, then they might not be held responsible 
for avoiding aliyah, but they won’t get the mitzvah either. 
“So what?” a person might think. “It’s only one mitzvah.”
Well, you only have ONE spouse, and look what comes with it: a whole life! It 
is amazing the difference the addition of one person can make to a person’s 
life and destiny. Likewise, it is amazing what moving to Eretz Yisroel can mean 
to one’s quality of life and future. It is one mitzvah that brings within its wake 
countless others. That’s one of the reasons why just living there makes one 
destined for the World-to-Come. The amazing thing is how such an incredible 
promise has been be downplayed by so many.
As G-d told Avraham, “lech lecha—go for yourself.” “I may be commanding 
you to go,” G-d told him, “but you really go for yourself.”


