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subjects as we mature, do we do the same for our understanding of
the messages of Pesach? Why is Pesach so important? Why do we
have an annual eight-day festival to celebrate our exodus from Egypt?
Why is this story so vital that we have a mitzva to actively remind
aeh lfn
ourselves of it each and every day? Why is it that the words “Zecher
Mazel Tov to Michael Ross on his wedding to Debbie Eljarrat on Monday
L’yetzias Mitzrayim” appear in our Shabbos Kiddush, and why does
after Yom Tov
the first of the Aseres Hadibros refer to Hashem who took us out of
חיים ארוכים
Egypt, not Hashem who created the world?
We wish  חיים ארוכיםto Saul Clarke on the Petira of his father, Mr Michael
In order to answer these questions and gain a deeper understanding
Clarke z”l. We should only share in Simchos.
of the whole of Pesach, we need to take a fresh look at the events we
Speakers Over Yom Tov
are commemorating on Seder Night.
We are delighted to host a variety of Shiurim over Yom Tov. Details on the
There is a famous statement within Magid which asserts that had we
back page.
not been redeemed by Hashem from Egypt, we would still be
עירוב תבשילין
enslaved by Pharaoh. This is puzzling. The Hagadah was collated
A reminder to make an Eruv Tavshilin for last days of Yom Tov.
during the period of the Second Beis Hamikdash at a time when the
Pharaohs no longer ruled over Egypt. Surely there was no real
Neilas HaChag
possibility in those times, and certainly not today, that we would still
Once again we are pleased to host a Neilas HaChag on last day of
Yom Tov (there will be Matza for those who wish to wash and make
be slaves to Pharaoh?
it their Seuda Shelishis or you may bring your own). It has been kindly
As British subjects, we are acutely aware of what it means to have a
sponsored by Yitzchok Douek in honour of the Yahrtzeit of his late father
monarchy. The Queen does not have any practical power nowadays,
- Chaim Aruchim.
and yet the country unites for royal events, and we feel a loyalty and
Siyum Mishnayos
kinship to that institution. Why is this so? What does a monarchy mean
Once again we will have a Siyum Mishanyos the Shabbos after Shavuos.
for a nation? A monarchy is an embodiment and representation of
This year we will be learning Sedorim Mo’ed and Noshim. Members and
the collective national identity, the family which characterises the
their sons are encouraged to learn Mishnayos individually or B’Chavrusa,
ideals, values and goals of the citizens of the state. This theme
the list will be on the notice wall in the foyer
permeates Jewish sources as well.
Kids Group
We know that within the chain of Jewish history we are currently
There will be no kids group over Yom Tov. It will resume  אי”הthe
under the rule of Malchus Edom. The nation most closely associated
Shabbos after Yom Tov - מות-פ’ אחרי.
with Edom was the Romans, a superpower which no longer exists.
In a similar vein, the Rov reminds everyone that the Haftora/Rov’s Drosha
group will restart after Pesach!
When we think of Rome nowadays, images of pizza, art and designer
clothes spring to mind – a far cry from the military superpower of the
Thank You
past. Why are we still considered under their rule? The answer is that
Thank you to ask those who contributed Divrei Torah to the Pesach
this is precisely why we are considered subjects to Rome. The whole
newsletter and to Boruch Michaels for coordinating.
Western world continues to be obsessed with pizza, art, leather,
Thank you to Eliezer Issler for once again organising the Shul Matza
Baking Chabura – feedback was amazing and all those who participated
cars, clothes and culture. Ancient Rome, one of the founding nations
thoroughly enjoyed the experience of baking their own matzos and
of modern society with its theatres and bathhouses, still influences
singing together!
the asceticism and consumerism of the modern world. We are still
Thank you to to Avrumi Dansky for all his input in organising the teams to
spiritually and culturally enslaved to Malchus Edom.
move the furniture for the cleaning & for all his hard work.
Malchus means much more than a literal kingdom, it refers to the
Why On Earth Am I Doing This? 		
Mikey Lebrett cultural context and environment signified by a particular monarchy
and society. Bearing this in mind, what exactly was the cultural
Intro to the Haggadah – Based on Shiurim heard from HaRav MM
context of Egypt, as embodied by Pharaoh, which we would still be
Blachman
enslaved to today had we not been rescued by Hashem?
Here we are again. Another year has passed, and we are sitting with
If one looks carefully at the Rambam in Mishneh Torah (Hilchos
our families around the Seder table once more. We’re very familiar
Chametz u’Matza 7:4), it becomes clear that there is much more to
with the proceedings by now. We’re looking forward to the same
Seder night than a simple celebration of the Israelites leaving Egypt.
songs, we anticipate the same divrei Torah, and we dread the same
There is a halacha that whilst relating the stories of Seder night, one
tear-streaked maror experience. On the one hand this is very beautiful;
starts with a description of the disgraceful beginning, and end with
the knowledge that we return to the same place each year to undergo
relating how Hashem caused everything to come out for the good –
this ancient spiritual adventure with our loved ones. And yet, we
‘Maschil B’gnus Umesayaim B’shvach’. One would think that we
need to be honest with ourselves. Does Seder night mean anything
would therefore simply need to begin telling the story of the Bnei
more to us than it did last year, or two years ago, or ten years ago?
Yisrael being enslaved in Egypt, and end with how Hashem removed
Whilst we constantly update our knowledge of all sorts of different
the shackles of our servitude. Yet it is clear from the Rambam that
www.ohryerushalayim.org.uk
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there are actually two themes which need to be related in this fashion. hope of reconnecting to Hashem left Egypt and asked multiple times
When the Rambam elucidates these themes, the redemption from to return to Mitzrayim whilst in the Midbar!
Mitzrayim is the second one, prefaced with the word “V’chein” – Hashem needed his nation back in order to serve as an everlasting
“and also”, implying that the exodus is actually secondary to the main testimony to His presence in this world, but we were completely
theme of the night! What is the theme which Rambam views as the stuck in the culture and mindset of Egypt. To remedy this, He blasted
centrepiece of the evening?
the world with miracles, wonders and revelations which made it
When Hashem is preparing to send the plague of locusts to engulf absolutely impossible to deny His existence. He carried us, helpless,
Egypt, He gives us a glimpse into His ‘motivation’ for this series of “on the wings of eagles” out of Egypt, revealing Himself to the world
wonders and miracles. The pasuk says “V’datem Ki Ani Hashem” – as completely sovereign and omnipotent in the process. At Yetzias
“You shall know that I am Hashem”. This statement is repeated several Mitzrayim, Hashem put the Bnei Yisrael onto artificial respiration
times within the Parshiyos of Yetzias Mitzrayim. This proclamation temporarily, to purge the paganism of Egypt from their system, and to
expresses a remarkable and vital message. The whole purpose of the realign them with the holy mission and ideals their forefathers held so
earth-shattering events in Mitzrayim was not simply to release the Bnei dear.
Yisrael from slavery; it was to reintroduce monotheism, the knowledge Before the Bnei Yisrael left Mitzrayim, Hashem instructed them to
that Hashem is the indivisible and all-powerful creator and mechanic prepare a Korbon Pesach, slaughtering a lamb and painting the blood
of all reality, into the world. By extension, the whole purpose of us onto the inside of their doorposts. With the perspective we have
commemorating this event each and every year is so that we outlined, this ritual takes on a whole new level of meaning. They were
consistently remind ourselves, our children and the rest of the world, told to slaughter one of the deities of Egypt, showing Hashem that
that Hashem is the source and context of all reality and is the controller whilst they were deeply immersed in the culture of Mitzrayim, they
of history. This is the main theme of Seder night.
were ready and willing to take the first step towards Him. They
We begin by recounting that our forefathers used to be pagans (the needed to paint the blood on their doorposts, not for practical
antithesis of monotheism), and we end by explaining that Hashem purposes, but to show that they feel a lack, a space, which they are
separated us from the rest of the nations, brought us close to him, willing to fill with a higher mission and purpose. This is why Pesach is
and demonstrated his ‘oneness’ to us. This is crystallised in our called Pesach, this ‘skipping over’ was the climax of everything which
Hagados with the paragraphs “Mitchilo” and “Arami Oved Ovi”. had occurred in Mitzrayim until now, a small percentage of the Bnei
Yetzias Mitzrayim is a tool Hashem used to reveal Himself to the Yisrael acted upon their desire to be a part of the team who were
world, by extension, the story of Yetzias Mitzrayim related on Seder staging the most dramatic revelation of all time.
night is simply a tool we use in order to appreciate and experience This is why Seder night is so important. This is the night on which we
Hashem’s reintroduction into the world. To only discuss the exodus commemorate Hashem slapping the world in the face and saying, “I
from Egypt is like celebrating the paintbrush whilst ignoring the artist. am here. Don’t ever forget me again.” Monotheism has never ceased
In order to understand how pivotal Y etzias Mitzrayim was in world to exist since that fateful moment. This is why we have a Mitzva to
history, we need to have a look at the context surrounding these remember Yetzias Mitzrayim every day; this was the event which set
events.
the foundations for our nation’s mission of representing and revealing
At the beginning of Sefer Bereishis, we see how only two generations Hashem in this world. This was the night in which Hashem pulled us
after Adam directly encountered Hashem, paganism and idol out from the lowest depths. If He had not done so we would still be
worship became rife. How could people within temporal touching enslaved to Pharaoh, not literally of course, but we would never have
distance of a direct encounter with Hashem fall so low? The Ramban been able to escape the culture of paganism that Egypt represented.
in Parshas Yisro and the Rambam in Hilchos Avodas Kochavim explain This is why in the first of the Aseres Aadibros, Hashem introduces
extensively that idol worship does not begin as a rejection of Hashem himself to us as the G-D “who took you out of Egypt” rather than the
or a refusal of his existence; rather, it occurs as people, overwhelmed G-d who created the world. Before Yetzias Mitzrayim humankind was
by the intensity of a complete knowledge of Hashem’s presence in not successful in doing the will of Hashem by connecting to Him
the world, try to place barriers between themselves and Hashem. through creation, they always resorted to Avoda Zara. When Hashem
Avraham came onto the scene and rediscovered the oneness of performed Yetzias Mitzrayim, He reintroduced the world to the
Hashem and his complete sovereignty over everything. He then reality of Hashem’s complete and unquestionable control over every
passed this knowledge on to his children and it filtered down to the aspect of creation, without any barriers in the form of idols.
Shevatim and their offspring.
These are the themes we should be discussing as we conduct the
It was all going swimmingly until Mitzrayim. In Egypt, the separation Seder.
between the Jewish beliefs and the rest of the world’s values began We should be using the story of Yetzias Mitzrayim as a springboard to
blurring again.
appreciate the night in which Hashem employed unbelievable
The Midrash tells us that when Hashem asked the Yam Suf to split for wonders and miracles in order to drag the Bnei Yisrael back from the
the Bnei Yisroel, the sea ‘refused’ because it couldn’t tell the difference paganism and idolatry of Mitzrayim, realigning the world with the
between the Jews and the Egyptians. Why? Because both Jew and purpose he created it for, and forming a nation which would serve as
Egyptian served Avoda Zara! This was the minority of the population the eternal witnesses of Hashem and his plan in this world.
who were deemed worthy enough to leave Egypt!
						כרפס
Anonymous
The Iszbitzer points out that we were not the only slaves in Egypt; As heard from R’ Isaac Bernstein זצ׳ל
every single Egyptian was a slave to the feudal system which Yoseph
What is the  עניןof  ?כרפסWhy do we have it? And why at this point
created during the years of famine. We were cruelly treated by the
in the  ?סדרThe  גמראin 114 פסחים: says that the reason for dipping
top ranks of the Egyptian hierarchy, but it is probable that the rest of
on Seder night is to arouse the curiosity of children at the Seder.
the slave class in Egypt was as well. We were a slave nation within a
slave nation, almost completely indistinguishable from the Egyptians But what is the significance of  כרפסand why at this point? Why not
around us. The only factor which separated us from the hordes of wait until later in the order of proceedings when the children may
Egyptians and connected us to our illustrious past was some remnants require some extra stimulus to inquire what is happening?
of our ethnic identity; we kept our Hebrew sounding names, our There is a  גמראin  פסחים: סהwhich describes in a detailed manner
Hebrew looking dress and our dialect from Canaan. The Bnei Yisrael the way in which a Jew would carry home his Korban Pesach from the
became completely immersed and integrated into the culture of Beis Hamikdash.
Egyptian paganism. The tiny fraction of Bnei Yisrael who had some
www.ohryerushalayim.org.uk

תנא כל אחד ואחד נותן פסחו בעורו ומפשיל לאחוריו

How did the Jew take home his  ?קרבן פסחHe skinned it, put the
animal into the skin and threw it over his shoulder.
The Gemara then adds – אמר רב עיליש טייעות
Rashi explains this to mean that according to רב עיליש, this process
of carrying home the Korban was strikingly similar to the manner in
which Ishmaelite merchants carry their goods:
טייעות – זה הוא דרך סוחרים ישמעלים

Why are we so concerned about the practices of Arab traders? What
is the significance of this description of how the Jews returned home
on the eve of Pesach; and more specifically – what is  רב עילישtelling
us by the comparison to the Ishmaelite merchants?
Rav Shlomo Kluger זצ׳ל, in his peirush on the Haggada, “Yerios
Shlomo” (found in Rav Yakov Emden’s siddur), explains that at our
Pesach Seder we talk at great length about the evils of פרעה, the
hardships forced upon us by the Egyptians, and the glorious
redemption by ה׳. And although we do review the pre-Mitzraim
history of our people, we never seem to address what was the
fundamental cause of our enslavement. Why did Hashem punish us
with slavery in Egypt? An honest self- analysis brings us to one painful
conclusion. We were made slaves because we sold our brother, יוסף,
into slavery to the סוכרים ישמעלים. Therefore, when we take our
Korban Pesach home from the Beis Hamikdash we are inaugurating
the entire  יום טובof  פסחwith a reminder of how it all began. We
carry the  קרבן פסחin the very same manner as Ishmaelite merchants
carry their goods, to trigger the connection to those same Ishmaelite
merchants to whom we sold our brother יוסף. And it is through this
method, explains Rav Kluger,that we instill within ourselves a crucial
lesson – that as Jews our problems often begin not with the external
enemy but rather the internal enemy.
This message is even more essential to emphasize in our period of
Galus, when we have lost and continue to live without the Beis
Hamikdash due to that very same Middah of Sin’as Achim.
So what, then, do we have nowadays, in absence of the קרבן פסח,
to serve as our reminder and to inaugurate our Yom Tov of Pesach
with this important lesson?
Rabeinu Manoach זצ׳ל, in his commentary to the Mishneh Torah of the
Rambam, provides us with the answer. In Hilchos Chametz U’matzah
(8:2) Rabeinu Manoach writes: “ V’anu Nohagin B’karpas Zecher
L’kesones Passim She’asah Yakov Avinu L’Yosef asher B’sibasa Nisgalgel
Hadavar V’yeirdu Avoseinu L’Mitzrayim”. We dip the karpas into saltwater, says Rabeinu Manoach, to remind us of the time when the
brothers dipped the Kesones Passim of Yosef into blood to cover up
their treacherous sale of their younger brother.
This is how we begin our Seder. Immediately after Kiddush, we take
ourselves back to Act 1 Scene 1, where we dipped the coat into the
blood. This, indeed, is our inauguration bizman sh’ein Beis Hamikdash
kayam.
It is interesting to note that from an etymological standpoint as well,
we find this connection between karpas and the kesones passim.
Rashi, in the beginning of Parshas Vayeishev (37:3), comments on the
source of the word “passim”, in the context of the pasuk “...v’asa lo
kesones passim”. (“…and [Yakov] made him [Yosef] a fine woolen
tunic”).Rashi writes: “lashon kli milas, kemo karpas u’techeiles “; that
etymologically, karpas is actually an expression of fine wool, which
was the material from which Yosef’s coat was made.
The Ben Ish Chai zt”l, expands on Rabeinu Manoach’s idea and writes
that in addition to the first dipping representing the start of our galus
Mitzrayim, the second dipping of the night is actually representative
of the beginning of the geula from Mitzrayim. How so? The first
dipping of the night is done in bitter tasting salt-water, a representation
of the bitter tears that we shed for the initial cheit of “sinas achim” as
well as the perpetuation of that cheit within our own galus. This
dipping, says the Ben Ish Chai, corresponds to the pasuk in Parshas

Vayeishev (37:31) - “Vayitbilu es hakesones badam” (“They dipped
the tunic into blood”). However, the second dipping is done with
the marror into the sweet-tasting charoses, which has the ability to
sweeten even the most bitter galus experience. This dipping
corresponds to the pasuk by Korban Pesach when klal yisrael was on
the brink of geula (Parshas Bo 12:22) – “U’lekachtem agudas
eizov u’tevaltem hadam asher basaf “ (“You shall take a bundle of
hyssop and dip it into the blood that is in the basin”). We must take
notice that this “tevila” of the “eizov” was to be done specifically with
an “agudas eizov” – a complete bundle of hyssop. This serves as a
remez that the pre-cursor to geula is klal yisrael joining together as an
agudah – as an intertwined unit that remains bound one to the other.

Salt and Vinegar 			כרפס

Dov Brysh

The simanei haSeder have been drilled into us sing-songy style since
primary school. We don’t really pay that much attention to them
anymore and so we don’t actually notice exactly how out of place
karpas is. First off, what does the word even mean? Well technically
it’s probably either celery or parsley but that just makes things worse.
Now the problem becomes: why on Earth are we naming a part of
the Seder after a specific food item, when in fact any old ha-adama
will do? Come to think of it, why are we naming it after what’s eaten
at all, rather than what’s done? After all, with the notable exception of
maror and potentially matza (though arguably the correct name for
that part of the Seder is “motzi matza”), all the other simanei haSeder
are instructions: Kadesh – make kiddush, ur’chatz – and wash, barech
– do benching etc. (Yes, I do know about nirtza but that seems to be
a late addition to the haggada. Anyway…) And so question number
three is why isn’t this part called something like “tovel yerek”? And,
just because it’s pesach and we need 4 questions, there’s an even
more obvious question with the whole concept of the Seder. Isn’t the
whole idea of a Seder antithetical to pesach? After all, pesach is all
about freedom and here we are celebrating it with a meal which is
minutely micromanaged from beginning to end – you have to eat this
much of that then, lean here, drink this now, don’t lean here, say this
then say that - this is our freedom meal?!
Let’s start from the very beginning which, as the song tells us, is a very
good place to start. Anyone who has heard a shiur from Rabbi Dovid
Fohrman knows that his standard question is: “Where have we seen
this before?” Well, where have we seen karpas before? Not so long
ago as it turns out. Cast your minds back to the heady days of purim
and the first few pesukim of the megillah.
There, in the description of Achashverosh’s party decorations, we are
told that there was “chur, karpas, u’tcheiles” and given that it’s highly
improbable that Achashverosh was hanging celery sticks on his walls,
the Gemoro in megillah tells us that this karpas is a contraction of
“karim passim” – linen sheets. Still, isn’t it just the tweeniest bit odd
that the only two times that we find the word karpas in the whole
Jewish lexicon are at Achashverosh’s Big Bash Party and our Seder?
Well of course not. Obviously whoever it was that made up the
simanei haSeder was, in calling this part of the Seder karpas, trying to
establish a link between the two feasts. Compare and contrast, as the
GCSE English exam would say: take a look at what Achashverosh’s
Free Feast looked like and compare and contrast it with our Feast of
Freedom.
The thing is that people have a very warped view of what freedom is
supposed to be. Usually they imagine something along the lines
throwing off the oppressive shackles of the overlords, wearing a
tartan skirt and painting yourself blue whilst waving a claymore and
shouting at the Sassanachs to “gae awae!” thus enabling you to do
what you like, when you like, with who you like and how you like. But
this isn’t freedom, this is boundarylessness (which I’ve just been
shocked to learn is a word that I haven’t actually made up). If you
have no boundaries you aren’t free, you’re just nothing. This is why
no-gooduns in Tanach are referred to as “bnei bli’al”, or people
without yokes. It’s also why the Mishna in Avos says about the luchos
“al tikri charus ela cherus” – the rules we live by are literally set in stone
www.ohryerushalayim.org.uk

and yet living by them is what makes us free.
Limits, constraints, boundaries – these are the things that force us to
think, to be creative, to choose. If I can do anything then I never
choose. If anything goes then I have no reason to create anything
meaningful because if I can just leave my bed unmade and call it art
why bother with all that tedious thinking? There is a fascinating
movement now in the poetry world away from free verse and back to
formal poetry precisely because writers are realising that it is the
structure that enables them to fully express themselves.
When HKB”H took us out of Egypt it was not that we simply stopped
being slaves and dayenu but he’emidanu lifnei har sinai v’nasan lanu
es Toraso so that now, in the pithy words of R’ Gershon Miller, “you
can do what you like so long as G-d likes what you do.” And so when
we sit at our meal where we are supposed to be recalling this we
make sure that everything has a Seder. And then we take a vegetable
and remember that our karpas is not the karpas of Achashverosh’s
free-for-all. And we dip it. Most people dip it into salt-water as a
reminder of the tears shed in our slavery. But there is another minhag
as well: to dip into vinegar. Vinegar is what happens to wine - you
know the stuff we have to drinks four cups of at the Seder as a symbol
of freedom - if you open it up and leave it. Wine, properly stored, can
last for hundreds of years and, what’s more, improve the longer it’s
left constrained. But open it up and remove the boundaries and it
turns to vinegar in a matter of days. This is the lesson of the karpas:
cherus is cherus if and only if it is charus.

הא לחמא עניא

		

Jonathan Grosskopf

A Dvar Torah from Rabbi Josh Conway.
“Hoh Lachmah Aniyah - This is the bread of affliction that our
forefathers ate in the Land of Egypt.”
This passage is somewhat puzzling. If one looks in the Torah, the only
mention of matzah to be found, is in conjunction with our departure
from Egypt (Parshas Bo 12:39). The reason why that matzah was eaten
was because our departure from Egypt was in such haste that our
dough did not have enough time to rise. So, what is this matzah “that
our forefathers ate in the Land of Egypt?”
Ibn Ezra answers, that our forefathers most definitely ate matzah
during their slavery. He observes that prisoners in India were fed
matzah, as it is slow to digest, and thus they are satisfied longer than
they would be with other foods. However, the Torah only mentions
matzah in conjunction with our departure which was a joyous
occasion. The matzah to which we are referring to now, symbolises
the hardship that we, as slaves, suffered in Egypt.
It is clear that matzah has a dual symbolism representing both slavery
and freedom. These two themes of slavery and freedom, although
contradictory, appear throughout the course of the Seder. We begin
Maggid by mentioning matzah, which exemplifies the contradictory
themes of the Seder, thereby setting a certain tone for the evening.
After we make the declaration about matzah and its dual symbolism,
we extend an invitation to all those who are in need of food. The
Yavetz writes that the invitation that we are extending to all those who
are in need of food is directed towards Non - Jews, as there is a
custom to take care of the sustenance of the Jewish needy BEFORE
Pesach with Maos Chitin and Kimchee De’ Pische.
We extend this invitation to Non - Jews not because they have any
mitzvah relating to Pesach, but rather in accordance with the Gemorah
Gittin 61A, which says “Mefarnasim aniyei nachri im aniyei Yisroel
mipnei Darchei Shalom”, we are to sustain the Non - Jewish poor
with the Jewish poor in order for their to be peace between Jews
and Non - Jews.
Perhaps that is why Hoh Lachmah Aniya was written in Aramaic so
that Non - Jews could understand the invitation.
The Vilna Gaon adds, that it is due to the very fact that we are inviting
the poor that we conclude this paragraph with “Hashata hacha,
l’shannah haba’ah” our poor brothers are not so self reliant, and are

depending on us for a meal. This may cause the poor and needy to
feel bad about their situation on this night of celebration. We therefore
try and comfort them by showing how in reality, we are all equal.
Right now “ Hashata hacha; Hashata avdei” we are all here and we are
all slaves. Next year, we will all be in Jerusalem as free men.

					עבדים היינו

R’ Shaya Klyne

While going through Magid at the Seder last year with my children,
after they had all had their turn to say Ma Nishtana I then repeated the
same questions that they had just asked back to them and not
surprisingly they knew the answers. The matza is to commemorate
the matza that the yidden had when they left, the marror to remind us
of the bitter times etc.
Even though they already seemed to know the answer I forged on
with the Seder and began the next part as my father always does “Der
tirutz is mein kind (the answer my child is) “Avadim hayinu lpharo
bmitzrayim”…”. Since the chiuv of chinuch for young children is until
the end of Avadim hayinu I made sure to explain clearly in English the
meaning of that paragraph. After explaining to them that if Hashem
had not let us out we would still be slaves in Egypt, Leah turns to me
and asks “why would we be in mitzrayim? It wasn’t us in mitzrayim; it
was the yidden!” She then went on to demonstrate how she
understood the story of yetzias mitzrayim but had not come to the
full internalisation that we like them are also yidden and are all part of
the same family! My wife and I then attempted to convey and to bring
to life to our children the message that we were personally affected
by Hashem’s miracles in Egypt. We described to them how our
grandparents had grandparents who had grandparents etc and
Hashem changed the order of nature for them because he loves our
nation and in turn loves us.
This anecdote answered two questions. Firstly, I could not understand
why Avadim hayinu was placed at that point in the Seder. We seem
to start the story and then move on to drashos and then come back
to the story. Secondly, surely the answers which my children gave me
were the correct answers; why was I moving on with more information
when they already had the answers. The answer to both of the above
questions is that Avadim hayinu is a declaration of “WE were slaves”,
it is personal. Each one of us living in 2019/5779 was affected by the
occurrences of over 3000 years ago. The children and ourselves can
learn about the story and can hear every midrash to bring it to our life.
We can understand all the commemorative apsects of the Seder but
if we do not make it personal we are missing the point. The child gets
the official reasons behind the matza, maror, dipping and leaning,
but that happened to the yidden! Our job is to explain to the child
what it has to us.
We need to explain to the child how what occurred then demonstrates
Hashem’s deep love for our nation. It demonstrates how Hashem
cares for us at every moment. He did not just create the world and
then leave it to take its own path. Avadim hayinu is put before all the
drashos and the full narrative of the story as an introduction; before
you start learning all the midrashim and seeing the depth of the story,
you must realise this is personal.
In halacha we are told that even a person who has Seder by himself
must go through the whole magid. We must understand that however
old we are there is still the child inside of us who requires strengthening
in emuna, who needs the chizuk and each year wants to know Ma
nishatana halayla hazeh, what does this all have to do with me. Our
responsibility is to nourish the “child” within us, to think about the
story and internalise its message.
We need to spend time on the Seder allowing ourselves to feel
appreciation towards Hashem and use our imagination as best as
possible in order to make it personal and in turn strengthen our
emuna.

					עבדים היינו

Ari Scherer

At 18:13 on the 19th of March 2012, 43 minutes after kick-off in an FA
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Cup tie between Bolton Wanderers and Tottenham Hotspurs, 23 year
old midfielder Fabrice Muamba collapsed. As the stadium fell silent
and medical staff huddled around him, the match was abandoned.
The rapid response time from the pitch side medical team and Dr
Andrew Deaner, a Jewish consultant cardiologist who happened to
be in the stands as a fan that day, ensured that Muamba received CPR
and oxygen swiftly after collapsing. CPR and oxygen were administered
for 78 minutes, during that time Muamba was given 15 defibrillation
shocks. At 19:31 Muamba’s heart began to beat on its own. Against
all expectations Muamba regained consciousness on the Monday
after his collapse. He recognised his fiancée and asked after their son.
Within hours he had talked to a team-mate and his father. By Tuesday,
Muamba was declaring himself “fine”. In April 2013 Muamba was the
official race starter for the iconic Great Manchester Run. As I stood in
my starting wave waiting to begin the run I saw Muamba standing up
on the podium smiling and chatting to the event organisers and race
participants. He looked happy and healthy. This was a man who just
over a year ago was clinically dead for 78 minutes. Amazing stuff. In
January of this year I took part in an 18 hour first-aid course. When we
reached the topic of CPR I once again heard the story of Fabrice
Muamba, only now through the filter of first-aid training, thus gaining
an even deeper appreciation of the miracle that took place on the turf
of White Hart Lane back in 2012.
In the paragraph of ‘Avodim Hayinu’ the Baal Vagodah tells us “All
who increase in the telling of the Story Of The Leaving Of Mitzrayim
are praiseworthy”. At this point in our lives we all know the story.
We’ve been talking about it since we were wee kids in nursery school
and we’ve learnt the relevant parshas and lived through how ever
many Seder nights. If you have the joy of having a 4 year old child at
home I’m sure the sweet (if slightly off) tunes of ‘Mah Nishtana’,
‘Kadeish, Urchatz…’ and ‘Dayainu’ have been reverberating around
your home since round about rosh chodesh Shvat. So what’s with the
emphasis on increasing and increasing, on telling and retelling? The
answer is that it’s not so much a retelling of old facts, but rather a
seeking of new understandings. Like my experience with the Muamba
story. Hearing it on the news for the first time. Interesting. Seeing him
in person at the Manchester 10KM. Inspiring. Hearing the story again
from an experienced first aider. Humbling. Each time there was a
different angle or perspective, and therefore a deeper appreciation,
on the same story.
If we attempt to relive the story of our redemption from Mitzrayim as
opposed to a mere retelling we can experience something different
and deeper each time. Imagine, if you will, standing outside Habers
on Kings Rd. Previa’s and Estima’s as far as the eye can see. You’re
struggling to strap your child into the car seat (street side of course)
when you catch some movement in your periphery. You glance back
towards Bury New Rd and see a dark cloud stretching across the
horizon. And it’s getting bigger. And closer. And there’s a noise you
can’t quite place. Almost animal in nature. And the cloud gets closer,
the noise gets louder and more frightening. You’re confused (and not
just from the belts locking mechanism on the car seat). Suddenly you
hear a noise closer to you, something like a pebble hitting tin, you
glance at the bonnet of your Zafira. There’s something cradled in the
fist sized dent just above your left headlight. Its moving. LOCUSTS.
If we embark on the Seder with this attitude we can gain a much
deeper appreciation of our miraculous redemption. And with deep
appreciation comes meaningful and heartfelt thanks. When we are
truly appreciative and thankful for our Egyptian Redemption then
Hashem will see that we are indeed ready for our Final Redemption.

Why were these Rabbonim in Bnei Brak (The home of
R’ Akiva)?
				
Anonymous
The norm is for the pupil to visit the teacher not the other way around.
R’ Eliezer in Gemorrah sukkah states that he remained at home for yom
tov!
Rav Reuven Margolyus (Be’er Miriam) gives us a possible explanation.

These Rabbonim regularly travelled to Rome to intercede of behalf of
Klal Yisrael at the time of the Roman persecution.
Maaser Sheni 5:9 states that once on erev pesach their ship docked
and they did not have sufficient time to return to their respective
homes before Yom Tov. Therefore they spent Pesach in Bnei Brak with
their talmid R’ Akiva.
Alongside this, another explanation could be that as times were so
desperately hard even these great Rabbonim were struggling to find
the spirit of Pesach during their own persecution from the Romans. It
wasn’t really a z’man Chayruseinu! We can’t learn Torah, or do Mitzvos.
On the other hand it is a  זמן חרותנוand a  !תורה מצוהWhat do we do?
We’re not in the mood. Who can we turn to?
Only R’ Akiva could provide the comfort they needed at this time. As
it says at the end of גמרא מכות, at the time when they saw foxes
running free on Mount Scopus the Rabbonim were crying and R’
Akiva was laughing! How could he be laughing at this sight? R’ Akiva
says “just as this prophesy of the foxes running on Mount Scopus will
be fulfilled, so to the prophesy of the rebuilding of the Beis HaMikdash
and other prophesies will also be fulfilled, that is why I laugh” “You
have comforted us Akiva, you have comforted us!”

What is the Rasha really asking?		

Rafi Black

How do we welcome in pesach? How do we portray our experience
of keeping and celebrating pesach?
Do we enter yom tov tired, grumpy, complaining about the cleaning,
the amount of preparation needed, the costs of the food etc.? Or do
we enter yom tov in a happy, calm and satisfied manner?
When the Rasha has heard his parents complaining about the
difficulties in celebrating pesach he starts by asking the question
“Moh ho’avodah hazos lochem?”, what is the point of all this? Why
would I want all of this avodah, this work that you do and don’t stop
complaining about? What is the purpose of you keeping the mitzvos
if you do not enjoy it, if it is such a burden for you?
We have to ask ourselves this question of mah avoda hazos? Do we
celebrate the yom tov as an opportunity to grow and connect with
Hashem or is it the burden we can’t be bothered with? We also need
to ask this of ourselves in all the time in all areas of avodas Hashem.
Do we enjoy the mitzvos we do or do we see them as a burden and
complain about them?
There is a famous story of an immigrant to America who was unable
to keep his job because of shabbos and each week would receive
his pink end of employment slip. Each week he had to find a new job
but he would still welcome shabbos with joy and happiness. One
erev sukkos his children found their father decorating the sukka with
all his pink slips. The pink slips were his pride and joy, his medals for
keeping Torah despite the hurdles. The man was zoche to have frum
righteous children at a time of high assimilation in America. This was
because he was celebrating his opportunities to live as a frum jew
despite the difficulties, effort and even hardship. His children
appreciated the beauty of doing mitzvos and took that lesson with
them.
Our avoda is to try and appreciate the mitzvos we do and
opportunities we have and not allow the question of moh ho’avodah
hazos to be asked of us.

 מרור, מצה,פסח: The Seder experience

Gaby Schwalbe

As we make our way through Maggid, we ask the Ma Nishtana
questions, recount how we were slaves in Egypt, proceed to talk
about our history and the enslavement in more detail, discuss the
plagues whilst splashing some wine about, sing a few songs, and
continue ploughing through the following paragraphs with increasing
speed. In the latter part of Maggid, with one bleary eye on the clock
and a rumbling stomach with half a piece of potato to keep us going,
we hit a crucial point.
Rabban Gamliel tells us that if we do not discuss the Pesach, Matzah
and Marror then the whole evening will have been a colossal waste

of time and we would not have fulfilled our duty. We must know
clearly what each element represents, i.e. G-d saving us and passing
over the Jewish houses depicted in the Pesach, the Matzah that never
rose due to the speed of our redemption, and the bitterness of our
servitude remembered through the Marror. Why? Because “in every
generation a person is obligated to view himself as though he left
Egypt”. We actively experience this through the Seder.
I heard a question from a shiur given by R’ Moshe Tuvia Lieff, from
Brooklyn, New York. We spend all this effort symbolically with Matzah,
Marror, leaning, drinking wine etc. However, surely these are not
hugely significant for what we are trying to achieve?
If indeed we are trying to put ourselves in the shoes of those
miraculously leaving Egypt having gone through the pain of the
suppression and bondage, why do we stick to a few small customary
acts. Why do we not go all out? Surely we should have by now
commissioned Steve (Shmuel) Spielberg, enlist Hollywood’s finest
Jewish acting talent of which there is no shortage, and create a megabudget 3D blockbuster movie that will be put on display every Erev
Pesach in cinemas (or shul halls) near you. Combining Dolby surround
sound with 4K screens, it would contain tear-jerking scenes of slavery,
allow us to visualise the extreme wickedness of Pharaoh, show each
terrifying plague in the most realistic CGI, and climax in the most
wondrous exodus scene that will leave us elated beyond words.
How does a bit of Matzah and Marror effectively do the trick?
The Maharil (1360-1427) provides an answer to this question (well,
maybe not quite the same one). He explains the purpose of the
Seder is so that the little details can change a person. The minutiae
have the longest lasting effect. The set-up of the Seder is programmed
to provide maximum impact should we open ourselves to the story.
It is very much human nature to be moved by slow and steady steps,
rather than a spectacular extravaganza that can dissipate quickly.
How often do we receive inspiration from an amazing occurrence
just to forget it shortly afterwards and continue living as we were. The
Seder is an experience that can leave an indelible impression,
influenced by our actions, words and efforts.
A person is thus obligated to envision themselves as having left
Egypt. It is not just an old legend or tale. It directly affects us nowadays
and provides a purpose and vision for our very existence. G-d’s
intervention is the reason we are alive today. We are eternally grateful,
by dedicating our lives to G-d’s ways and continuing to build a strong
Jewish chain through the generations. We must therefore experience
the exodus ourselves, in a measured yet meaningful way, to link us
back to our roots and reinvigorate our commitment to the cause in a
lasting manner.

				 אינו יודע לשאול

Michael Wilks

The Eino Yode’a Lish’ol is a modern intelligent person. His view is that
holidays remind us of the old times. He however looks to the future
while he sees us as connected to the past. The past doesn’t touch
him. He honours what we do but it doesn’t speak to him.
The answer to the Eino Yode’a Lish’ol is Yochol Me’Rosh Chodesh. We
went out of Mitzraim in order to eat the matzo. We are not celebrating
Passover because of remembering the past.
The Torah says (Shemos 13 (8)):
 בעבור זה עשה ה’ לי בצאתי ממצרים- והגדת לבנך ביום ההוא לאמר

And you shall explain to your son on that day, ‘(I am doing ‘this’ eating matzos (and doing the other mitzvos) now on Pesach) It is
because of ‘this’ that Hashem did for me when I left Egypt.’
We are told to tell our child that it is because of our observance of
Pesach now, that Hashem took us out of Egypt. We are not celebrating
Passover because of remembering the past. The past happened
because of now. We went out of Egypt in order to eat this matzo
now.

10 Makkos					 Richard Danziger

HaShem as the “ish milchama”, war leader besieging the enemies of
His people.
The first stage in a siege is to seize and cut off the water supply,
hence HaShem turns the Nile and all water within the Egyptian’s
control to blood.
The frogs represent the trumpets and instruments of the army, used to
announce their presence and sap the enemy of morale. There are
meforshim who comment that the incessant croaking and noise of the
frogs was worse than their physical presence.
The sharp pain of the lice relates to the initial arrows fired over the
walls of the besieged.
The general then begins his assault and sends his troops over the
walls – this is the plague of arov where the mixed animals physically
attack the Mitzrim.
After time disease begins to spread to the besieged as casualties
mount and supplies wane, represented as dever of the Mitzri cattle.
Alternatively dever represents the initial seizure of prisoners of war.
The burning pain of the boils represents the use of heated oil or
chemical weapons.
As the end of the siege approaches, the general brings in catapults
and siege weapons to create breaches and destroy defences. This is
the connotation of the hail, which was explosive and destructive to
both stores and infrastructure.
The final, grand assault is launched by waves of troops. The locusts
are the great, final horde of soldiers sent in to finish off a waning
enemy.
The siege is over and the enemy nobility and leaders are captured
and imprisoned. The plague of darkness held them all in place for
judgment.
The final step for the conqueror is to execute the enemy leadership
to ensure they are vanquished. Makkos bechoros marks the end of the
siege and end of Mitzri leadership. In the ancient world first born
sons received power and status based on rights of primogeniture.
HaShem shattered the basis of Mitzri society in the last plague and
the siege was complete.

			ר’ עקיבא אומר

Aaron Gouldman

Why do we need to know all of the opinions about the accountings
of the makkos, and what difference does it make how many there
were?
The S’fas Emes says emphatically that ‘Elu, v’elu, v’elu, v,elu divrei
Elokim Chayim!’. If we add up all of the accountings mentioned in the
Hagaddah we end up with quite a striking number.
Rabbi Yehuda		
10 + 3 = 13
Rabbi Yose Ha’Glili
10 + 50 = 60
Rabbi Eliezer		
40 + 200 = 240
Rabbi Akiva		
50 + 250 = 300
Total			13+60+240+300= 613
The S’fas Emes explains, from his grandfather the Chidushei Ha’Rim,
that the 10 makkos correspond to the 10 dibros we received on Har
Sinai. Just as the 10 dibros contain within them the 613 mitzvos, so
too the 10 makkos contained within them 613 separate punishments
that were meted out to Mitzrayim.

The meaning of קרבן פסח

Aaron Gouldman

 רבן גמליאלstates one is obligated to mention at  ליל הסדרthree
subjects:  מצה ומרור,פסח

The  תורהbegins the introduction of the  קרבן פסחwith the following
, ’זאת חוקת הפסח כל בן נכר לא יאכל בוthis is a strange law to start
with, “no alienated person may eat from it” (the )קרבן פסח. On this,
the following question must be asked: Why is the alienated excluded?
Normally an unaffiliated Jew is encouraged to perform מצות. This is
true especially in the  קירובworld, where people go out of their way

The Medrash Tanchuma lists the 10 makkos as an expression of
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to educate and strengthen the weakened individual or community.
We generally encourage  קירובas there is a rule כל ישראל ערבים זה
 לזה- each jew is responsible for each other, why here are we
prevented from this? For this the ( )ספר החינוך מצוה יגbrings an
incredible answer that changes the perception of the קרבן פסח.
The  ספר החינוךstates the  קרבן פסחis  זכר ניסי מצרים- a symbol to
remember the miracles of Egypt, and when the  קרבן פסחis brought
we enter a  בריתof תורה ואמונה. It is therefore unsuitable for the
‘alienated’ to join the group as he is dialectically opposes the values
that are being portrayed; the ‘alienated’ is not מקבל על מלכות שמים
while the group is.
There is another question to be asked on the ט רמב”ם הלכות קרבן:ז
 פסחabout a person who feeds someone of the  קרבן פסח, who is
alienated ( )מומר לע״ז, the feeder transgresses a negative
commandment but is not given lashes. This is astounding, the תורה
only forbids eating, why then does the  רמב״םextend the prohibition
to feeding as well.
This question now sharpens the answer of the ספר החינוך. If the core
principle of the  קרבן פסחis to מקבל על מלכות שמים- to accept the
yoke and sovereignty of Hashem, then the  קרבן פסחshould mean
something. It cannot just be given to anybody including the ‘alienated’
as this desecrates the sanctity of the  קרבן פסחand spiritual meaning
of the group. This idea shows the acute difference between the
questions of the  חכםand the רשע.
The  חכםincludes the word “  ”אלוקינוin his question which shows he
is still involved in  עבודת הand thus his answer is we teach him the
laws of the  קרבן פסחi.e we invite him to join the group. This is
because his question is inclusive and shows he is part of the group
and will embody the message of לקבל על מלכות שמים. However,
with regard to the רשע, this is not so, his question distances himself
from the group with the word ״לכם״. Simply, the  רשעdoesn’t
encompass the values of the  קרבן פסחand his answer is very sharp,
we consider him a non-believer.
He is excluded from the group and we proclaim to him “had you
have been in Egypt you would not have been redeemed”. This shows
a simple but important message that the centre of all values has to be
 עבודת ה- service to G-d and then everything else can be built around
it and through this we really become part of עם ישראל. Therefore
there is a  מצוהto tell over the story of leaving Egypt and to thank
Hashem for all the miracles that were performed in order to take us
out. And so, through this we will be  מקבל על מלכותand be the עם
 קדושthat hashem wants from us and expects us to be.

					דיינו

Avi (and Moshe) Stern

We know that through being shown big miracles it brings us to an
awareness of  הקב”הand an appreciation of smaller miracles and
‘nature’. In  דיינוthere are 15 things we thank ‘ הfor and for each one
we say that on it’s own it is enough to be thankful for. Some of these
are more obvious e.g. the ‘big’ miracles like ‘Splitting the Sea’ whereas
some are seemingly superfluous or mundane such as ‘giving us the
Egyptians money’ which we did not really need or ‘giving us Mon’ as
we had to be fed somehow. Yet however big or small they are all
equally considered דיינו.

Brocha of “”על אכילת מצה

Joseph Rosenhead

Rabbi Chaim Pinchas Scheinberg  ז”ל- ספר משמרת חיים
On Pesach, the actual  חיובto eat matzah is only on ליל ראשון, for the
Torah specifically states: “ ( ”בערב תאכלו מצתShemos-12:18).
Likewise, on Succos the  חיובto eat a meal in the succah is only on ליל
( ראשוןSee Succah 27a). However, if one does eat another  סעודהon
Succos, one must then eat in the succah and consequently say the
brocha of “”לישב בסוכה. Whereas, if one eats another  סעודהon
Pesach, although one must then eat matzah, one does not
consequently say the brocha of “”על אכילת מצה. Why is matzah
different to succah?
On Succos, there is no actual  לאוagainst eating a meal outside the

succah. Only if one does so, then one has been  מבטלthe  עשהof
“( ”שבעת ימים תשבו בסוכותVayikra-23:42). Accordingly, every time
one does eat a meal in the succah one is consequently fulfilling a
positive commandment. A brocha on fulfilling such a  מצוהwould
therefore be appropriate. However, on Pesach, in addition to the
 מצות עשהof “( ”שבעת ימים תאכלו מצותShemos-12:15), there is the
corresponding  מצות לא תעשהof “”לא תאכל עליו חמץ שבעת ימים
(Devarim-16:3).
Therefore, essentially the purpose of the obligation to eat matzah if
one eats a meal on Pesach; is to serve as a safeguard against
transgressing the  לאוof eating chometz. Accordingly, one would not
make a brocha on eating matzah after the first night of Pesach, as one
does not make a brocha on adhering to a מצות לא תעשה.

						כורך

Shmuel Korn

The Rishonim dispute whether Hillel would wrap the Korban Pesach
together with the Matza and Maror(Rashi Pesachim 115a s.v. Shehaya
and Rashbam ad. loc. s.v. Korchan) or eat the Korban Pesach separate
from the Matza and Maror (Rambam Hilchot Chametz Umatza 8:6-7,
Rabeinu Chananel ibid).
This dispute accounts for the variations in the text of Zecher Lemikdash
Kehillel that we recite before eating the Korech (see Baer Heitev475:9
and Mishna Berurah 475:21). Some versions state, “He would wrap
Matza and Maror and eat them together,” in accordance with the
Rambam and Rabeinu Chananel’s view. Other versions state, “He
would wrap Pesach, Matza, and Maror and eat them together”,
following the view of Rashi and the Rashbam.
According to the Rambam and Rabeinu Chananel, Hillel and
Chachomim:
Both hold that the Kezayis of Pesach offering was eaten right at the
end (al hasova) without Matza and Maror so the Afikomen is merely a
representation of the Pesach offering and therefore should be treated
like the Pesach offering to be eaten when full but have a room left.
Hillel just reasons that the Matza and Maror have to be together
beforehand whereas Chachamim say one can eat them separately a
swell.
According to Rashi and the Rashbam this is the opinion of Hillel
(Chachamim don’t argue they just say eat separately if you want):
The main Matza and Maror were eaten right at the end together with
the kezayit piece of Pesach lamb/kid in the time of the Beis Hamikdosh,
and no Matza or Maror was eaten beforehand. So nowadays the
Pesach is not availlable and the marror is no longer a Mitzva Deoraisa,
so the Afikomen at the end is a representation of the actual Matzas
Mitzva which accompanied the Pesach offering. This is why Rashi and
the Rashbam say Pesachim 119b:
 שצריך לאכול מצה בגמר הסעודה זכר- אין מפטירין אחר מצה אפיקומן
למצה הנאכלת עם הפסח וזו היא מצה הבצועה שאנו אוכלין באחרונה
 לשם חובת מצה אותה שלאחר אכילה- The Afikomen should be eaten

as the main Mitzva of Matza on Seder night as a rememberance to the
Matza that was eaten together with the Pesach Offering at the end of
the meal Al Hasova (i.e not being stuffed but almost full).

 כולו מצה,הלילה הזה.
		 ארמי אובד אבי וירד מצרימה

Zev Davis

The first of the famous four questions near the very beginning of the
Seder asks why tonight we only have matzah, whereas on all other
nights we have chometz and matzah.
The Abarbanel understands the question as follows: The Korban
Pesach is a Korban Toido, with which we thank Hashem for taking us
out of Mitzrayim. The Korban Toido is unique in that it is accompanied
by both chometz and matzah , therefore why don’t we have them
both tonight to accompany Korban Pesach which is our Korban
Toido? Why do we have only matzah? The Chasam Soifer says this is
a strong question.
In discussing this matter two other questions are raised by the Chasam
Soifer.

Firstly, what is the connection between the beginning of the posuk
we quote in the Hagodoh  ארמי אובד אביand it’s continuation וירד
 ?מצרימהThis seems to imply that because an Aramean oppressed or
tried to destroy my father, that he went down to Egypt.
Secondly, why do we have to thank Hashem at all for taking us out of
Mitzrayim if He put us there in the first place?!
He goes on to give a novel explanation of ארמי אובד אבי:
 ארמיrefers to our idolatrous ancestors such as Terach, Besuel and
Lovon who instilled serious impurities into our ancestors, and which
could have ruined us forever [ ]אובד אביif not cleaned out. Therefore
Hashem placed us in Mitzrayim to clean out those impurities, to
prepare us for being Hashem’s chosen people.
The Chasam Soifer compares it to the old-fashioned way of laundering,
where in order to cleanse the clothing it was first dirtied even more
with various substances such as soil and water. He explains that the
laundryman is not paid for taking out the dirt that he put in, but rather
he is paid for the overall job including both the dirtying and the
cleaning.
So when we bring the Korban Pesach, it is not a Korban Toido thanking
Hashem ‘just’ for the Geula. We are thanking Hashem for the whole
‘laundering’ process, including the purification in Mitzrayim, followed
by the Geula; all of which was necessary to inaugurate us as Hashem’s
people.
The Chasam Soifer therefore explains that the Korban Pesach parallels
the Miluim which were to inaugurate Aharon and his sons for the
Avoida in the Mishkon. Unlike the Korbon Toido, the Miluim were
accompanied by Matzos only, not by Chometz.
That’s how the Chasam Soifer answers the first of the 4 questions.
As we go through the Seder night and the Hagada, we should try to
have an awareness of the above theme, that we too should become
purified of all traces of impurity through reliving the events of the
golus Mitzrayim and the ensuing geula, and may we be zoiche
through this to fulfilment of the gemora in Rosh Hashono which tells
us that just as Klal Yisroel were redeemed from Mitzrayim in Nissan so
to the Future Redemption with Moshiach will be in Nissan:
“ בניסן עתידין ליגאל,”בניסן נגאלו

l’Mikdash is a fundamental reason for Netilas Yadayim.
Urchatz at Seder Night is no exception to this rule.

כרפס
Kids
What is the minimum required measurement for the dipped
vegetable?
‘Kol Mashehu’ - ‘the smallest amount’ which perhaps is the
amount enough to fill up a shot glass/Kiddush cup. In fact,
one should make sure to eat less than a Kazayis to allow an
appetite for the rest of the Seder. The Bracha of Borei Peri
Ho’adomo is binding for the Maror later on.
Adults: Where in the Torah is the word ‘Karpas’ alluded to and how
does that episode links opening part of the Seder?
Bereishis 31:37 - Yosef’s brothers dipping his coat into blood
etc. - such Sinas Chinom triggered the following events
which lead the family and the future generations to Egypt.
indicating how we got to Egypt in the first place.
יחץ
Kids
Many have the custom to for the Seder Leader to put the
Afikoman Matza on his shoulder as he leaves the Dining
room to hide the Afikoman, in commemoration of how we
left Egypt. What is the reason for the commemoration of
how we left Egypt at this point before even explaining our
slavery/how we got to Egypt in the first place?
The key function of this custom is to trigger the children (i.e.
you guys) to ask questions. Therefore, the focus here is not
necessarily to begin our story from Avdus l’Cheirus, rather
the main point is to arouse the inquisitive nature of the key
questioners of the evening! No pressure!!
Adults: Some have the custom to use 2 Matzos at this point, not 3.
What is the reason for this?
This custom, undertaken by the Vilna Gaon, is under the
assumption that Lechem Mishna on Seder Night can be
achieved with a broken piece. This being the case that whilst
a regular Lechem Mishna would require the bread to be
‘Shalem’ - ‘complete’, this broken piece at Seder Night is the
equivalent of ‘Shalem’ according to the Gra, thereby not
needing a 3rd fully complete Matza to tick the classic
Pesach Q&A
Lechem Mishna boxes (i.e. 2 fully ‘Shalem’ pieces and a
קדש
broken third). However most do not pasken like this.
Kids
When Seder Night falls on Motzei Shabbos, when do we
הא לחמא עניא
say Havdalah?
Kids
Why is Ha Lachma Anya in Aramaic?
During Kadesh at the Seder.
Aramaic being the language of Golus - exile.
Adults: In what order do we recite the Brachos for Kadesh on Motzei
Shabbos? What is the abbreviation to remember such an Adults: Ha Lachma Anya is split into 2 parts; firstly referring to the
symbol of our affliction, ‘the Matza’, then after, announcing
order?
our invitation to welcome all those needy & hungry to come
1: Wine
in and eat. What’s the connection between these 2 parts?
2: Kiddush HaYom
This Matza represents both the food of slaves and symbolises
3: Havdalah Candle
our liberty - Rabbi Jonathan Sacks explains that ‘what
4: Havdalah
transforms the bread of oppression to the bread of freedom
is the willingness to share it with others’.
5: Shehecheyanu
מה נשתנה
(YaKNeHaZ)
Kids
What is the ‘Fifth Question’ & why don’t we say it nowadays?
ורחץ
On all other nights we eat meat roasted, broiled and cooked,
Kids
What is the reason for washing hands at this point of the
on this night [we eat] only roast - the Rambam points out
Seder if not as a prerequisite to eating Matza?
that we no longer ask this question ‘since there is no sacrifice.
Zecher L’Mikdash.
Adults:
The Tur writes that after Mah Nishtana, we return the Seder
Adults: The Vilna Gaon famously holds that we make a Brocha on
Plate with the Matzos on it. What proof from the Gemoro
Washing our Hands at this point - what is the rationale
indicates that Matzos convey more than just resembling our
behind such an opinion?
affliction in Mitzrayim on Seder Night?
The Vilna Gaon holds that as the Urchatz washing has the
Pesachim 36a - Shmuel says: ‘Lechem Oni’ means bread
status of action pre-Zecher L’Mikdash with the subsequent
over which many matters are recited [Onin], an allusion to
Karpas being the fulfilled Zechira, making a Bracha of Al
the Seder, at which one recites the Haggadah and eats
Netilas Yodaim is regular course of action seeing as Zecher
matza.
www.ohryerushalayim.org.uk

מעשה שהיה
Kids
The Mitzvah of ‘Sippur Yetzias Mitzrayim is at night only up
until Alos Hashachar. How were the Rabbis able to continue
the fulfillment of the Mitzvah after Alos Hashachar?
They learnt Hilchos Pesach which has Sippur Yetzias
Mitzrayim embedded within it.
Adults: Rav Moshe Feinstein points out that to be Yotze ‘Zechiras
Yetzias Mitzrayim’ is fulfilled through ‘b’lev’, not ‘b’peh’.
How does this work with the theme of speaking about our
redemption at the Seder Table, what about the
commandment of ‘V’higadto L’vincho’ - doesn’t that need to
be fulfilled ‘b’peh’?
Apples and oranges. Whilst the Zechira is fulfilled ‘b’lev’ ‘internally’, ‘Sippur Yetzias Mitzrayim’ has to be done through
speech.
ארבעה בנים
Kids:
What are the differences between the Chochom’s and the
Rosho’s questions? How do their respective answers reflect
these differences?
Amongst others: - Way in which the Chochom differentiates
between 3 different types of laws to the Rosho’s overarching
‘Avodah’ definition of the laws - answers show both sons
being stretched based off how they see the laws; for the
Chochom - he is stretched with an answering Mekor from
Torah She’baal Peh whereas the Rosho is tested upon his use
of the word ‘Avodah’ - meaning ‘worship’, which gives over
a trivial, unspecific approach to our nation’s story. We stretch
him by going personal - bringing Pesukim from the Torah to
show that he would not have been brought out of Egypt.
Adults: Shemos 12:26 is the Posuk from which we bring the question
of the Rosho at the Seder Table. Carefully look at the Posuk
inside and examine what is peculiar about the Loshon of this
Posuk.
The Posuk uses the root ‘Omar’ for the word ‘ask’, instead of
the classic ‘Shoeil’. Perhaps alludes to the sons who ask
harsh questions in spite, not actually seeking answers rather
to attempt to throw off others at the Seder and cause friction
at the Table.
והיא שעמדה
Kids
What will happen in every generation?
Hashem will send us an enemy, and Hashem will save us
from then.
Adults If Hashem loved us so much why would he do such a thing
of testing us in every generation?
We learn in the Gemora Rav Huna in the name of R’ Yosef
said, that Hashem looks after the persecuted. When the Bnei
Yisroel don’t listen to Hashem, Hashem finds it necessary to
make a judgement against the Jews. Hashem prefers to see
bad people do teshuva then destroy them completely,
therefore Hashem causes the nations of the world to make
us feel uncomfortable this is to make us do teshuva, when
Hashem sees that we have done sufficient teshuva Hashem
will save us. If we stand by Hashem through every test
Hashem will save us, this shows our special relationship with
Hashem.
צא ולמד
Adults Why are we bringing this story in this part of the Hagaddah?
We have just mentioned  והיא שעמדהwhich says that in
every generation Hashem will test us someone will try and
destroy us. Lavan wanted to remove everything, he wanted
to kill Yaakov thereby destroying the entire Bnei Yisroel, until
Hashem stopped him from doing so.
ורב

Kids

What were the Bnei Yisroel compared to?
Plants in a field.
Adults Why are we compared to plants?
Just like a plant when it is cut back it regrows stronger, so too
when Jews are oppressed the more we flourish.
 ויתנו עלינו עבודה קשה,ויענונו
Adults Do these words not mean the same thing?
 ויענונוis affliction,  ויתנו עלינו עבודה קשהis hard labour.
What is the difference between these phrases?
 ויענונוis affliction this is back breaking work designed
with evil intentions to break the body both physically and
spiritually, the work is not necessarily needed by the slave
master, however  ויתנו עלינו עבודה קשהis the difficulty of
the task with no reflection if the slave masters intent.
ונצעק אל ה
Kids
Why did the Bnei Yisroel sigh when the king died surely they
would be happy?
When the king was alive the Jews hoped that once he died
there would be an end to the persecution now they saw
that the new king had no intention of removing the policy
therefore they let out a sigh. Their hopes of an end to the
end of persecution had been ruined.
וישמע ה’ את קולנו
Adults Why does the Haggadah say both Vayishma Elokim and also
Vayizkkor Es Briso.
Their cries were not enough to bring about the Geulah as
they davened to Hashem because of the situation that they
were in not because they wanted to daven. Therefore
Hashem had to remember the promise Hashem had made
with Avraham Yitzchok and Yaakov.
ויוציאנו ה ממצרים
Kids
What are the three things the Haggadah lists saying which
didn’t take the Bnei Yisroel out of Egypt?
1 Malach, 2 Saraf, 3 Shaliach
ביד חזקה
Adults Why is Dever the only plague referred to here. Why are no
other plagues mentioned?
1 It is the only plague which the Yad of Hashem is mentioned,
this shows Dever was the strongest of all the plagues.
2 According to R Yehoshua ben Levi in the Medrash each of
the Makkos were accompanied by a mini Dever.
ובאותות
Kids
Why is Moshe’s staff referred to as one of the signs?
As the miracles of the ten plagues and the splitting of the sea
happened through the staff. Additionally one of the signs
that Moshe showed Par’oh was the staff turning into a snake.
Also the staff had the initials of the 10 plagues etched onto
it.
דבר אחר
על המצרים במצרים
Kids
Why does it repeat this obviously the plagues happened to
the Egyptians in Egypt?
According to some, some of the plagues took place outside
of Egypt.
10 Plagues
Kids
What month did the plague of locusts begin?
Nissan.
Adults How many types of locusts were there in the plague and
how do we know this?
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Kids

There are seven types of locusts know as גזם ילק חסיל ארבה
סלעם חרגול חוב, the species of  ארבהwas the largest of
them in the plague. We know that there are seven types of
locust because the word  ארבהis mentioned 7 times in the
part of the Torah dealing with this plague.
Where were the letters  דצ”ך עד”ש באח”בengraved?
They were engraved onto Moshe’s staff ()מכילתא

דיינו
Kids

Why is Dayeinu said here?
This is to make us remember what Hashem has done for us,
so that when we say Hallel after this we will say it with
greater enthusiasm.
Adults What does the word Dayeinu mean?
It would have been enough, however this is not that we
would have been happy without all what Hashem did
which followed. Rather it means if he had only done one
thing for us it would have been enough for us to thank him.
 מרור, מצה,פסח
Children What three things do you need to mention at your Seder?
Pesach- the Korban Pesach, Matzah and Maror.
Adults Does Sippur Yetziyas Mitzrayim have a maximum and
minimum?
There is no maximum discussion of Yetziyas Mitzrayim וכל
 המרבה לספר ביציאת מצרים הרי זה משובחhowever
according to the Malbim R’ Gamliel here is teaching us the
minimum. The minimum obligation to say Maror represents
Galus, Matzah represents Geulah and Pesach represents the
Hatzalah. If you don’t say these three things you have not
fulfilled your obligation of saying over the story of Yetziyas
Mitzrayim.
לפיכך
Kids
How many expressions or praise are there?
10
Adults Here we thank Hashem for our ancestors and us, seemingly
in chronological order, however later on in the final Brocho
of this part of the Seder we reverse the order saying thank
you for redeeming us and redeemed our ancestors, why do
we reverse the order?
The redemption we say does not refer only to the physical
redemption of Egypt, however it also refers to the spiritual
aspects of it, Hashem giving us the Torah. Therefore, it makes
sense to thank Hashem for us first, for things that affect us
directly. However, when it comes to performing miracles we
are indirect beneficiaries from the miracles that took place in
the Geulah. Therefore, we thank Hashem at first for the
miracles that took place to our ancestors now, just after we
have finished talking about going out from Egypt and then
after we have said some parts of Hallel we thank Hashem for
giving us the Torah

Amongst the 20% 			

Rabbi Label Lam (Torah.org)

G-d led the people around [by] way of the desert [to] the Red Sea,
and the Children of Israel were (CHAMUSHIM) armed when they
went up out of Egypt. (Shemos 13:18)
(CHAMUSHIM) armed : One fifth (1/5) went out and four fifths (4/5)
died during the three days of darkness. (Rashi)
There is a shocking piece of history buried in the word “CHAMUSHIM”.
It is translated as “armed” but it hints to an enormous tragedy, that four
fifths of the Jewish People perished during the plague of darkness.
Only one fifth ultimately participated in the long awaited and much
heralded “Exodus’!
Many years ago I heard from Rabbi Avigdor Miller ztl. an equally
incredible statement. I am not the historian to confirm or deny, to

endorse or challenge the veracity of this claim, but Rabbi Miller was a
giant student of history and authored many books. He says that “not
only were 4/5 of the Jews were lost in the plague of darkness in
Egypt, but 4/5 of the Jews are lost in whatever the “plague of darkness”
is in that generation.”
Armed with this frightening piece of information for many years, it
dawned on me only recently something that I have shared at our
Pesach Seder the past few years. Let us say that we can be counted
as being amongst the “fortunate” 20% who will have the merited to
continue beyond the darkness of this generation- then we are here
because there was a 20% that chose profoundly and lived bravely to
be amongst the 20% of the previous generation. Now that 20% came
from another 20% of survivors and so it continues, exile after exile
and pogrom after pogrom all the way back to Egypt.
At some point it occurred to me to take out my calculator. I multiplied
.2 times .2 (1/5 x 1/5) and I kept going until I ran out of room on my
calculator. At the final spot I had multiplied the 20% times 20% 8
times and the number 1 stood alone in the 10 million-th place.
Let us say that a generation is 100 years, then that takes us back a mere
800 years, less than ¼ of the way back to the Exodus from Egypt. The
chances of someone sitting happily at his Pesach Seder 800 years ago
with an attrition rate of 80% per generation making it to the Seder
here in the 21st century is 1 out of 10 million. That is a crazy small
percentage.
Now that’s only a quarter of the way back to the Exodus and assuming
a generation is 100 years. Maybe it’s much less. What would be the
chances of someone exiting Egypt projecting his progeny to the
present?!
Consider now the value of the seat we occupy at the Pesach Seder.
We are winners of the lottery of life and of history. What a truly
extraordinary privilege we have just to be there, to have survived the
gauntlet of history and being the descendants of wise and courageous
choosers. The intensity of the celebration should be multiplied year
after year.
I shared this calculation at a Bar Mitzvah a few years ago and I told the
Bar Mitzvah boy that the good news is that his seat was paid for by
the noble efforts of his parents and grandparents, generation after
generation. The challenging news is that now he has to pay for the
seat of the next generation and ensure that they like he are also
considered amongst the 20%.

One by One

				

Rabbi Label Lam (Torah.org)

What is different about this night from all other nights? – Haggadah
And you shall tell your child on that day that this is what HASHEM did
for me when I went out of Egypt… (Shemos: )
What is the meaning and relevance of that oft repeated question,
“What is different about this night from all other nights?” Sometimes it
is relegated to a recital, a cute recital, and a chance to involve the
youngest children. There is great value in that, but as we grow older
the question needs to grow and take root within us.
Here we are approaching Pesach and we have been hosting a family
of raccoons in our attic. Actually it’s a mother and her babies. The
father is not involved at this stage in high functioning raccoon families.
As much as we love to entertain guests we realized that this is not a
sustainable relationship so we called a pest control guy. He scouted
out the situation and proposed a remedy.
He put a trap on the roof of the house at the port of entry and placed
inside the trap an irresistible slice of sweet apple pie. He tells us that
raccoons eat anything but sweet apple pie is very high on their list of
favorite foods. He carefully placed a camera on the roof facing the
trap with a motion detector. He would get a signal the moment there
would be any action and he would come right over immediately to
take the mother to a repatriation center and then he would mercifully
scoop up the children and reunite them with their mother and then
everyone would be happy, both the Lams and the raccoons. He told
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us it would take not more than one day for the mother raccoon to exit
the vent and enter the trap, but that’s not what happened.
A few days went by and I get a call from the pest control guy, Chris.
He sent me a few pictures and described exactly what happened. It
was more than a highly unusual conclusion. He has been doing this
work for many years and this may have been a first. He related the
good news that the raccoon is gone. She left on her own. In the
pictures he sent you can clearly see that the mother raccoon is staring
at the trap and the sweet apple pie and then in the next series of pics
she is seen carrying her babies out one by one.
Chris added his expert commentary. His theory is that this mother has
been in a trap before. She is not a first time offender. He said, that
very often, but not by him, the animals remain in the cage for days
before the pest control guy comes back to collect his catch. The
animal is panicked and starved in the meantime and if there are
babies involved the results are often tragic. He believes that this
mother raccoon stared at the pie and the trap and chose to relocate
rather than to risk everything for a brief nibble of sweet apple pie. I
was amazed by the notion that a raccoon has such a memory of
having been in a trap and thereby is able to choose to avoid taking
the bait. It made sense to me! All’s well that ends well!
Then it occurred to me that this is the story of Pesach. On Seder night
we study the classic example of Egypt, remembering how we got
trapped as a nation there. A good Jewish parent is deeply concerned
lest we get stuck again in another exile and G-d forbid go-lost. The
collective memory on “this night” carries a reminder of all the places
we’ve been caught, subject to suffering, and worse.
Therefore we call everyone together, all Jewish families all over the
globe, for a team meeting. We are asking practically, “How is this night
(this exile) different than all other nights (exiles)?” Woe to the general
who fights the last battle. What are we up against now?! Mah nishtana
– what must we learn and how must we change and adapt in order
that our family and family culture survives?
The sacred obligation on Seder Night to have this discussion is based
on a verse that is stated in the singular, “You shall tell your child…” Not
children, plural, each child. Even the mother raccoon knows to
carefully carry her young brood out individually one by one!

Korban Pesach 		

Rabbi Dr. Meir Tamari (Torah.org)

We read in the Mechilta that Rabbi Matia ben Charash taught that
when the time came for the G-d to fulfil His promise to Avraham
Avinu, Israel had no mitzvot to justify their redemption, G-d then gave
them the mitzvot of the Brit Milah and the Korban Pesach. How then
are we to understand the words of Rabbi Elazar Hakappar, that it was
in the merit of the four mitzvot that they had, that they were
redeemed? After all, they had four mitzvot on which the World
stood. There was no suspicion that they were guilty of sexual
immorality and of loshan harah, and they did not change their names
and their language. We could say that these four are negative mitzvot
and there is not a reward for negative mitzvot as the Maharal teaches.
That would explain Rabbi Matai’s statement.
However, in Kiddushin (39a) we learnt that there is reward for one
who was able to overcome the temptation to do an averah. Therefore,
Israel in Egypt where they were constantly faced with the possibility
to sin but did not, surely didn’t need the extra two mitzvot?
The four negative mitzvot that they already observed by being able to
withstand them, were concerned with sexual immorality, murder,
idolatry and needless hatred. Since the First Temple was destroyed
because of the first three and the Second Temple because of loshon
hara and needless hatred, we see that lashon harah is equal to the
other three combined. However, they are all 3 punishable by karet or
by the death penalty of the bet din, while needless hatred is not; it is
only a transgression of the negative mitzvah of, ‘thou shall not hate thy
brother in thy heart’ (Vayikrah, 19:17). How then can it be considered
equal to the other three? Its equality lies in the fact that needless
hatred, in all its various forms, is actually the cause of the other three,

while not actually being part of them. A person can, through his
efforts prevent this happening and do teshuvah for the lason harah
and needless hatred before committing the other sins. That is why
there is no karet or mitat bet din. Israel in Egypt was able to overcome
all the powers that tried to bring them to commit these four sins.
Furthermore, the four negatives which they avoided correspond to
the perversion of body, mind and nefesh, with that of lashon harah
and sinat chinam to the Tzelem Elokim which should bind the other
three together. Since lashon harah causes the disintegration of society
and of social ties, it weakens the unifying power of the Tzelem Elokim.
Sexual immorality perverts the body; that they did not change their
names prevented the perversion of their minds; since the name of
something is its essence and the essence of man is his mind. That they
did not change their language prevented the perversion of the nefesh;
the Targum translates ‘And man became a living nefesh’ as a speaking
spirit. By keeping apart from these four things, Israel preserved the
purity of body, mind, and nefesh integrated by the Tzelem Elokim.
However keeping away from these sins was not sufficient, as there
still remained the choice of actually sinning, as we see in the saying of
the Avnei Nezer with regard to the Metzorah. After the signs of the
Metzorah had departed, a sacrifice was still necessary in order for the
tsuvah to be complete. So what was required of Israel in Egypt was,
in addition, the complete eradication of the sin. For that they required
the Milah and the Korban Pesach.
The Brit Milah has three mitzvot: the actual milah, the priah, and hatafat
dam. The actual milah brings completion to the body, like the Midrash
says ‘When a fig ripens, the only waste is the little stem connecting it
to the tree, in the same way that the wound of the brit is all that
remains.’ The priah brings about the completion of the mind, as the
word mean ‘to uncover’: in the same way as the mind uncovers the
unknown. The hatafat dam is the completion of the nefesh, ‘For the
blood is the nefesh’.
The Korban Pesach, as the Tzelem Elokim, unites nefesh, body, and
mind. That is why the mitzvah of Pesach is fulfilled by taking a lamb
for each family, and it is as though the whole of Israel fulfilled it with
one lamb. All the commentators saw in the fact that the lamb had to
be whole- head, body and feet intact- a sign of the unity of all Israel.
Together, with their avoidance of sin, as shown by the four merits
which Israel had, they now two mitzvot, to complete their rejection
of the sins.

The Symphony Of Life

Rabbi Shlomo Jarcaig (Torah.org)

“For a six-day period you shall eat matzos and on the seventh day
shall be an assembly to the L-rd, your G-d; you shall not perform any
creative work.” (Deuteronomy/Devarim 16:8) This seventh day is the
day that G-d split the Sea of Reeds (often mislabeled the Red Sea) for
the Jews, and drowned the Egyptians who chased after them. After
the Jews were saved, the Torah records the song they sang as thanks
to and praise of G-d. This song is prominent in Jewish life; it is
repeated in its entirety in our daily morning prayers.
The Midrash (Shemos Rabbah 23:4) states that prior to the splitting of
the sea no one had sung to G-d as the Jews did in response to this
miraculous salvation. Many commentators are troubled by this
Midrash since we do have records of earlier songs, including Psalm
92, the psalm honoring the Shabbos day, which is attributed to
Adam. What was so unique about the Song at the Sea that our Sages’
consider it the first? And why is there a continued emphasis on that
song today?
Rabbi Gedaliah Schorr explains that this song excels because it is the
first time that the depth and magnificence of the message draws on
the full essence of the beauty of music. A song is comprised of many
notes – some high, some low, some euphoric, some discordant.
Each note on its own is nothing special. The beauty of song is bringing
together all the individual notes and chords to create something
magnificent. A song without the low notes would lack richness and
beauty. Similarly, our own lives are replete with many experiences –
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The Week Ahead
gqt axr

Shacharis (Followed by Siyum)
Eat Chometz until
Burn Chometz until
Mincha & Kabbolas Shabbos & Y.T.
Candle Lighting
Nacht
Chatzos

gqt ` mei

Shacharis
Mincha followed by a Shiur
by R’ Osher Sternbuch

gqt a lil

Maariv
Candle Lighting

gqt a mei

Shacharis
Mincha followed by a Shiur
by Rabbi Shmuel Schwarz
Maariv & Motzei Yom Tov

crend leg

6.45am / 8.00am
10.00am
11.32am
8.01pm
No later than 8.01pm
9.04pm
1.08am
9.15am
7.55pm

9.13pm
No Earlier than 9.13pm
9.15am
8.05pm
9.15pm

1st Shacharis
2nd Shacharis
3rd Shacharis (Shiur Room)
Mincha & Maariv
Late Maariv

7.00am
8.30am
9.30am
7.15pm
10.00pm

gqt f lil

oiliyaz aexir

Mincha & Kabbolas Yom Tov
Candle Lighting

gqt f mei

Shacharis

gqt g lil

Mincha & Kabbolas Shabbos & Y.T.
Candle Lighting

7.15pm
Not before 7.30pm
9.15am
7.15pm
Between 7.32pm-7.35pm

gqt g mei

Shacharis
9.15am
Mincha followed by Neilas HaChag 8.00pm
(Seuda Shlishis)
Maariv & Motzei Yom Tov
9.28pm

bg exq`

Shacharis
Mon / Thurs
Tues / Wed / Fri
Mincha & Maariv
Late Maariv

7.10am / 8.15am / 9.30am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
7.45pm
10.00pm

high points and low points – that comprise the symphony of life. With
our finite, human perspective we do not appreciate the reason for the
low points and would prefer the song of life to be without them. All
of the songs written in praise of G-d prior to this one were expressions
of gratitude for the evident blessings and high points in life.With the
Egyptians drowned in the sea and real freedom finally at hand, the
Jews now appreciated there was a reason for the decades of suffering
they had endured. The low points helped testify to the glory of G-d
in the song of life; the song would be incomplete without them. For
the first time, a song praising G-d included praising Him for the events
one may perceive to be bad. Thus, we continue to emphasize that
song today. It constantly reminds us that whether we understand it or
not, there is a purpose behind life’s challenges and in due time we
will understand and appreciate the beauty of every aspect of our
lives.
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