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News This Week
aeh lfn

Mazel Tov to Yosef and Soro Chelms on the birth of a girl.

Good Yom Tov

The Rov and Rebbetzen Daven for the whole Kehilla to have a happy,
healthy and wonderful Yom Tov. May we be Zoche to a Geula Sheleimo
b’Korov!

Confusion, It’s A Way Of Life

		

Dani Epstein

When our children grow up, they will have a plethora of vignettes,
factoids and historical events to regale their little miscreants with, not
least the Great Pandemic of 2020. They will have to answer all manner of
strange questions, such as how the phrase “confused.com” edged its
way into the lexicon of our English vernacular.
When it comes to matzah, we should be forgiven if we are a little
confused.com at the seder regarding its provenance, perhaps due to the
late hour or the consumption of alcoholic beverages on an empty
stomach. Of the four main questions that are posed at the seder, one of
them is concerning the reason why we eat matzah. Let’s face it, if it was
not a mitzvoh why would anyone be prepared to pay more for a box of
inexpertly baked, slightly burned and oversized crackers than they would
for a pair of trainers? Good question, no? Nu, what do you answer your
kids?
Well, I can hear you pondering the issue. Matzah – well, we eat it to
remind ourselves of the daunting poverty that exited in Egypt when we
were slaves. OK, I can go for that. I do have a small question, though.
What do we read in the Hagodoh? Two conflicting accounts.
The first one is right at the start:
הָ א לַ ְח ָמא עַ נְ יָא ִדּי אֲ כָלּו אַ ְבהָ ָתנָא ְבאַ ְרעָ א ְד ִמצְ ָריִם
This is the bread of destitution that our ancestors ate in the land of Egypt.
You read that correctly – destitution, not affliction. Of course, today it is
the bread of affliction, whether it is poverty or indigestion afflicted upon
us, however way back then it was the food of the indigent, whether or
not they were actually afflicted as such. So the suggestion of this verse is
that we eat the bread of destitution to remind ourselves of the poverty
that was inherently part of the enslavement all those years ago.
Then around half way through the evening we will read this:
בֹותינּו
ֵ ֲשלֹּא ִה ְס ִפּיק ְבּצֵ ָקם ֶשׁל א
ׁ ֶ  עַ ל ׁשּום ַמה? עַ ל ׁשּום,ַמצָ ּה זֹו ֶׁשאָ נֹו אֹוכְ ִלים
ְלהַ חֲ ִמיץ עַ ד ֶשׁנִ ּגְ לָ ה עֲלֵ יהֶ ם ֶמלֶ ְך ַמ ְלכֵי הַ ְמּלָ כִ ים
“This matzah, why do we eat it? Because the dough of our forefathers did
not have enough time to ferment before the King of Kings revealed
Himself.”
This reason is provided to us by Rabbon Gamliel who supports his
contention with the following posuk:
וַּי ֹאפּו אֶ ת־הַ ּבָ צֵ ק אֲ ֶׁשר הֹוצִ יאּו ִמ ִּמצְ ַריִם עֻגֹ ת ַמּצֹות ּכִ י ל ֹא חָ ֵמץ ּכִ י־גֹ ְרׁשּו ִמ ִּמצְ ַריִם
וְל ֹא יָכְ לּו ְל ִה ְת ַמ ְה ֵמּהַ ְוגַם־צֵ ָדה ל ֹא־עָ ׂשּו לָ הֶ ם׃
“They baked the dough which they took out from Egypt, matzah cakes,
because it did not leaven since they were driven out from Egypt and
were not able to wait and also they were unable to pack sandwiches.”
So right off from the start we now are most definitely in the category of
those who could be described as confused.com. It it the bread of
affliction or redemption?
Now, Rabbon Gamliel’s answer is not so straightforward, since the Bnei
Yisroel were commanded to eat a korban Pesach in Egypt, along with the
following instructions:

ל־מר ִֹרים י ֹאכְ לֻהּו
ְ ַּומּצֹות ע
ַ וְאָ כְ לּו אֶ ת־הַ ּבָ ָׂשר ּבַ ּלַ יְלָ ה הַ ּזֶ ה צְ ִלי־אֵ ׁש
“They should eat the meat on this night, flambé, and on matzos and
morror they should eat it.”
Clearly eating matzah has nothing to do with their inability to arrange
mobile catering facilities after all, since they had not left yet. They were
eating this korban in Egypt. This is reinforced by verse 14:
וְהָ יָה הַ ּיֹום הַ ּזֶ ה לָ כֶם ְלזִ ּכָרֹון וְחַ ּגֹ ֶתם אֹ תֹו חַ ג לַ יהוָה ְל ֹדר ֵֹתיכֶם חֻ ַּקת עֹולָ ם ְּתחָ ּגֻהּו
“This day should be for you as a remembrance, and you shall celebrate it
as a festival for Hashem for all your generations, as an eternal ordinance
you shall celebrate it.”
Which day is “this day” referring to? The day they ate the very first korban
Pesach, served on a matzah waffle (today we call this ‘shwarma’) with a
topping of morror right there in good ol’ Goshen. So, definitely not
“indigent fast food” and definitely not due to a lack of in-flight kosher
meals.
With three conflicting reasons in play, we need some kind of resolution.
The Ran resolves this conundrum by dividing the problem into two parts;
that is to say that there are two different Pesach mitzvos referred to here.
In Egypt they had a special Pesach consisting of one night only, during
which they were not permitted to eat chometz. Keeping chometz was
fine; they didn’t have to throw out the beer, the toaster did not have to
be kashered. They just were not allowed to have beer-dipped cheese
toast (Is that a thing? If I try it out, does that make it a thing?) until the night
was done. Thereafter every Pesach lasted seven days and chometz was
strictly verboten for the entire week. Cool.
But why the matzah then?
So, here is how the Ran explains it. The Bnei Yisroel knew they were
about to leg it, so they prepared a dough that was going to rise by
morning which they then were going to bake for sandwiches for the trip
ahead. Once that was done they sat down to the korban Pesach on the
might of the 15th thinking in the back of their minds that the next morning
they will bake some laffa and take it with them on the journey. Imagine
their momentary disappointment when they were shoved out of the
country right after dinner! So they shlepped their raw dough with them
as one did in those days and figured they would bake it some time later
along the way.
In remembrance of this momentous occasion, says the Ran, we eat
matzah at the seder.
This, however, leaves the Abravanel unconvinced. Since they had a
mitzvoh to eat matzoh already in Egypt, arguing that the reason for eating
matzoh as Rabbon Gamliel says is because they didn’t have time to bake
it “in der heim” is a bit of a stretch. After all, the mitzvoh was already
given in Egypt, so without an explicit verse replacing this reason with that
of Rabbon Gamliel it all looks a little tricky.
Secondly, unless the Torah actually tells us that the Pesach in Egypt was a
one-off special we have no reason to assume it as such; it’s essentially an
application of Occam’s razor.
As usual, the Abravanel forges is own path. His contention is that the
Pesach of Egypt lasted seven days as it would do so for eternity, and that
there was no difference between the Pesach of Egypt and the one we
celebrate today. Just like today we are not permitted chometz for seven
days, so were they forbidden to posses chometz. Just like today we eat
matzoh instead of bread, so did they eat laffa and pitta instead of bread,
although at considerably lower prices. In this he is supported by the Ibn
Ezra, who says they ate matzah from when they left Egypt until the
crossing of the Red Sea, which occurred seven days later. The Ramban
appears ot be of this view as well since he says the reason they baked
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the dough so hastily was because they were forbidden to have chometz,
clearly supporting the notion of a full Pesach, not a one-night-special.
However, the reason for the Egypt Pesach, says the Abravanel, was not to
commemorate an event that had occurred, it was to mark an event that
had not yet taken place – the Exodus. Yup, Hashem instructed them to sit
down to a barbecue fiesta without actually telling them why.
Now, you might ask, why didn’t Hashem give them this mizvoh postfacto instead of pre-empting the event? Why jump the gun?
The Abravanel is wont to offer some pretty down-to-earth reason at the
best of times, and he does not fail us here. He argues that had Hashem
given the Bnei Yisroel this mitzvoh after after the Exodus it’s possible they
would not have had the same appreciation for this great event as they
eventually did. By setting them up, so to speak, the rapid turnaround of
events put them in a completely different state of mind. One minute it
was all chillin’ with barbecue shwarma and salad, and the next minute
they were scrambling for the luggage, grabbing the sandwiches and
sundry kids and legging it out the door. In this way, the experience was
tremendous and completely different than had they celebrated the event
a year later, with the adrenalin rush gone.
Now, since this was the very first mitzvoh they had been given, they were
exceedingly cautious in adhering to the rules and were fretting over the
situation. On the one hand they had been told that no chometz was
allowed. On the other hand, they literally didn’t have the opportunity to
do anything about their permitted dough that they had prepared for their
sandwiches. So, the moment the opportunity presented itself, they
grabbed some firewood and proceeded to bake the dough before it
would become chometz. Imagine their surprise and joy when they
opened their sacks only to discover that the dough had not risen! They
must have wiped their collective brows in relief.
When they saw that the dough had not risen it was at that point they
realised the enormity of the miracle that had been performed on their
behalf. The sheer rush and bedlam that turned a gentle evening’s family
dinner into to a vast and seething mass of former slaves hurrying out of
their captivity, the mass death of every first born man woman child and
beast that took place as a diversionary tactic on their behalf; all of this
must have sunk home once they realised how little time had past from
the point when they crammed raw dough into their shoulder packs and
up until the point right now when they were about to make bread. It was
at this juncture they realised the tremendous hurry that they had left in
and that Hashem had performed great miracles for them.
All of these feelings were aroused because they were commanded in
Egypt to celebrate a seven day Pesach, and therefore Rabbon Gamliel
cites this heart of all of the events as the central theme for matzas. That’s
not to say that the reason for eating matzos is because of the great rush,
but that the reaction they would experience after the night’s events was
all part of the greater plan.
So when the verse previously mentioned says וְהָ יָה הַ ּיֹום הַ ּזֶ ה לָ כֶם ְלזִ ּכָרֹון
– and this day shall be a remembrance – that referred to the 15th of
Nissan, the Day of the Great Rush.
Now, had that mitzvoh lasted for one day the effect would have been
negligible, since plenty of people manage to go for a day or two without
bread (I generally eat bread only on Shabbos). In fact today there are
perhaps only one percent of fad diets that allow bread more than twice
every third month when an Easterly wind is prevalent. In Australia,
apparently, people drink their breakfast, lunch and supper and have a
tinny instead of a more traditional nightcap of single malt, hence the
XXXX beer (pronounced ‘forexbeer’ if you are still standing), a beer for
all occasions and meals, and even if you don’t intend to have a beer. OK,
beer is chometz but I’m talking about eating bread, not chometz in
general. Now back to tangible reality.
By having a seven day event, the message really sunk in. For seven days
there was nothing much on the menu other than matzoh on the bread
tray. They didn’t have to eat matzoh every day, of course, no more than
we have to do. Only the first day was a requirement. However, the
forbidden presence of leavening of any sort certainly had an impact.
Therefore the verse says  – אַ ְך ּבַ ּיֹום הָ ִראׁשֹון ַּת ְׁש ִּביתּו ְּׂשאֹ ר ִמּבָ ֵּתיכֶםonly on
the first day shall you remove leavening from your home. Unlike Rashi, the
Abravanel says this refers to the 15th, not the 14th, since nowhere does
the Torah discuss the 14th of that month at all. Now, all the Torah required

anyone to do was nullify the chometz in their hearts, and then all was
good. So when the eve of 15th drew near, everyone could have just
thought to themselves about divesting themselves from their chometz;
no candles, feathers, plates or scrambling around to find that last chunk
that no-one remembers where they placed it and start wondering one
o’clock in the morning if the baby accidentally picked it up and ate it.
However, since in those days and as is the custom in less developed
countries until today, people baked bread every day. Now, if someone
was making a dough and they found some dough left over from yesterday
there was a good chance they would take the older dough and add it the
one they were making now, hence the requirement of  ַּת ְׁש ִּביתּו- the
physical removal.
In summary, the first Pesach celebration took place in order to celebrate
the Exodus that had yet to happen, which was going to be a bit of a
surprise, and the reason we eat matzoh today is to commemorate this
first Pesach, of which the mad rush was an inherent part of the event.
Aha, I hear you say, you have not answered the question of what we do
with  !הָ א לַ ְח ָמא עַ נְ יָאI kinda have, though. Because the mitzvoh was a
precognitive commemoration (I just coined that phrase), i.e. it was the
celebration of a future event, then the matzoh they ate that year was
while they were still technically slaves. If that’s the case, we know the rule
of  – כל מה שקנה עבד קנה רבוeverything acquired by a slave is owned
by his master, which meant that even if they were sitting on a dragon
hoard of gold, silver and Prada, they were still penniless.
Hence even this concept fits into the Abravanel’s understanding of the
reason behind the mitzvoh of matzoh. This too was part of the entire
evening’s performance, in that they ate the korban Pesach in a chometzfree state, dayenu, whilst their suit cases were stuffed with “borrowed”
bling, dayenu, even though they were actually broke, dayenu-ish; and
then hey presto, they were thrown out of Egypt, dayenu, and went
through the whole palaver of fretting about their impending violation of
the chometz rule because of their dough, not very dayenu, and then it
turned out that the whole rush was so brief that the dough was not
chometz after all, totally legit dayenu.
 ותערב לפניך- may the unusual celebration of Pesach this year and the
sacrifices we have to make for it, please Hashem like the fragrances of the
korbonos and the ketores; and just as the ketores was the only thing that
could stand between the death of a plague and Klal Yisroel, may this
stand as a ketores between the world and the current pandemic, omein!

A Message Of Responsibility
Boruch Mordechai Michaels

Rav Shumel Mohliver was born in a village near Vilna, Lithuania in 1824. It
is recorded that due to his outstanding knowledge of Talmud, he was
given Semicha at the tender age of eighteen. He was among the first and
few ultra-religious founders and leaders of Hibbat Zion; a pre-Zionist
movement, beginning in the 1880s, advocating for the revival and the
physical development of Jewish life in Israel.
One of the many incredible stories told about Rav Shmuel occurred just
before Pesach in Bialystok (the city that Rav Shmuel was the Rav of for
many years.) It is important to note that Rav Shmuel was always very
particular in supplying Jewish soldiers, who were stationed near
Bialystok, with kosher meals so that they need not be forced to eat nonkosher food from the army’s general kitchen.
One year, food prices had begun to rise to such an extent that many of
the poor were unable to afford to buy food for Pesach. Rav Shmuel was
visited by the head of the Jewish Congregation who explained that
because of high prices it would be difficult to supply everyone in the
town with what they needed for Pesach meals.
“In that case,’’ Rav Samuel replied. “I will call together a meeting of the
Dayanim and we will allow the use of Kitniyos for this Pesach.’’
“Excellent, Rav,’’ the head of the congregation replied, “I was very
concerned how to supply the Jewish soldiers with wholesome meals.
Now you have come up with an excellent solution, we will feed them
Kitniyos !’’
Rav Shmuel replied “Not for them was it my intention to institute this
edict. We shall eat Kitniyos . You, I, and the entire city will eat Kitniyos ,
but the soldiers, they will eat the best food available; like they do all year
round.”
After a discussion with my father, we came to the conclusion that the
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message that we can draw from this story is that especially in times of
crisis, we must prioritise our resources for those who really need them. It
was the job of the community, for whom these soldiers were there to
protect, to provide these soldiers with the most suitable physical and
spiritual equipment to allow them best protect the community.
May we all be blessed to have a healthy, harmonious and spiritually
uplifting Pesach.

Kadesh - Halachic Food For Thought

R’ Shaya

One of the many beautiful things about klal yisroel is our minhagim. At no
time does this come alive more than on Pesach.
Often, traditional Jews that are not even Shabbos observant will still have
their own Pesach minhagim, linking them to previous generations.
One of the first places we see a difference in minhagim on Pesach is by
Kaddesh. In my parents’ house, even though every other Friday night or
Yom Tov night of the year my father would say kiddush for everyone, on
Seder night we would all say it together out loud. Baruch Hashem I now
have the zchus of performing this minhag in my own home.
Many do not have this minhag, and just as on any other yom tov night, the
head of the table says it, so too on Seder night, he is the only one that
says it and is motzi everyone else with his bracha.
There are many suggestions as to why this night should be different to all
other nights, but I was talking to R’ Motti Black yesterday and he suggested
something very interesting.
The Mishna Berura in 473.3 seems to say that one should sit for kiddush
on Seder night. Now, this is no surprise because the Rema, when
discussing Friday night says that although one may stand for kiddush it is
better to sit down. He says that the minhag ashkenaz is to sit for kiddush.
Rav Moshe Feinstein notes that although the Rema says that the minahg is
to sit for kiddush, many people do in fact stand for kiddush. This is
because they are following the Ari Zal who says that one should stand. R’
Moshe then adds that even those who follow the Ari Zal should sit for
Seder night kiddush. This is because this kiddush is not just a kiddush but
it is also the first of the 4 cups of wine that symbolise freedom. Therefore
one should sit while making the bracha on it.
Many people do still stand for kiddush seder night. Perhaps the following
may be an explanation or a limud zchus:
The Mishna Berura in 271.46 brings two reasons why it is better to sit for
kiddush. Firstly, he says sitting creates more of a kiddush bmokom seuda.
The halacha is that kiddush must be had in the place where one will eat.
Since one sits while eating, it would be more appropriate to sit while
making kiddush. Additionally, he adds in the name of the Vilna Gaon
based on Tosfos in Brochos that since one person is being motzi everyone
else in kiddush through shomeia k’oine, they should all be sitting down.
This is based on the Gemara that discusses in which setting one can be
motzi other people, and it seems to come out of the Gemara that the
ideal would be if everyone is sitting down.
Based on this, it may be suggested that a reason why many families in klal
yisroel say kiddush together, is in order that they may be allowed to stand
for kiddush. Since on Seder night, there is even more of a reason to sit
down as R’ Moshe suggests, perhaps by everyone saying their own
kiddush we are able to remove one of the reasons to sit down and
therefore a license to remain standing is created. According to the Vilna
Gaon, everyone should sit on Friday night in order to satisfy the criteria
required for shomea k’oineh. Since on Seder night we have removed that
need by everyone saying it, according to the Vilna Gaon it would be okay
to stand. Although R’ Moshe may still say that one should sit, through
everyone saying kiddush together one of the reasons to sit have been
removed.
We see through all halacha how the Poskim go to great lengths to try and
explain minhagei yisroel. Minahgim are important to keep, they often
provide the personal touch, an added flavour to our mitzvos. This year,
as we all spend Pesach with just our immediate families, we are able to
fulfil our family minhagim and through that make a connection to previous
generations.

Questions For The Seder Audience

The unanswerable questionWhy do so many people spend so much time Dorshaning every
single word of the mah nishtanah, however the actual Tzipur Yetziyas
Mitzrayim happens in maggid, why don’t you spend the time on
maggid?

Answer- this year things are changing!!
Kadesh:
Children - Q) When Seder Night falls on Motzei Shabbos, when do
we say Havdalah?
A) During Kadesh at the Seder.
Adults’: Q) In what order do we recite the Brachos for Kadesh on
Motzei Shabbos? What is the abbreviation to remember such an
order?
A) - 1: Wine 2: Kiddush HaYom 3: Havdalah Candle 4: Havdalah 5:
Shehecheyanu (YaKNeHaZ)
Urchatz:
Children: Q) What is the reason for washing hands at this point of the
Seder if not as a prerequisite to eating Matza?
A) Zecher L’Mikdash.
Adults: Q) The Vilna Gaon famously holds that we make a Bracha on
Washing our Hands at this point - what is the rationale behind such an
opinion?
A) The VG holds that as the Urchatz washing has the status of action
pre-Zecher L’Mikdash with the subsequent Karpas being the fulfilled
Zechira, making a Bracha of Al Netilas Yodaim is regular course of
action seeing as Zecher l’Mikdash is a fundamental reason for Netilas
Yedaim. Urchatz at Seder Night is no exception to this rule.
Karpas:
Children: Q) What is the minimum required measurement for the
dipped vegetable?
A) ‘Kol Mashehu’ - ‘the smallest amount’ which perhaps is the amount
enough to fill up a shot glass/Kiddush cup. In fact, one should make
sure to eat less than a KaZayit to allow an appetite for the rest of the
Seder. The Bracha of Borei Minei Ha’adama is binding for the Maror
later on.
Adults: Q) Where in the Torah is the word ‘Karpas’ alluded to and
how does that episode links opening part of the Seder?
A) Bereishis 31:37 - Yosef’s brothers dipping his coat into blood etc.
- such Sinas Chinom triggered the following events which lead the
family and the future generations to Egypt. Indicating how we got to
Egypt in the first place.
Yachatz:
Children: Q) Many have the custom to for the Seder Leader to put the
Afikoman Matza on his shoulder as he leaves the Dining Room to hide
the Afikoman, in commemoration of how we left Egypt. What is the
reason for the commemoration of how we left Egypt at this point
before even explaining our slavery/how we got to Egypt in the first
place?
A) The key function of this custom is to trigger the children (i.e. you
guys) to ask questions. Therefore, the focus here is not necessarily to
begin our story from Avdus l’Cherirus, rather the main point is to
arouse the inquisitive nature of the key questioners of the evening! No
pressure!!
Adults: A)Some have the custom to use 2 Matzos at this point, not 3.
What is the reason for this?
This custom, undertaken by the Vilna Gaon, is under the assumption
that Lechem Mishna on Seder Night can be achieved with a broken
piece. This being the case that whilst a regular Lechem Mishna would
require the bread to be ‘shalem’ - ‘complete’, this broken piece at
Seder Night is the equivalent of ‘shalem’ according to the Gra, thereby
not needing a 3rd fully complete Matza to tick the classic Lechem
Mishna boxes (i.e. 2 fully ‘shalem’ pieces and a broken third).
However most do not pasken like this.
Ha Lachma Anya:
Children: Q)Why is Ha Lachma Anya in Aramaic?
A) Aramaic being the language of Golus - exile.
Adults:
Q)Ha Lachma Anya is split into 2 parts; firstly referring to the symbol
of our affliction, ‘the Matza’, then after, announcing our invitation to
welcome all those needy & hungry to come in and eat. What’s the
connection between these 2 parts?
A) This Matza represents both the food of slaves and symbolises our
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liberty - Rabbi Jonathan Sacks explains that ‘what transforms the
bread of oppression to the bread of freedom is the willingness to
share it with others’.
Ma Nishtana:
Children: Q) What is the ‘Fifth Question’ & why don’t we say it
nowadays?
A) On all other nights we eat meat roasted, broiled and cooked, on
this night [we eat] only roast - the Rambam points out that we no
longer ask this question ‘since there is no sacrifice.
Adults: Q) The Tur writes that after Mah Nishtana, we return the Seder
Plate with the Matzos on it. What proof from the Gemoro indicates
that Matzos convey more than just resembling our affliction in
Mitzrayim on Seder Night?
A) Pesachim 36a - Shmuel says: ‘Lechem Oni’ means bread over
which many matters are recited [onin], an allusion to the Seder, at
which one recites the Haggadah and eats matza.
Maaseh Shehoyo:
Children: Q) The Mitzvah of ‘Sippur Yetzias Mitzrayim is at night only
up until Alos HaShachar. How were the Rabbis able to continue the
fulfillment of the Mitzvah after Alos HaShachar?
A) They learnt Hilchot Pesach which has Sippur Yetzias Mitzrayim
embedded within it.
Adults:
Q) Rav Moshe Feinstein points out that to be yotze ‘Zechiras Yetzias
Mitzrayim’ is fulfilled through ‘b’lev’, not ‘b’peh’. How does this work
with the theme of speaking about our redemption at the Seder Table,
what about the commandment of ‘V’higadto l’vincho’ - doesn’t that
need to be fulfilled ‘b’peh’?
A) Apples and oranges. Whilst the Zechira is fulfilled ‘b’lev’ ‘internally’, ‘Sippur Yetzias Mitzrayim’ has to be done through speech.
4 Sons:
Children:
Q) What are the differences between the Chochom’s and the Rosho’s
questions? How do their respective answers reflect these differences?
A) Amongst others: - Way in which the Chochom differentiates
between 3 different types of laws to the Roshos’ overarching ‘Avodah’
definition of the laws - answers show both sons being stretched
based off how they see the laws; for the Chochom - he is stretched
with an answering Mekor from Torah She’baal Peh whereas the Rosho
is tested upon his use of the word ‘Avodah’ - meaning ‘worship’,
which gives over a trivial, unspecific approach to our nation’s story.
We stretch him by going personal - bringing Pesukim from the Torah
to show that he would not have been brought out of Egypt.
Adults: Q) Shemos 12:26 is the Posuk from which we bring the
question of the Rosho at the Seder Table. Carefully look at the Posuk
inside and examine what is peculiar about the loshon of this Posuk.
A) The Posuk uses the root ‘omar’ for the word ‘ask’, instead of the
classic ‘shoal’. Perhaps alludes to the sons who ask harsh questions in
spite, not actually seeking answers rather to attempt to throw off
others at the Seder and cause friction at the Table.
והיא שעמדה
Children
Q) What will happen in every generation?
A) Hashem will send us an enemy, and hashem will save us from then.
Adults
q) If hashem loved us so much why would he do such a thing of
testing us in every generation?
a)We learn in the gemora rav hunah in the name of r Yosef said, that
hashem looks after the persecuted. When the bnei Yisroel don’t listen
to hashem Hashem finds it necessary to make a judgement against the
Jews. Hashem prefers to see bad people do teshuva then destroy
them completely, therefore hashem causes the nations of the world
to make us feel uncomfortable this is to make us do teshuva, when
hashem sees that we have done sufficient teshuva hashem will save
us. If we stand by hashem through every test hashem will save us, this
shows our special relationship with hashem.
צא ולמד

Adults
q)Why are we bringing this story in this part of the hagaddah?
a) We have just mentioned  והיא שעמדהwhich says that in every
generation hashem will test us someone will try and destroy us. Lavan
wanted to remove everything, he wanted to kill Yaakov thereby
destroying the entire bnei Yisroel, until hashem stopped him from
doing so.
ורב
Children
q) What were the bnei Yisroel compared to?
a) Plants in a field.
Adults
q) Why are we compared to plants?
a)Just like a plant when it is cut back it regrows stronger, so too when
jews are oppressed the more we flourish.
 ויתנו עלינו עבודה קשה,ויענונו
Adults
q) Do these words not mean the same thing?
 ויענונוis affliction
 ויתנו עלינו עבודה קשהis hard labour.
What is the difference between these phrases?
a)  ויענונוis affliction this is back breaking work designed with evil
intentions to break the body both physically and spiritually, the work
is not necessarily needed by the slave master, however ויתנו עלינו
 עבודה קשהis the difficulty of the task with no reflection if the slave
masters intent.
ונצעק אל ה
Children
q)Why did the bnei Yisroel sigh when the king died surely they would
be happy?
a)When the king was alive the jews hoped that once he died there
would be an end to the persecution now they saw that the new king
had no intention of removing the policy therefore they let out a sigh.
Their hopes of an end to the end of persecution had been ruined.
וישמע ה את קולנו
Adults
q) Why does the hagadah say both Vayishma elokim and also
vayizkkor es briyso.
a) Their cries were not enough to bring about the geulah as they
davened to hashem because of the situation that they were in not
because they wanted to daven. Therefore hashem had to remember
the promise hashem had made with Avraham yitzchack and Yaakov.
ויוציאנו ה ממצרים
Children
q) What are the three things the hagadah lists saying which didn’t take
the bnei Yisroel out of Egypt?
a) 1 Malach, 2 saraf 3) shaliach
ביד חזקה
Adults
q) Why is dever the only plague referred to here. Why are no other
plagues mentioned?
1 it is the only plague which the yad of hashem is mentioned, this
shows dever was the strongest of all the plagues.
2 According to R Yehoshua ben levi in the medresh each of the
makkos were accompanied by a mini dever.
ובאותות
Children - q)Why is Moshes staff referred to as one of the signs?
a)As the miracles of the ten plagues and the splitting of the sea
happened through the staff. Additionally one of the signs that moshe
showed paroh was the staff turning into a snake. Also the staff had the
initials of the 10 plagues etched onto it.
דבר אחר
על המצרים במצרים
Children
q)Why does it repeat this obviously the plagues happened to the
Egyptians in Egypt?
a)According to some, some of the plagues took place outside of
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mitzrayim.
10 plagues
Children q)What month did the plague of locusts begin?
a)Nissan.
Adults
q)How many types of locusts were there in the plague and how do
we know this?
a)There are seven types of locusts know as גזם ילק חסיל ארבה סלעם
חרגול חוב, the species of  ארבהwas the largest of them in the plague.
We know that there are seven types of locust because the word ארבה
is mentioned 7 times in the part of the torah dealing with this plague.
Children
q)Where were the letters detzach adash veachav engraved?
a)They were engraved onto moshes staff- mechilta
Dayeynu
Chidren q) why is dayeynu said here?
a) This is to make us remember what hashem has done for us, so that
when we say hallel after this we will say it with greater enthusiasm.
Adults
q) What does the word Dayeynu mean?
a) It would have been enough, however this is not that we would
have been happy without all what hashem did which followed.
Rather it means if he had only done one thing for us it would have
been enough for us to thank him.
Pesech matzah maror
Children
q) What three things do you need to mention at your seder?
a)Pesech- the korban pesach, matzah and maror.
Adults
Q) Does sipur yetziyat mitzrayim have a maximum and minimum?
A) there is no maximum discussion of yetziyas mitzrayim וכל המרבה
 לספר ביציאת מצרים הרי זה משובחhowever according to the malbim
r gamliel here is teaching us the minimum. The minimum obligation to
say maror represents galus matzah represents geulah and Pesach
represents the hatzalah. If you don’t say these three things you have
not fulfilled your obligation of saying over the story of yetziyas
mitzrayim.
לפיכך
Children: q)How many expressions or praise are there?
A)10
Adults
Q) Here we thank hashem for our ancestors and us, seemingly in
chronological order, however later on in the final brocho of this part
of the seder we reverse the order saying thankyou for redeeming us
and redeemed our ancestors, why do we reverse the order?
A) The redemption we say does not refer only to the physical
redemption of Egypt, however it also refers to the spiritual aspects of
it, hashem giving us the torah. Therefore, it makes sense to thank
hashem for us first, for things that affect us directly. However, when it
comes to performing miracles we are indirect beneficiaries from the
miracles that took place in the geulah. Therefore, we thank hashem at
first for the miracles that took place to our ancestors now, just after
we have finished talking about going out from Egypt and then after
we have said some parts of hallel we thank hashem for giving us the
torah

Tam: The Simple Son 		

Jonathan Grosskopf

Rashi says, concerning the question posed by the “Tom - Simple Son”
in the Haggadah, that his question shows that he is a fool since he
does not ask about any of the mitzvot of Pesach.
Vayaged Moshe adds, that although the “Tam” is not wicked, he will
react wrongly when faced with a strong test of his religion. The Salt
water, to which the third question of the Mah Nishtanah alludes too,
are the sinful waters of passion and desire. When faced with a choice
between an easy livelihood in these waters and a difficult one on the
path of the Torah, the Tam will opt for the former.
Haseder He’oroch notes, that the question of the Simple son refers to
Parshas Bo 13:14, is where the spiritual value of the firstborn of a non

kosher animal must be transferred to a kosher firstborn animal.
Apparently the father has already explained the festival of Pesach and
its mitzvot to his son who has accepted them without any further
questions as to their deeper meaning. Only when the father has to
pay money to the Cohen for the value of the firstborn kosher animal
does his son ask - why should this be?
R’ Ashkenazy in Shevocho Demoro understands the Tam’s question
differently. The son uses the term “Zos” and this refers to the Torah.
This son wants to know whether the final redemption will be like the
Egyptian exodus? The father explains that in the case of the exodus,
Bnei Yisroel were slaves without the Torah and its mitzvot and so
needed Hashem’s “open strong hand” to deliver them from the
Egyptian bondage. Now, that we are a free people and have the
Torah, the messiah will its way be greater than the exodus (see Gemorah Berochos 12), when we will sing a new song on that
redemption. Nevertheless, the Torah will be enduring for all times,
then, as much as for now!
I have heard an explanation concerning the Tam’s question on Posuk
14, Perek 13, Parshas Bo. Why do the first born non kosher animals
have spirituality that needs to be transferred to first born Kosher
animals? Surely, it was the Egyptian firstborns who were divinely
killed when Hashem passed over the Jewish houses and we were
saved? The father explains that in strict justice Bnei Yisroel’s firstborns
should have been killed as the Jewish people kept very few, if any,
mitzvot as they were on the 49th level of tumah. However, they were
saved because they kept the commandments appertaining to the
Pascal lamb and sprinkling its blood on the doorposts and lintel and
in order to remember that I offer up the firstborn male of a kosher
animal. As a result of wearing the tefillin, we merited the exodus and
that is the essential reason for the festival of Pesach.

Pesach Guests in Isolation? Ha Lachma Anya Rafi Black

In Ha Lachma Anya we say the words: ”כל דכפין ייתי וייכל
Anyone who is hungry should come and eat”.
There is a question asked by the Chasam Sofer: Why are we asking
people to come and join us now? How do we know we will have
enough food for more people? We prepare the food in advance for
what we need, not to have loads spare for guests. What do we mean
when we say ?כל דכפין
He explains by pointing out that in the beginning of parshas
bechukosai, the passuk states:” וֽאֲ כ ְַל ֶ ּ֤תם לַ ְח ְמכֶם֙ לָ ׂ֔שבַ ע:ַ You will eat
your food to satiety”
Rashi on that passuk explains, quoting the Sifra, אֹוכֵל ִק ְמעָ א וְהּוא ִמ ְתּבָ ֵרְך
ּב ֵמעָ יו:
ְ You will eat a small amount and it will become blessed in your
bowls”.
Rashi is saying that you will only need a small amount to nourish you
when you are following Hashem’s ways, learning Torah and keeping
mitzvos. The Chasam Sofer therefore explains that when we say כל
 דכפין ייתי וייכלwe are saying to Hashem, ‘we want to follow your
ways, we want to do hachnosas orchim and chesed, we are striving
for heights of emuna and dveikus’. Therefore, when we invite in
guests we should merit the bracha of ַֽ  ַוֽאֲ כ ְַל ֶ ּ֤תם לַ ְח ְמכֶם֙ לָ ׂ֔שבַ עand the
amount of food we have should sustain even more people and there
will be enough for everyone.
A further question is posed by the Shvilei Pinchas. Surely now is not
such a great time to be inviting guests to the seder, haven’t you left it
a bit late? You should have been a bit more proactive in your
hachnasas orchim!
He explains, based on the Zohar, that Hashem sends the Malachim to
come to our sedarim so that they can see how great we are in
continuing the chain of our mesorah, telling over His praise and the
story of the redemption from Mitzrayim. This is one of the reasons
why some people have the custom to wear a kittel on Seder night,
we are actually inviting the melachim into our homes and we dress in
white to be like them. We know that the mon in the midbar was
‘lechem abirim’, a supernatural food of malachim, and it did not
matter how much a person collected, there was always enough to
sustain them. The Gemara in kiddushin also says matza has a slight
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taam of the mon.
When we say  כל דכפין ייתי וייכלwe are inviting in the malachim into
our homes to partake in our seder and to assist in our elevation to
spiritual heights on this special seder night.
So this year when we are all at home at our seder in isolation and we
are not inviting any physical guests, when we say the words כל דכפין
ייתי וייכל, we can have in mind the malachim who have come to join
us at our seder and watch us as we continue our mesorah and
strengthen the next link in the chain.

The 10 Plagues 			

Shalom Berda and Fabien

One of the highlights of the Seder night is the retelling of the 10
plagues, where one spills a drop of wine as each plague is read.
These are followed by signs or mnemonics from Rabbi Yehudah.
Why sending specifically these plagues? Is there a coherent order in
the plagues? Why does the author of The Haggaddah bring us the
opinion of Rabbi Yehudah, for what is the point of a mnemonic when
the plagues are told explicitly?
The mnemonics or signs make sense only if they each represent a
specific category of plagues, and each sign has its own meaning.
Going back to the beginning of the Book of Shemoth, we see that
Pharaoh breaches four moral or ethical obligations:
- a new king arose who did not know of (or was no more grateful to)
Joseph
- they enslaved the children of Israel in hardship - the Hebrew word
used here for ‘in hardship’ can be read as ‘with soft words’
- all the hebrew boys were to be thrown in the Nile
- when Moshe and Aharon came to Pharaoh, he told them that he did
not know of HaShem
These four breaches of duties lead to four categories of plagues.
As is befitting, in the first category HaShem introduces Himself. His
first card of visit is blood/דם.
Man/ אדםis created by three partners: father, mother, and G-d. The
Ben Ish ‘Haï explains that we see this in the numerical values
(guematria) of the Hebrew words for father/3=אב, mother/41=אם,
and 1= אfor G-d since G-d is only one. The total of these is 45=אדם/
Man.
When Pharaoh tells Moshe and Aharon that he does not know who is
HaShem, he takes away the Aleph from Adam and is therefore left
with Dam/Blood. Blood characterises the physical without spirituality.
The Hebrew word צפרדע/Frog can be read as ‘ ’צפר־דעcroacking a
knowledge. Furthermore the frog was giving up his life entering the
egyptian ovens. A thousand years later, Hananiah, Mishael and Azariah
learn from the Frog that they should let themselves be thrown into the
furnace. The frog is an animal who knows it’s Creator and reminds us
of His existence.
Lice /  כן-  כנים/ yes, in truth.
‘In truth have the daughters of Tzelophrad spoken’
‘Truthful we are’, say the brothers of Joseph.
At the performance of this plague, the sorcerers or ministers of
Pharaoh themselves recognised the hand of HaShem.
Second category: They enslaved the Children of Israel with hardship
/ soft words.
The Hebrew word  ערובfor Wild Beasts sounds like pleasant, gentle
()נא וערב: the plague is harsh but brought with soft words.
Sickness or pestilence,  דברin Hebrew, sounds like speech.
Boils שׁחין, has the same letters as  נחש- an allusion to the original
snake who lured Eve with soft words.
Third category: a new king who did not know of Joseph.
Joseph had saved Egypt from starvation; hail and locusts are plagues
who bring starvation.
The Hebrew for darkness has the same letters as forgetfulness...
forgetting Joseph.
Fourth category: In the first nine plagues the intention was not to kill
but only to show power. When Pharaoh ordered all the boys to be
thrown in the Nile there was intention to kill, hence the tenth plague:
the death of the firstborn.
In this context the words of Rabbi Yehudah can now be understood:

 דצ״ךThe same letters as  כּצד: How come, how dare you forget
HaShem!
 ﬠד״שThe word sounds like gently, soft spoken.
 בא״חבTime has come to give accounts.

Chad Gadya 				

Joseph Rosenhead

At some point over the years, I am sure at the end of the seder, we’ve
all asked the same question. No, I don’t mean: “Is that really the time?”
I mean the other question: “Why do we finish the seder with ‘Chad
Gadya?” Is this song really, as some suggest, merely a way of ensuring
the children (and adults) stay awake until the end of the seder? Surely
there is more significance to it than that. Indeed, the Chida writes
about a case of a Sephardic Jew who mocked the Ashkenazic Jews
for ending off seder night with a song about a goat. The Rov of the
man’s community was outraged by his behaviour and excommunicated
him. The man protested that his punishment was unjustified and
consequently his case was brought to the Chida. He responded: “It
is obvious that this man is a sinful scoffer… and furthermore he should
be punished financially… so that he appreciates the extent of his sin
and repents … it is well-known that the Ashkenazic poems are based
on true wisdom.” Clearly, the Chida was not willing to dismiss ‘Chad
Gadya’ as just an enjoyable song with which to end the seder.
Before we can answer this question though, there are a couple of
other questions we need to answer first. Number one: What exactly
is the meaning behind ‘Chad Gadya’? There are numerous
interpretations given for this song. (The Chida writes that he knows of
more than ten different interpretations). One widely suggested and
well-known explanation is that ‘Chad Gadya’ is an allegory for the
persecution of Klal Yisroel by multiple world powers throughout
history. Yet, what particular message are we supposed to take from
this? Is it simply that we should recognise, like Mark Twain famously
said, that “all things are mortal but the Jews; all other forces pass, but
he remains”? Is this really the final takeaway message from leil haseder?
I feel there may be more to this interpretation than that. Also, why
was this message specifically expressed in this allegorical fashion?
The Tashbatz suggests ‘Chad Gadya’ was deliberately written in a
cryptic style, so we would spend time discussing its potential
interpretation; and in doing so, prolong the fulfilment of Sipur Yetzias
Mitzrayim. However, I would suggest, it is in fact the use of this
particular allegory that provides the true message to take from this
interpretation.
The Gemora in Berachos (60b) recounts a story about Rabbi Akiva
when he was on a journey with a torch, a rooster and a donkey. On
the way, a series of unfortunate events occurred. His torch was blown
out by a gust of wind; his rooster was eaten by a cat and his donkey
was mauled to death by a lion. Nevertheless, in response to this,
Rabbi Akiva proclaimed: “Kol d’ovid Rachmono l’tav ovid”-all that
Hashem does is for the good. The details of this gemora share some
obvious parallels with those in the ‘Chad Gadya’ story. Hence,
perhaps ‘Chad Gadya’ was written with this specific narrative to teach
us that when looking back at the suffering we have endured throughout
history; we should have the same perspective as Rabbi Akiva. In
singing ‘Chad Gadya’, we demonstrate that we are able to
acknowledge that even the difficult times in our history were ultimately
for our benefit. Like Rav Shimon Schwab says, the reason why the
Torah commands us to remember that we were slaves in Egypt
(Devarim 16:12), is because the suffering endured was in fact an
essential part of the miracle of Yetzias Mitzrayim itself. We are
obligated to recognise the affliction as being for our good; as being
the indispensable catalyst for the transparent element of the miracle
(leaving Mitzrayim) to occur.
So we now understand the meaning behind ‘Chad Chadya’. Time for
question two: Why was ‘Chad Gadya’ written in a mixture of Aramaic
and Loshon Hakodesh? I would suggest, it is Rabbi Akiva again, who
provides an answer to this question.
Rav Avrohom Schorr asks: Why did Rabbi Akiva declare his eternal
optimism in Aramaic, whereas his Rebbe -‘Nochum Ish Gamzu’- said
a very similar statement to him, but in Hebrew: “Gam zu l’tova” (Taanis
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21a)? He explains that there is a fundamental difference between
Loshon Hakodesh and Aramaic. Loshon Hakodesh symbolises
absolute clarity (e.g. the world itself was created with Loshon
Hakodesh); whereas Aramaic lacks this same level of clarity. He
demonstrates this distinction with the phrase, “Hashem yimloch
l’olam voed” (Shemos 15:18). In Hebrew, this phrase is in the future
tense; however, the Aramaic translation of this is, “Hashem malchusei
ko’eim l’olam ul’olmei olmayo”- in the present tense. Why is there this
discrepancy between the two? He suggests, since Hashem runs the
world through hester ponim, we don’t have absolute clarity regarding
His influence on world events. We sense it and believe it, but we
don’t see it with complete clarity. Hence, in Loshon Hakodesh -with
absolute clarity- one is unable to say Hashem rules in the present,
because we don’t have the ability to recognise Hashem to that extent.
Hence, the Torah specifically says, “Hashem yimloch l’olam voed”, in
the future and not the present tense. However, we do have an unclear
appreciation of Hashem’s perpetual hashgocha. Hence, in Aramaic
-with a lack of clarity- one is able to say Hashem is omnipresent in the
world. This is why Rabbi Akiva spoke in Aramaic and Nochum Ish
Gamzu in Hebrew. Nochum Ish gamzu had instant clarity regarding
the virtue of Hashem’s actions; whereas Rabbi Akiva was on a lower
madreiga than his Rebbe. He believed whatever Hashem does is for
the good, but he wasn’t able to instantly appreciate exactly how it
was for the good.
Therefore, with this insight we can now understand why ‘Chad
Gadya’- with its message of “kol d’ovid Rachmono l’tav ovid”- was
written with this variation in language; which in turn, ultimately
explains why ‘Chad Gadya’ is recited at the end of the seder. For if
one looks at leil haseder from a broad perspective, one will notice
that in actual fact, not only do we finish the Haggodah in (flawed)
Aramaic- with ‘Chad Gadya’; but we also start the Haggodah in
Aramaic- with ‘Ha Lachma Anya’. Therefore, perhaps the seder is
bookended with these two particular Aramaic passages to convey a
central objective of the entire leil haseder: To come to the realisation
that everything Hashem does is for the good. Meaning, we begin the
night of geula without a clear understanding-exclusively in Aramaicof how the suffering Klal Yisroel endured (i.e. the ‘lachma anya’) was
also part of the overall geula of Yetzias Mitzrayim- we just believe that
it was. We then progress through the Hagoddah and extensively
discuss the open miracles of Yetzias Mitzrayim. Consequently, by the
end of the seder, we have developed our emunah in the hashgocha
of Hakodosh Buruch Hu to such an extent, that we are now able to
recite ‘Chad Gadya’. We are now able to appreciate with greater
clarity- with Aramaic interspersed with Loshon Hakodesh- how even
the difficult experiences endured by Klal Yisroel, were ultimately for
the good as well.

Why Next Year in Jerusalem?

Rabbi Yehudah Prero (Torah.org)

When the Torah discusses the commandment of Ma’aser Sheini, The
Second Tithe, it tells us that this tithe of grain, wine or oil must be eaten
in Jerusalem. Why is this the case? The verse says (Devarim 12:23?) “So
that you may learn to fear Hashem, your G-d, all your days.” How is it that
our stay in Jerusalem will impart a lesson on how to constantly fear G-d?
The Alter from Slabodka, R’ Nosson Finkel zt”l, writes that every person,
when he or she makes the pilgrimage to Jerusalem “to learn how to fear
G-d” must celebrate, and must assure that his family rejoices as well.
However, separate from this obligation exists another reality: Jerusalem
must be “the joy of all the earth,” as it is called in Tehillim (48:3). This
moniker is not just a description; it is a dictate! Jerusalem does not just
happen to be the place of joy because it is the capital city, the seat of the
nation’s monarchy, and a symbol of the might of the nation. Jerusalem, by
its very nature and composition, is obligated to be the joy of all the earth.
The Sages endeavored to distance any speck of pain, disappointment or
unpleasantness from Jerusalem.
The Medrash (Shmos Rabba) tells us “Rav Yochanan said: A center for
business calculations existed outside of Jerusalem. Anyone who needed
an accounting went there to have the calculations done. Why was this
there? So that if one were to make the calculations and find the bottom
line disappointing, he would not be disappointed in Jerusalem, as

Jerusalem is called the ‘joy of all the earth.’”
Keeping Jerusalem a place of joy was so important that even the tiniest
amount of unpleasantness had to be eliminated from the city. Because of
the small lack of satisfaction that one individual sitting over his books
might feel when he sees that his profit was not as he expected, because
of this minute amount of disappointment, a special building was erected
outside of Jerusalem. In this special building, calculations were to be
done. The joyous atmosphere of Jerusalem had to be maintained, intact,
without a single blemish on the feelings of happiness evident there. The
great sea of joy can not be polluted with the tiniest drop of negativity. It
must remain pure and undefiled, glowing with a joyous light. Any
individual in Jerusalem needs to be drawn to this city in a spirit befitting
the “fairest of sites, joy of all the earth.”
Why does Jerusalem need to be such a happy place? Why is such a high
level of joy necessary? Jerusalem needs to be the place of utmost
holiness and godliness, full of Torah and the fear of G-d. Any blemish or
flaw existing in the happiness or the pleasantness of the city would
translate into a flaw in the fear of G-d and the holy spirit of the Torah
there. One could not get a proper lesson in how to fear G-d in such a
locale.
Why is this true? What is the connection between happiness and
holiness? The Torah wants us to use our existence on this earth
productively. We are supposed to want life. The Torah says (Devarim
30:19) “I call heaven and earth to record this day against you, that I have
set before you life and death, blessing and cursing; therefore choose life,
that both you and your seed may live.” This choice of life is the application
of the entire Torah.
But what is life? It is not the minutiae of our physical existence. It is not
the pursuit of physical pleasure and earthly desires. It is not the drive to
reach those goals that we convince ourselves are important, and which
ultimately drive us to the brink of destruction. Life is basking in the light of
G-d. Before us, great and massive valleys open up, that distance our
mind from our souls to an unfathomable degree. Our eyes should see the
emptiness of the world. We can’t allow our thoughts to overpower our
ability to reach the eternal. The life of eternity, the life of Torah is so pure
and so pleasant, that no unpleasantness, whether spiritual or physical,
can be tolerated. When one’s dedication to G-d is complete, joy
permeates his being. He or she is in a state of contentment. An atmosphere
that is not full of joy is not conducive to reaching the true fear and respect
of G-d that is to be learned. Joy cannot be maintained in a place that is
not joyful.
When the pilgrims make their way to Jerusalem, they find a city that does
not tolerate gloominess. When they come to learn how to fear G-d, they
find a city that only accepts joy. Just as the city of Jerusalem must be a
joyous location, so too must we be joyous throughout our lives. Jerusalem
is like a sponge that absorbs all that is good about life, and it is in those
environs that the nation of Israel can be happy and serve and fear G-d
appropriately. It is that level of joy we should strive to keep with us
always, so our service of G-d will be at a high level of perfection.
We conclude the Seder with the following statement: “The order of the
Seder is complete, according to its laws, all of its ordinances and statutes.
Just as we merited to perform it, so too may we merit to truly offer the
sacrifice. O Pure One, Who Dwells on High, uplift the assembly of the
community who cannot be counted. Soon, and in joy, may you lead the
offshoots of the stock which you have planted, redeemed to Zion. Next
year may we be in Jerusalem!”
After we complete the entire order of the evening, and realize that we
are truly lucky to be a free nation, free to serve G-d, we must recognize
that something is missing. Our happiness is not complete. We cannot
truly fear G-d and fulfill His dictates properly until we can experience a
pure feeling of joy. As long as we are in exile, we can not experience that
joy. We ask Hashem that he bring the entire nation to Jerusalem, to
redeem His nation from their current exile. Then we can all make the
pilgrimage and experience the glee of the city that is the fairest of all
sites, joy of the entire earth. This experience will permit us to gain the
education of how to fear G-d, and then our service of G-d, our offering
to Him on Pesach, will truly be complete, according to its laws, all of its
ordinances, and statutes. It is because we desire this level of closeness
with G-d that we conclude our Seder with L’Shanah HaBa’ah
B’Yerushalayim, Next year may we be in Jerusalem!
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Wishing the Kehilla a gnye xyk bg
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