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News This Week
Good Yom Tov!
The Rov & Rebbetzen would like to wish the entire Kehilla a gnye xyk bg.
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Mazel Tov Hillel and Chavi Schijveschuurder on the wedding Wednesday
after Yom Tov of Pnina to Oriel Schwalbe.
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We wish Chaim Aruchim to the following who have Yahrtzeit:
Shabbos, 15th Nissan - Sharon Sebbag for her father
Shabbos, 15th Nissan - Izzy Rosenberg for his mother
Tues, 18th Nissan - Michael Brandeis for his father
Weds, 19th Nissan - Laurence Ross for his mother
Acharon Shel Pesach, 22nd Nissan - Yitzchok Douek for his father
Acharon Shel Pesach, 22nd Nissan - Miles Levine for his mother
Mon, 24th Nissan - Michael and Anne Wilks for their son, Aron Yonatan
Boruch
Tues, 25th Nissan - Chizky Salomon for his father
Tues, 25th Nissan - Suri Treuhaft for her father
Weds, 26th Nissan - Dina Freedman for her father
Thurs, 27th Nissan - Rabbi Braunold for his mother

Speakers Over Yom Tov

We are delighted to host a variety of Shiurim over Yom Tov. Details on the
back page.

Pesach Learning Programme

There will  בע”הbe a learning program over Pesach, learning Sugyos
relevant to Pesach.It will take place an hour before Mincha on the first
two days of Yom Tov and Chol HaMoed (8.30-10.30pm). If you need
a chavrusa or for any queries please contact Roy Dinowitz or Naphtali
Stamler.  מראה מקומותwill be provided. All welcome to join.

Thank You

Thank you to all those who contributed  דברי תורהto the newsletter

Minhagei Yisrael				

R’ Shaya

יד על כס קה מלחמת ה’ עם עמלק מדור דור, there is a hand on the throne
of Hashem; the war of Hashem with Amalek from generation to
generation
Normally when we come across an expression of “generation to
generation”, it is worded as dor Vodor, for example in the Tefilla that
Nusach Ashkenaz say after Kedusha “L’dor Vodor Nagid Gadlecha”
and in “Bchol Dor Vodor Chayav Adam Lir’os Es Atzmo K’ilu Hu Yatza
Mi’Mitzrayim”. In our Parsha though, the Torah describes Hashem’s war
with Amalek being Dor Dor without any Vav.
The Pressburger Rav suggests that this is alluding to the war that Amalek
have with us, the B’nei Yisrael. One can attempt to keep the Torah
according to the letter of the law and nothing else which is certainly a
Madreigah. There is another option though, and that is to learn the
Torah, to understand Halacha and to then look at previous generations
and see what else was done together with the performance of the
Mitzvos. This is Minhagim. Even within Shulchan Aruch and the Nosei
Keilim, many Minhagim are woven in and encouraged. The practise of
Minhagim is what binds us to the previous generations, gives us
strength, character and adds extra warmth to our Avodas Hashem by
often going beyond what the Halacha demands. Dor Vodor alludes to

a link with previous generations. Vav is the letter that joins – Vav
Hachibur.
The Pasuk in Parshas Vayeitze describes Amalek with the words Asher
Karcha Baderech, [Amalek] chanced upon you on the way. Rashi there
explains that Karcha is also an expression of coldness. Amalek were
the ones that tried to quash the inspiration that the world received
through the splitting of the sea. They cooled down the fire. To combat
their effect we must have an enthusiasm in our Avodas Hashem. This
can be achieved through putting back the Vav into the Dor Dor.
Amalek do not want a Dor Vodor. They do not want enthusiasm. Our
war with them is Me’Dor Dor, to attempt to stop the Dor Dor. It is
difficult to remain enthusiastic and warm about one’s Yiddishkeit
without Minhagim and links to the previous generation. We must
provide and involve ourselves in a Judaism that is Dor Vodor.
Rashi notes that the name of Hashem in the Pasuk is only spelt with a
Yud and Hei, but is lacking the Vav, Hei. It comes out that the letter of
the Shem Hashem - Shem Hevaye that is not represented at all with
Amalek being around is the Vav. Perhaps we can suggest that the
manifestation of it missing is in the expression of Dor Dor that lacks a
Vav. The way to complete the name is by fuelling our Avodas Hashem
with Minhagei Yisrael that have been developed through the
generations, culminating in us being Jews that connect the generations
and returning to an atmosphere of Dor Vodor.
At the beginning of Parshas Bo Hashem tells Moshe that He is
performing all these miracles “lma’an T’saper B’aznei Bincha Uven
Vincha Es Asher Hisalalti B’Mitzrayim”, in order that you should tell to
your children and grandchildren how I played with Egypt. In the next
Parsha in Beshalach the Pasuk describes a fathers Chiyuv of repeating
Sippur Yetzias Mitzrayim and it uses an expression of V’higadta
L’vincha Bayom Hahu Leimor… you shall tell your son.
Is the Chiyuv on Seder night an obligation to retell the story to one’s
son like it seems from Beshalach, or is it even to ones grandchildren as
it seems from Bo?
I saw R Michel Feinstein suggest that there is a difference between
Hagada and Sippur. Hagada is the action of the Mitzva whereas the
Sippur is what is being achieved.
Based on that definition we can answer as follows. The Pasuk in
Beshalach is describing who the Chiyuv needs to be performed with.
A father has an obligation to repeat over the wonders that happened
at Yetzias Mitzrayim only to his son. The outcome is Lma’an T’saper, in
order that it will be told over further from generation to generation.
The Pasuk continues Viyedatem Ki Ani Hashem. The whole purpose of
Seder night is in order that there will be a Hemshech Hadoros,
generations continuing to have an Emuna in Hashem, realising that He
controls everything and loves Klal Yisroel.
This is achieved through a parent allowing his child to relive on Seder
night the experience that Klal Yisroel went through, describing the
Nissim that Hakadosh Baruch Hu did for us.
We say in the Hagada – B’chol Dor Vodor Chayav Adam Lir’os Es
Atzmo K’ilu Hu Yatza Mi’Mitzrayim.
One needs to feel as if he has gone out of Mitzrayim. This is what is
being achieved through Seder night. We say B’chol Dor Vodor. The
way to do this is through connecting the generations, through Dor
Vodor, with the Vav Hachibur through continuing the Mesorah, the
Minhagei Yisroel, being Machshiv the ways of the previous generation.
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Through this we can pass the Mesorah over the next generation.

The Mystery Of The Karpas 		

Rabbi Y. Katz

The contents of the Seder Plate are well known and play their
respective roles as we go through the Seder. What is not clear however,
is: what is the message of the Karpas at the beginning of the Seder,
and what in fact does Karpas actually mean? Also, what is the
significance of dipping it into salt-water?
Many suggestions have been made including ‘Gematriah’ – the
numerical value of each letter and other obscure answers, but the
simplest answer I heard, was from the late Rabbi Isaac Bernstein z’’l as
follows:
When Yaakov made a special garment for Yosef, which is referred to in
the Posuk [Bereishis 37:3] as ‘Kesoness Pasim’, a tunic of fine wool.
Rashi, in helping us to understand what the tunic was actually made
from, refers us to the ‘Karpas’ which appears right at the beginning of
Megillas Esther [1:6], which translates as ‘fine wool’, referring to one of
the precious curtains which were hung to enhance Achashverosh’s
feast in his garden.
This ‘Karpas’ says Rashi, is the key link word, indicating that material of
Yosef’s tunic of ‘Passim’ was the same material as the ‘Karpas’ – the fine
wool of the curtains referred to in Megillas Esther.
We know that the brothers of Yosef dipped his tunic into the blood of
a sheep to cover up that Yosef had in fact been sold down to Egypt.
The fact that Yosef ended up in Egypt was the cause of the eventual
move of the entire family of Yaakov moving down to Egypt under
Yosef’s protection when he was eventually appointed as Viceroy over
the country.
We can now understand the symbolism of the Karpas of the Seder.
Whereas the main focus of Seder night is to recall how Hashem took
us out from the slavery of Egypt to fulfil our destiny at Har Sinai and
onwards, it is the ‘Karpas’ right at the beginning of the Seder that
recalls how we came to be in Egypt in the first place!
The Karpas therefore represents the fine-wool of Yosef’s tunic, dipped
into salt-water, to remember how Yosef’s tunic was dipped into
blood as a result of a terrible misunderstanding and lack of brotherly
cohesion, and how the seeds of the Egyptian saga were sown.
So, as we savour the Karpas at the beginning of the Seder, we are
encouraged to think about how we can strengthen those ties in our
families or communities which perhaps have become loosened or
fragmented, and who knows if as a result of our strengthening these
relationships, hopefully this year will be the last Seder in Golus and
may we all merit the Brocho of ! לשנה הבאה בירושלים

The “Wicked son’s” question refers to Posukim 21 - 24, Perek 12,
Parshas Bo, where B’nei Yisroel are instructed to keep the
commandments regarding Pesach whilst they were still in Egypt. Posuk
24 states that the commandment concerning placing the blood of the
Korban Pesach on the lintel and two doorposts of your home is a
“Chok - statute” for you and your children forever. Posuk 25 instructs
you to keep this commandment regarding the blood in the Promised
Land. So in Posuk 26, your children (plural) ask you why you are doing
these actions when you live in the Promised Land and are no longer
enslaved people in Egypt? The Torah’s answer is to tell them that
since Hashem passed over the Jewish homes in Egypt and saved us
(from death), that is why I am continuing to do this service as a
remembrance.
The Torah in Posukim 5 - 7, Perek 13, Parshas Bo, to explain to your son
(who needs educating in the laws of Pesach) on “that day” that you are
keeping Hashem’s commandments because he “saved me” whilst I
was in Egypt. The Rambam instructs us to visualise ourselves as
enslaved people in Egypt, and that we were taken out of that slavery
by Hashem that night of Pesach.
The “Simple son’s” question asked in Posuk 14, Perek 13, Parshas Bo, is
a result of exchanging the holiness of a firstborn ass, a non-Kosher
animal, for a sheep that is a Kosher animal. This son is in wonderment
as to why that should be? The Torah answers that as Hashem killed all
the Egyptian firstborns, I am offering this firstborn SHEEP to the Cohen
(as a Matnas Kehunah) on behalf of the Jewish firstborns who were
not killed and so transferring the holiness of a firstborn non-Kosher
animal onto a Kosher animal.
In Posuk 12, Perek 6, Parshas Vo’eschanan, the Torah instructs us never
to forget that Hashem took us out of Egypt. Posukim 14 - 19 tells us not
to serve the local idols that we may find in Israel or “annoy” Hashem in
the same way we did at Massah. The Torah continues in Posuk 17 by
instructing us to keep all of Hashem’s statutes and commandments.
Because of this, in Posuk 20, the intellectual wise son asks what these
statutes and commandments are? The answer is given in the Torah
(Posukim 21 - 25) that as we were enslaved people in Egypt, our
ancestors and, ourselves in visualisation, and Hashem took us out of
there with a mighty force, great miracles etc. we are instructed for our
good to keep these commandments and statutes and fear Hashem all
of our lives.

Farming the Seder 			

Dani Epstein

Roughly a month and a half ago the world woke up to something that
had not occurred for almost a century – war in Europe. I remember
Thoughts on the Four Sons
Jonathan Grosskopf going into Shabbos that fateful week with the grim thought that Ukraine
The Ba’al Haggadah quotes 4 Posukim from the Torah (Posuk 26, Perek will have been overrun by the next time I got online. In this belief I
12; Posukim 8 & 14 in Perek 13, all in Parshas Bo, and Posuk 20 in Perek was not alone; all the talking heads and experts predicted as much.
6, Parshas Va’eschanan) and designates them to be questions asked With such a staggering array of modern hardware facing them, vastly
by respectively, the Wise, Wicked, Simple and Untutored sons. This outnumbering the defenders kit by any metric, they could not possibly
designation is to make the point when one’s children have a different have won using their Soviet-era equipment.
attitude to the observance of the Jewish religion and especially to the So, we were all wrong. Ukrainian soldiers have proven to be amongst
the most spirited fighters we have ever witnessed, and they just
recounting of Hashem’s miracles of the Exodus in particular.
The wise son is intelligent; probably a member of Mensa, but that is happen to be a dab hand with Javelins (of the FGM-148 variety, not
not the same as a righteous son who keeps all of Hashem’s the Olympic sport) as well as NLAWS (of the Swedish/British variety of
commandments because Hashem instructed us to do so. In Melochim ATGMs, not their parent’s mechutonim), the Stugna-P, AT4 and a slew
1, Perek 3, Posukim 5 - 12, Hashem “appears” to the young King of clever drones as well as providing copious advertising for the
Solomon (a teenager), who asks Hashem for the gift “to understand Bayraktar UAV.
good and bad.” He is given the divine gift of wisdom: being righteous The outcome of this war has yet to be determined, but at the time of
writing it looks like the Russians are facing a devastating military and
is the way one keeps HIS commandments!
The Ba’al Hagaddah’s definition of a “wicked son” is someone who financial loss, as well as being ostracized by the civilized nations of
possibly is an Apikores, who knows the Jewish religion but wishes to this world. It is an epic turnaround that we are, in this chag of Pesach,
poke fun at all its observants, including his father. This definition has no all too familiar with.
modern-day equivalent as the likelihood of a son who has gone “off True, instead of fighting the Egyptians ourselves at this juncture in our
the Derech” is that he is to be found in the discos and has probably history (that was to come later, once we had mechanized armour, air
“married out” and so has little if any connection with the Jewish support and machine guns) Hashem did all the work; but who would
religion never mind coming to the family Seder to ask a question of a have predicted that a ragtag bunch of slaves would have beaten the
religion that he has no affinity with!
superpower of the region?
So I want to look at the Posukim in the Torah for inspiration regarding When we look in the הגדה, the verses chosen to describe part of the
what Hashem understands as questions from our children attending story comes from the special recital that the farmer declares when
the family Seder.
bringing the first fruits to the בית המקדש. It seems a little odd that we
www.ohryerushalayim.org.uk

marry a harvest festival with the Exodus, even with our philosophical
approach to food and Chagim: “They tried to kill us, we won, let’s eat”.
It is in fact odd in both directions. Why does the farmer recite what
we are now familiar with as the core verses of the הגדה, and why is
the farmer’s recital relevant to the seder?
Let’s see what the farmer actually does and says, through the lens of
Don Yitzchak Abravanel.
It would appear that the farmer recites two distinct passages, each
one featuring a  – הנפהwaving – of the basket, but what would be the
purpose of breaking up a recital? Why not just have one?
This question prompted Don Yitzchak to explain that there is one
declaration which is addressed to the kohen which commences:
הּג ְַד ִּתי הַ ּיֹום.
ִ The purpose of this was to inform the kohen that the
farmer was not bringing a tribute to the priest, but to Hashem as thanks
and as a public acknowledgement of His kindness.
This is followed by the recital which starts with אֲ ַר ִּמי אֹ בֵ ד אָ ִבי. What
does Arom have to do with the descent to Egypt? Chazal tell us that
Lovon the Aramean wished to uproot Yaakov entirely. Rabi Eliezer
explains that when Yaakov arrived in Arom, he was a pauper. These
two facts can be fused into one concept, in that this part of the recital
serves to remind the reader that Eretz Yisroel belongs to us not as an
inheritance or a conquest but through  חסדof Hashem. Therefore the
mention of Yaakov’s poverty and the perfidy of Lovon highlights the
tenuous hold Yaakov had on the land. Even when Yaakov descended
to Egypt as the father of Pharaoh’s vizier, he lived there only as a
migrant, and despite his descendants proliferating throughout the
land, they too held no power and ended up as slaves, which explains
how the next verse continues with  – ַוּי ֵָרעּו אֹ ָתנּו הַ ִּמצְ ִריםand the
Egyptians did evil to us.
In fact the verse phrases this in three ways:  – ַוּי ֵָרעּו אֹ ָתנּוthey did evil
to us,  – ַויְעַ ּנּונּוthey oppressed us,  – וַּיִ ְּתנּו עָ לֵ ינּו ֲעב ָֹדה ָק ָׁשהthey imposed
heavy labour upon us.
The evil refers to the command of the drowning of the male babies.
The oppression refers to the forced labour for the construction of the
storage cities by fiat of the Pharaoh. The heavy labour refers to the
enslavement to the general population in that they were forced to
perform free labour for every Egyptian.
None of these impositions were mitigated in any way by Yaakov’s
journey to Arom nor his descent to Egypt. What did eventually save
them was their cries to Hashem, who attended to their voices.
The recital ends with the farmer acknowledging that Hashem brought
him to the land of flowing milk and honey, and declaring that he was
bringing the first fruits of the land that He gave to him. These fruits are
brought as a tribute, in a similar way a serf might bring some produce
to the lord of the manor.
Once this recital is complete, the Torah instructs the farmer: ְׂש ַמ ְח ָּת
ָ ו
ן־לָך ה
ְ ’בכׇל־הַ ּטֹוב אֲ ֶׁשר נ ַָת
ְ – you shall rejoice in all the good that Hashem
has given to you.
In the book Dalalat al’Hairin which we are more familiar with as Moreh
Nevuchim, Rambam lists four reasons for this mitzvoh:
1) To subjugate the will of man by requiring him to give up the
bikkurim, since the first fruits are treasured by the farmer.
2) To prevent the farmer from becoming a  – כפוי טובdeny the good
given to him.
3) To remember the evil in the good times, therefore the evil of the
Egyptians is recalled
4) To encourage humility in him, in that he has to bring the fruits on his
shoulder and recall the poverty of his forefather.
Now, if we turn to present day history, we can see how this parallels
Ukraine’s current situation.
Firstly, the Russians have not simply invaded the country. In modern
warfare, combatants are expected to operate under very strict rules.
Whereas during WWII, carpet bombing Dresden into a firestorm using
incendiary ordinance might have been quite acceptable, these days
armies are expected to use precision munitions.
למשל, the Americans had vast stockpiles of Mark 84 bombs, a general
purpose 925kg bomb, which are “dumb bombs”, i.e. unguided
munitions. They are the kind of thing that you drop and hope they hit

somewhere near their target. The reality is that if you want to guarantee
a direct strike, you need to drop several of them and bet on the law
of averages.
In order to modernise these weapons, they are now fitted with JDAM
kits that provide them with inertial guidance and GPS tracking, making
them precision guided munitions. They don’t miss, and have a circular
error probable of 10 metres.
Even larger weapons such as cruise and ballistic missiles are designed
to wreak horrific destruction with great precision. As ironic as this
sounds, this has the effect of reducing or eliminating collateral
damage, or “civilian deaths” as we know it. Randomly shelling a town
is considered a war crime today. Firing ballistic missiles at civilians
gathered at a train station waiting to be evacuated is nothing short of
mass murder.
Yet this is exactly what Russia has done to Ukraine. They have carpet
bombed and shelled their major cities, they have forced the local
population into slavery by “processing” them and shipping them off
to distant parts of Russia, and although they have murdered at least
120 children they also kidnapped over 100,000 children of whom noone knows where they are or if they will be eventually returned to their
parents.
At the forefront of the Ukrainian defence has been the United States
and the United Kingdom, who between themselves have provided
the key weaponry that altered the tide of the war for the defenders –
Javelins, NLAWs (Zelensky joked that the army has a minhag to shout
“G-d Save The Queen” before pulling the trigger), Stingers and more
recently Starstreak MANPADs. Ukraine, for its part, has consistently
expressed its deep gratitude for this critical support. The US and the
UK are ensuring that Ukraine don’t forget this, so that when the
reconstruction of this devastated country begins, their respective
countries will be offered the lion’s share of the more lucrative
contracts.
In this sort of politics, there is a lot of back-scratching going on. The
most important currency here is the  – הכרת הטובrecognition of good.
Fundamental to keeping this currency flowing is the continuous recital
by the various politicians – including Zelensky – of all the wonderful
things they have done.
For example, our own dear Boris might say something like: “We’ve
already provided them with Javelins and NLAWs, and will continue to
do our utmost to support them. Today, we have shipped them
Harpoon missiles.”
In reply, Zelensky might say: “We are very grateful for the Javelins,
NLAWs and Harpoons and yet we still need tanks and aircraft”.
This is a essentially a variation of the game no doubt every family
enjoys playing: “I went to market and bought a .50 BMG Barrett M82
rifle” and the next person says “I went to market and bought a Barrett
M82 rifle and 200 rounds of 12.7×99mm NATO API-T” and the next
person says “I went to market and bought a Barrett M82 rifle, 200
rounds of 12.7×99mm NATO API-T and a Vortex Viper PST 6-24 x
50mm scope and the seller threw in a couple of M67 grenades free of
charge” and then my wife rolls her eyes and asks why we can’t buy the
same things everyone else does when they play this game does it
always have to be guns can’t we just have fruit or teddy bears or
something and the kids look mystified.
There is a purpose to all this, which quite simply is that one must
constantly repeat these things so that no-one accidentally forgets
them at crucial junctures, such as when fat contracts are being handed
out. As cynical as this sounds, this is really just a pragmatic process
that benefits both parties. If at the end of the conflict Ukraine forgets
exactly who gave what and for how much, who will come to their
help the next time they have a problem?
This holds true for the verses being recited by the farmer – every year
he reminds himself of precisely how and why he has the bounty he is
holding in his hands.
How does this tie into the seder?
Generally, when someone owes another individual gratitude, there is
one core event underlying this. For example, if someone was ill and
their friend helped then out with suppers, taking the kids to school
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and doing their shopping, the gratitude owed is for all these favours
granted: cooking, shopping and shipping. The cause for all that was
the illness, and this is the one factor that precipitated the favours.
When it comes to the seder, there are two key elements at play:
reciting the underlying reason for our gratitude and describing the
favours granted; i.e. we were slaves, and Hashem took us out with a
mighty hand and outstretched arm.
Why do we have to go through this every single year? Why can’t we
just watch Prince of Egypt (without popcorn coz it’s kitniyos for some
reason) and call it a day?
This is because the purpose of the seder is for us to go through the
same process Zelensky has to go through every time he’s trying to
schnorrer some new kit. We are not worshipping Hashem. There is in
fact very little of what we do that is simply “worship”. Our job at the
seder is to recite for ourselves – not for Hashem – all the relevant facts
in order to recharge our awareness of them; to keep alive the
fundamental underlying reason for which we are the nation that we
have become. In fulfilment of that we say  עבדים היינוas well as the
verse of אֲ ַר ִּמי אֹ בֵ ד אָ ִבי. Once that is complete, we are in the position
to thank Hashem. Having thanked Hashem the seder is effectively over,
but we still have one more duty to undertake: ְׂש ַמ ְח ָּת ְבכׇל־הַ ּטֹוב
ָ ו.
Now here is the final thought that draws all these three aspects
together. It is impossible for us to fulfil ְׂש ַמ ְח ָּת ְבכׇל־הַ ּטֹוב
ָ  וwithout the
two precursors of acknowledging why we have to give thanks and
then actually giving thanks. Conversely, there is no point in merely
acknowledging why we have to give thanks, or merely providing
thanks, or just have a jolly good feast. All three components are
required; the ְׂש ַמ ְח ָּת ְבכׇל־הַ ּטֹוב
ָ  וis an inherent component of this
trifecta.
Therefore, the farmer celebrates his new crop in the same way he
feasts on Pesach, since on both these occasions all three components
are fundamentally integral to the Chag, hence the usage of the verses
of his Bikkurim recitation during the seder.

Small Deeds Build Great Names

Ben Cope

characteristics.
The second is from other people; whoever man associates himself
and the type of social circle he is in. His social influences are arguably
even more powerful than his parents and give him a name either for
good or for bad, as it says in Hilchos Dei’os, surround yourself with
Tzaddikim (or if one can not, live in a cave).
Finally, is the name written in ספר תולדות. Says R’ Yosef Tzvi, this name
represents the influence man has on himself. The above two influences
will not take effect unless man uses his own free will to “name/
influence himself” only a person himself can make the changes that
give him a good name, and whether or not he succeeds, that name is
then written in this book for posterity.
All of these three influences, if good, give man the good name to
which Shlomo Hamelech hails as being better than fine oil.
Wishing the Shul a חג כשר וסמח

Ba’Avur Zeh		

			

Dr Wilks

This is my favourite observation of Rav R Leuchter on the Haggadah.
Of the four sons, the יֹודעַ ִל ְשׁאֹול
ֵ  ֶשׁאֵ ינֹוis a modern intelligent person.
He says, holidays remember the old times. I look to the future. You are
connected to the past. The past doesn’t touch me. I honour what you
do but it doesn’t speak to me.
The answer to the יֹודעַ ִל ְשׁאֹול
ֵ  ֶשׁאֵ ינֹוstarts with the next paragraph יָכֹול
 ֵמראׁש חֹ ֶדׁש. The message is that we went out of Egypt in order to eat
the matzo. We are not celebrating Passover because of remembering
the past. The past happened because of now. The proof is from the
possuk: והגדת לבנך ביום ההוא לאמר בעבור זה עשה ה’ לי בצאתי ממצרים
And you shall explain to your child on that day, ‘It (what I am doing
now) is because of what Hashem did for me when I went free from
Egypt.’
We went out of Egypt in order to celebrate this Seder.  ּבַ ע ֲ֣בּור ֶ֗זהrefers
to our celebration of Pesach.

Who We Work For 		

Rabbi Label Lam (Torah.org)

Halleluka…Servants of HASHEM, give praise; praise the name of
HASHEM. (Tehillim 113:1) -from Hallel
Pesach is in the air! Everywhere people are working extra hard to be
ready for the holy days of Pesach. Let us emphasize these words,
“working hard”. For some reason it is one of those Yomim Tovim that
no one can escape without “hard work”. Even if one is going to a hotel
a lot of preparation and dislocation is involved. Why should it be so?
It’s not for no reason!
Now I know this statement may sound shocking to our sensibilities but
here it goes, “Slavery is not necessarily a bad thing!” We all know and
agree that an abusive form of slavery is bad news and everyone is
repulsed by it. However, we refer to ourselves in Hallel as servants of
HASHEM. It’s a part of Hallel, the utmost enthusiastic praise of
HASHEM! It is not a mournful dirge! It would be our crown to be
included in that rare club of servants of HASHEM. Moshe was called
a servant of HASHEM. Yehoshuah was called a servant of HASHEM.
Dovid HaMelelch is referred to as a servant of HASHEM. We aspire to
be worthy of such a title. So, it sounds like being a servant, a slave is
not only not a bad designation, it may just be the most noble.
Now let’s get this straight. Isn’t Pesach all about freedom? We
commemorate and celebrate and relive our exodus from Egypt and
our freedom from the tyrannic rule of Pharaoh. That’s the story we
grew up with! Now at this advanced age I am coming to realize that
that is only half the story.
What does it mean to be a servant/slave!? Your time is not your own.
Your possessions are not your own. Your life is not your own. You must
do many things that are not necessarily in agreement with a life of
leisure. You are constantly being driven out of your comfort zone. You
are being guided and yes controlled by an external force, a director,
a boss.
There is a reason certain images from the world reach our eyes. They
give us a way of reflecting on our situation. We have all seen the scenes
of youth, most often, dressed in ways that betray their dignity. They
wander about lost and drugs and violence become commonplace. I
am being ginger here and circumspect but I think we can all conjure
up an image or ten million. Yet if one or a group of these same young

In the Torah we come across many names of holy people, each and
every one can teach us an interesting and valuable lesson. As it says
in Koheles, a good name is better than fine oil. However, it is interesting
that when the Torah teaches us about the great deeds of Yocheved
and Miriam, it uses names that don’t seem to show their greatness.
Everyone knows, Yocheved was given the nickname שפרה, because
she would משפרת/ beautify the new-borns. Miriam was given the
name  פועהbecause she would פועה/ whisper to the mother and
cause the baby to be born painlessly. Although these names do
convey the kindness of these two great ladies, why does the Torah
want to tell us these relatively small actions?
R’ Chaim Friedlander Zt’l explains that these little deeds are the most
prominent of all. In great desperation, weak people are able pull off
incredible feats of courage. A regular self-absorbed person may to
undertake a great task; possibly by the honour he assumes to receive,
but great feats do not define a great person, instead, it is the small and
hidden everyday deeds that they do. They show the true nature of a
person. We have a second example in the family of Amram. When
Hashem looked into Moshe’s qualities to see if he would make a good
leader, he disregarded as a factor the great feat of courageously killing
the Egyptian who was hitting the Jew, and focused on the perceivably
smaller deed of how well Moshe tended to his flock.
“Shifra” and “Puah” are names that show us the pure genuine kindness
of Yocheved and Miriam, and these “small” actions are the ones the
Torah wants to spotlight the most.
So, what names do you have?
The Midrash in Koheles says that man is attached by three names. One
is from his father and mother; one is from other people and the third
is written in  ספר תולדותwhich is the book given to Adam recording
all of his generations. R’ Yosef Tzvi Dushinsky Zt’l understands this
Midrash to be referring to three sets of influences that make a person.
The first is man’s upbringing. He is born into the hands of two people
with their own understanding of how everything is to be understood
and done. This greatly influences a person and can shape many of his
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people joins the military, or submits to a sports coach, or is involved
in some religious training their appearance and level of achievement is
multiplied and amplified by the millions. What is the difference? A
coach, a boss, G-d can shape a man into something he could never
make out of himself.
This contrast is for our edification. We did not get out of Egypt 3333
years ago to just be free to do whatever we want to do. We actually
only changed employers. Instead of working a cruel dictator that did
not have out best interest mind and who bullied into submission
forcing us to engage in futile labor just to break our hearts and souls,
we willfully submit ourselves to HASHEM Who has demonstrated his
concern for our ultimate well being and Who encourages us to do
actions that breath meaning into every step and every breath we take.
I am afraid that without a Rav, without a Shul, without a community,
without Torah learning, without G-d any good and well-meaning Jew
is at great risk of not only falling short of his potential but even
becoming a hazard to himself and others, not unlike the wayward and
destructive youth we referenced.
Great potential has a way of blossoming or imploding as Langston
Hughes expressed in his poem, “What happens to a dream deferred?
Does it dry up like a raisin in the sun? Or fester like a sore–And then
run? Does it stink like rotten meat? Or crust and sugar over–like a
syrupy sweet? Maybe it just sags like a heavy load. Or does it
explode!?”
Reb Yeruchem Levovitz said that the main metric to measure the
greatness of a Jew is, “How much of an Eved HASHEM* is he?” We all
work for someone and fear someone and love someone. The question
is who do we work for and fear and love?! On Pesach we became free
to choose Who we fear and love and Who we work for!

Reaching the Level of Ahavas Chinam
Rabbi Yissocher Frand (Torah.org)

Rav Avraham Yitzchok HaKohen Kook (1865-1935), the first Chief Rabbi
of Eretz Yisrael in modern times, was an outstanding genius, but he
was a controversial figure. Certain rabbinic personalities of the “old
yishuv” took issue with many of his ideas and positions. Rav Kook was
speaking somewhere, and a zealot started yelling at him in the middle
of his drasha. The outburst did not faze Rav Kook — he continued
with his drasha — but it was certainly a bizayon (embarrassment) for
this Torah giant.
Later that same year, Pesach time rolled around. Rav Kook distributed
maos chittim [kimcha d’Pischa – i.e., charity funds for the Passover
holiday] to those with financial needs for the upcoming holiday. He
presented his gabbai [secretary] with a list of the poor people to
whom the charity funds should be distributed. Lo and behold, this
very zealot who had so inappropriately embarrassed the Chief Rabbi
earlier that year, was on the list to receive maos chittim.
The secretary told Rav Kook, “I refuse to give him the money! How
could you give such a person money after what he did to you?” Rav
Kook told his gabbai, “If you do not deliver the money to him, I will!”
The Chief Rabbi explained his rationale for giving him the money:
Chazal say that the Beis HaMikdash was destroyed because of sinas
chinam (unjustified hatred of one Jew for another). There is a famous
maxim that if the Beis HaMikdash was destroyed because of sinas
chinam, the only way it will be rebuilt is with ahavas chinam (unjustified
love of one Jew for another).
Rav Kook explained: Ahavas chinam means that you like the person for
no reason, just like sinas chinam means that you hate the person for no
reason. But Rav Kook analyzed as follows: When one Jew loves another
Jew for “no reason,” that is not really ahavas chinam, because there is
a mitzvah of vahavta l’reyacha ka’mocha (love your fellow Jew like
yourself). I need to love every Jew according to Biblical law. Thus, the
fact that I love another Jew cannot be called ahavas chinam — that is
an ahava for which we are bound by oath from the time of Har Sinai!
What then is ahavas chinam, asked Rav Kook? It is when a person
insults you and embarrasses you, and you have every justification in
the world to put him on your ‘enemies’ list and to totally ignore him,
and nevertheless you show him love and compassion, and give him
money when he is in need. That is ahavas chinam.

Pesach is approaching. During Nisan, the Jews were redeemed, and
in Nisan we are destined to be redeemed. This is the time to practice
“ahavas chinam.” This is conjecture on my part, but perhaps this is why
Rav Kook waited until before Pesach to give him money. He specifically
wanted to do an act of ahavas chinam for which we will merit the
rebuilding of the Beis HaMikdash — during the month in which we are
destined to be redeemed.
The Ben Ish Chai cites an insight on the following question from the
Mah Nishtana: “On all other nights we do not dip even once; tonight,
we dip two times.” The Ben Ish Chai explains that one dipping
commemorates “And they dipped the tunic in blood” (Bereishis
37:31), and the other one commemorates “You shall take a bundle of
hyssop and dip it into the blood…” (Shemos 12:22). At the Seder, we
dip one time to commemorate the brothers taking Yosef’s coat and
dipping it in blood and we dip a second time to commemorate the
bundle of hyssop (agudas eizov) that we dipped in blood in Egypt
on the night prior to the Exodus. The Ben Ish Chai comments: If we
want to atone for the sin of hatred between brothers, the way to do it
is to take an “agudas eizov,“ i.e., to come together as an agudah achas
(a unified group) to do Hashem’s will with total dedication.
Tisha B’Av is normally the time that we talk about ahavas chinam.
However, as we all know, the truth of the matter is that there is a
tremendous connection between Tisha B’Av and Pesach. The first day
of Pesach always falls on the same day of the week as the coming Tisha
B’Av. We know, likewise, that we eat an egg by the Seder, to remind us
of the Destruction of the Bais Hamikdash, to remind us of Tisha B’Av.
There is thus a thematic connection between Pesach and Tisha B’Av.
This is the connection, says the Ben Ish Chai: If we want to achieve
atonement for the sin of dipping Yosef’s tunic in blood, if we want to
merit the promised redemption in Nisan, the way to achieve that is
“and you will take a bundle of hyssop” – to forget some of our petty
differences, and to in fact come together b’agudah achas, so that,
Please G-d, “we will eat there from the sacrifices and the Paschal
offerings” speedily in our days, Amen.

There’s One in Every Generation
Rabbi Yaakov Menken (Torah.org)

While reading the Haggadah, we learn from Rabbi Yossi HaGalili that if
the Egyptians faced 10 Plagues in Egypt, then they were struck with 50
at the Reed Sea. Rabbi Eliezer says, furthermore, that in reality the
Egyptians were not struck with merely 10 Plagues. Each one consisted
of four plagues, and therefore there were 40 Plagues in Egypt, and 200
at the Sea. Rabbi Akiva disagrees, saying that there were 50 in Egypt,
and 250 at the Sea.
Perhaps one opinion is right, perhaps the other — perhaps, just as
they count the words differently, these great Rabbis might have
counted the various sub-elements of each plague differently, and they
are both right. But why do we need to know this in the Haggadah?
What great impact does this have, such that the Rabbis later decided
to include this discussion within the Haggadah itself?
Rabbi Yechezkel Levenstein, spiritual guide of the Mir Yeshiva in Poland
before the War, and then in Ponevitzch in Israel, points to the line
which follows this discussion: “how many great things did the Holy
One bestow upon us.” The Haggadah specifies that each favor G-d
showed us at that time was wonderful unto itself. Taking us out of
Egypt was enough by itself. Judging the Egyptians for years of
tremendous cruelty was enough by itself. All the more so, when these
favors are all added together, do we recognize HaShem’s kindness.
And therefore, he says, even though all of the various “plagues within
plagues” are not explained separately, we must recognize that each
one was a separate act, a separate benefit for us, and even a benefit
for the Egyptians themselves — teaching them their mistake, and that
He is King, before they died. Worrying about the future, he says,
sometimes “merely” causes us not to enjoy what we have. Sometimes,
on the other hand, it causes jealousy and arguments, or prevents
people from performing a mitzvah (such as tzedakah). Obviously one
must take reasonable precautions. Smoking may kill us in forty years,
but that makes it a bad idea right now. And one cannot give all his or
her money away and then wonder why poverty has come to visit. But
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this is a far cry from the tendency of people to look for distant
possibilities, which will most likely never come to pass.
If we look carefully into the story of the Egyptians, we see that it is this
concern which caused Pharoah’s downfall. “Come, let us be wise
against [the Israelites], lest they become numerous…” [Ex. 1:10] The
Israelites were living in Egypt, and Pharoah enjoyed good relations
with them. One of them had even saved his country from starvation.
Was there any cause for concern? Of course not.
Pharoah needed something to worry about. At the time there was no
danger, but he thought about what might happen, and truly went out
on a limb to find a distant possibility of trouble. “Perhaps they will
become numerous” was the first question — perhaps they would, but
perhaps they would not. “And it will be, if a war will happen” was the
second — who said there would be a war? “And it [the Nation of
Israel] will join our enemies” was the third. “And go up from the land”
was the final possibility. None of these were certain — it is as if he said
“perhaps they will become numerous, and perhaps a war will occur,
and perhaps they will join our enemies, and perhaps they will leave
the land!”
Thus worrying about the future, in such an unreasonable fashion, was
the first of Pharoah’s sins. The fact that he “did not know of Yosef” was
his second — according to some, the same Pharoah simply acted as
if he did not know Yosef, but even according to the others, the new
Pharoah certainly had an obligation to find out before throwing the
great help Israel had been back in its face. Then Pharoah afflicted the
Israelites physically, his third sin, and spiritually, by denying them the
opportunity to worship G-d, his fourth.
Thus as a result of worrying about four questions within questions, he
committed four sins — and thus, concludes Rav Waldshein, he was
repaid with four plagues within each of the ten.
This is but one message of the Haggadah. As it says later on, “not
merely one has stood up against us to destroy us.” There was Pharoah.
There was Haman. There was Hitler. “In every generation” there are
Hitlers waiting to happen, but “G-d saves us from their hands.” He is
watching, and caring, and helping. Let us do what is right and
appropriate today, and G-d will help us to deal with tomorrow — that
which we can see and worry about, and even that which we cannot.

The Shir — Hallel at Purim and Pesach
Rabbi Yaakov Bernstein (Torah.org)

The Gemara in Pesachim (117a) describes Hallel. The Neviim decreed
that Hallel be said at Yom Tov and at a time that the Jews are redeemed
from Tzaros (troubles). Hallel is only said during the daytime.
We find, however, that Hallel is recited on Seder Night. This is derived
from a verse in Yeshaya (30:29). Predicting the miraculous downfall of
Sancheriv — the Syrian general — Yeshaya says, “Your song will be
similar to that of the sanctified night!” That is, they will sing Hallel at the
downfall of Sancheriv, just as they do on Pesach night (Talmud Bavli
Pesachim 95b; Talmud Yerushalmi Pesachim 9:3).
In Tractate Megila (14a), the Rabbis discuss the uniqueness of Purim.
The reading of the Megila is the only time the Neviim added halachos
to the Torah. What was their basis? “If shir is needed for a miracle that
brings freedom to the entire people, surely shir must be recited for a
life-saving miracle.” The Turei Even understands that the ‘shir’ refers to
Hallel. Just as Hallel is recited at Pesach, so some kind of song must be
recited at Purim (that is, the Megila). The Gemara asks further: “In that
case, we should have to sing Hallel at Purim?” Several reasons are
given why Hallel itself is not appropriate to say at Purim. However, Rav
Nachman concludes that reading the Megila satisfies the requirement
of Hallel as well.
The Maharsha adds a twist: At the beginning of Pesach, Hallel is recited
both at night and in the morning. If so, it’s understood why the Megila
must be read both at night and in the morning!
Now, we must remember that Hallel at night was an exception —
something unique about Pesach. Nonetheless, the Maharsha says that
the logic is compelling: “If shir is needed for a miracle that brings
freedom to the entire people, surely shir must be recited for a lifesaving miracle.” This should apply to the nighttime recital of Hallel as
well, necessitating the reading of the Megila at night .

The Meiri writes that according to Rav Nachman (that Hallel is required
on Purim, but is covered by the Megila), if one cannot hear the Megila,
he must recite Hallel. According to the Maharsha then, this applies
both at night and in the morning. If one cannot hear the Megila at all,
he would have to recite Hallel at night and in the morning — just as
Hallel is said at the beginning of Pesach!

Break Free! 			

Rabbi Yaakov Menken (Torah.org)

In Lamb 			

Rabbi Yochanan Zweig (Torah.org)

The Shem MiShmuel, a Chassidic Rebbe and scholar, offers a beautiful
insight into an apparent contradiction in the Haggadah. The Haggadah
says, “Had the Holy One, Blessed be He, not taken our forefathers out
of Egypt, then we and our children and our children’s children would
remain subservient to Pharaoh in Egypt.”
First of all, the Pharaohs are long gone, so it is unlikely that the Jewish
people would have remained as servants in Egypt even had the
Exodus never occurred. But in addition, if we do not wish to set this
passage aside as simple hyperbole, then it appears to contradict a
central element of traditional Jewish thought: that the entire world
was created for Torah, to permit us to pursue spirituality and to come
close to G-d.
Without Torah, the world would lack all purpose. So according to the
Medrash, G-d created the world with a condition in mind: “if Israel
does not accept my Torah, then I will return [all of creation] to ‘tohu
vavohu,’” referring to the initial state mentioned at the beginning of
Genesis. So had He never removed us from Egypt, then the Torah
would never have been given, and the world would have quite
literally come to an end!
If so, then both Pharaoh and Egypt would have ceased to exist, along
with the Jews.
So the Shem MiShmuel offers an answer based (quite appropriately)
on Chassidic thought. He explains that ‘tohu vavohu‘ is not simply the
absence of anything, but is rather is a creation of its own, a predeveloped state. Had Israel not accepted the Torah, then the world
would have returned to ‘tohu vavohu’ in order to emerge again, but
not as a place for Torah. That world, explains the Shem MiShmuel,
would be a “bad” world, as it were, dominated by the physical,
without opportunities for spiritual development, or approaches to the
ultimate good found in G-d and Torah. So although human souls
would exist in that world, they would have no opportunity for growth
or self-perfection. This is precisely the environment that Pharaoh
sought to create for the Jews in Egypt, oppressing them with physical
work and leaving them no time for other pursuits. So although those
forces might appear in different garb, they would still dominate the
Jews today had we not left Egypt. This is what the Haggadah means,
that “we and our children and our children’s children would remain
subservient to Pharaoh in Egypt.”
Besides the fascinating outlook on the Haggadah and our world, the
Shem MiShmuel’s explanation should help us to appreciate and focus
upon the opportunities that we have. We are not so overwhelmed
with physical work that we have no time for the spiritual. We can and
must find opportunities to pursue the eternal, even in our busy lives.
Pesach is an especially good time for growth and change. “In each
generation, every person is obligated to see himself as if he went out
from Egypt, as it says [in the Torah], ‘you shall tell it to your sons on that
day, saying “because of what HaShem did for me during my departure
from Egypt.”‘ Not only our forefathers did the Holy One, Blessed be
He, redeem from Egypt, but even us He redeemed with them.” Our
Sages taught: Pesach offers us the opportunity to break free of
whatever bonds have held us until now, and to grow beyond all
limitations.
May we all take advantage of opportunities for growth, those that we
find on Pesach, and those offered every day of the year!
The Baal Haggadah cites the prophet Yechezkel to describe Bnei
Yisroel’s state of spiritual bankruptcy in Egypt as “eirom ve’erya” –
“naked and bare”. What is being emphasized by stating that Bnei
Yisroel were both naked and bare, an apparent redundancy?
According to most texts, the Baal Haggadah continues to quote
Yechezkel, saying that when Hashem found Bnei Yisroel in such a
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downtrodden state, He said to them “You shall live through your
blood, live through your blood.” The Midrash explains that the two
mentions of blood refer to the blood of circumcision and the blood
of the Korban Pesach. These two mitzvos gave Bnei Yisroel the merit
necessary to depart from Egypt. How are circumcision and Korban
Pesach the antidote for “naked and bare”?
“Eirom” – “naked” refers to a level of nakedness in which the person
feels the embarrassment and humiliation of being naked. When Adam
and Chava ate from the Tree of Knowledge, they became aware of
their nakedness and hid. Hashem asked Adam “Who told you ‘that you
are naked’” – “ki eirom atah?”. Hashem was asking Adam who told him
that his nakedness should cause him embarrassment. “Erya” is derived
from the word “erva” which alludes to licentiousness and immorality.
This is a level at which a person loses his G-dly image and no longer
senses shame or humiliation when he is naked. This type of person is
no different than an animal. The desensitization of a human being’s
basic sense of shame comes about through consistent involvement in
immoral behavior. In a similar fashion, man can desist from following
Hashem’s directives, yet still sense the shame in not fulfilling the word
of G-d. However, if man becomes completely comfortable with his
actions and desensitized to this shame, he can lose touch with what
is required of him as a human being.
Prior to the Exodus, Bnei Yisroel had fallen to the forty-ninth gate of
impurity. The Navi Yechezkel is teaching us that they did not even feel
the shame of being “naked”, devoid of any spirituality, for their
servitude to Pharaoh coupled with their involvement in idol worship
had so dehumanized them that they were unable to feel the shame of
their condition.
The Talmud teaches that idol worship is the medium a person uses to
indulge in licentiousness. As long as a person feels the shame and
embarrassment of immoral behavior he cannot fully enjoy the
licentiousness. Therefore, such a person has to divest himself of his
Divine image and his responsibility to his Creator. Idol worship is the
manner by which he accomplishes both.
A slave is the prototype of a person who has no responsibility for
himself – “eved behefkeira nicha lei”, and as such is also involved in
licentious behavior. These two mitzvos were given to undo the
process which led from idol worship to licentiousness. The Rambam
explains that circumcision is a symbol of morality and is specifically
performed on the organ for procreation to teach us to sublimate our
desires and energies for the service of our Creator. This counteracts the
animal-like behavior which caused Bnei Yisroel to lose touch with their
spirituality.
The sacrificing of the Pascal lamb is explained by the Ramban as being
the ultimate rejection of idol worship. The lamb was an Egyptian deity
and therefore, slaughtering the lamb signified Bnei Yisroel’s
proclamation of their loyalty to Hashem. Consequently, these two
mitzvos are designed to counteract the process which landed Bnei
Yisroel at the forty-ninth level of impurity.
Showing Your True Colors
Rashi explains that the word “Pesach” is derived from the verse which
describes the way Hashem “passed over” the Jewish homes with
doorposts stained by blood from the Pascal lamb; the verb “pasach”
is interpreted as “passed over” or “had mercy upon”. The implication
of the requirement to place the blood of the Pascal lamb on the
doorposts is that if a Jewish house did not bear this sign of protection,
the firstborn residing within would be susceptible to the vengeance
of Hashem which was wrought upon the Egyptians.
When the Torah lists the casualties of the tenth plague, it records
everyone from the firstborn of Pharaoh to the firstborn of the alien
captive who was in an Egyptian jail. Rashi is perturbed as to why a
foreigner in an Egyptian jail would be affected by a plague directed
at the Egyptians. He suggests that if the foreign prisoners had remained
unaffected by the plague, they would have credited their gods with
the punishment brought upon the Egyptians. Therefore, they had to
be punished as well. However, this creates the following difficulty:
According to Rashi’s explanation, a foreigner was affected by the
plague only because he would have attributed it to his gods if he

were not. Why, then, would the Jews require a sign to protect
themselves from the punishment? If the punishment was directed
only at the Egyptians, the Jews should have been automatically
precluded since they could not attribute the plague to other gods.
When Alexander Macedonia conquered the Middle East, he formed a
tribunal that adjudicated claims brought by the different nations for
injustices perpetrated against them by other nations. One such claim
was made by Egypt against Bnei Yisroel. They demanded that the
money and valuables Bnei Yisroel left Egypt with be returned to them.
A Rabbi by the name of Gaviha ben Pessisa spearheaded the defense
for Bnei Yisroel. He counterclaimed, mathematically computing the
work hours that the Jews had toiled when they were in Egypt, that the
Egyptians still owed Bnei Yisroel money; the Egyptian claim was
dropped] It is difficult to understand Gaviha ben Pessisa’s position.
Since when does a slave have a right to demand compensation from
a master?
The Rambam teaches us that a king has the authority to enlist any of his
subjects for his personal service. However, the king has an obligation
to compensate that individual. Therefore, Gaviha ben Pessisa was
making the argument that the Jews were Egyptian subjects that had
been enlisted into Pharaoh’s service, and as such, had the right to
demand compensation. What emerges is that prior to the Exodus,
Bnei Yisroel were not foreign nationals subjected to slavery, rather
Egyptian subjects enlisted by their king. This notion is driven home by
the fact that only twenty percent of Bnei Yisroel left Egypt. The
remaining eighty percent refused to leave their homeland and died
during the plague of darkness to prevent the Egyptians from witnessing
their death.
The Korban Pesach was the manner by which the identity of the Jewish
people was forged. Consequently, the placing of the blood on the
doorpost signified that those who lived within the dwelling identified
themselves as Jews, not Egyptians. The sign not being found was a
statement that those living within the dwelling defined themselves as
Egyptian citizens and were subject to the death of the firstborn.
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The Week Ahead
mixeka ziprz - gqt axr

Friday Shacharis followed by
Siyum
Eat Chometz until
Burn Chometz until

6.45am / 8.00am
10.05am
11.35am

Ta’anis Bechorim Siyumum have been sponsored
l"f ield a`f 'x oa cec ikcxn 'x p"rl

gqt ` lil

Mincha & Kabbolas Shabbos
& Yom Tov
Candle Lighting
Nacht
Chatzos

gqt ` mei

Shacharis
Mincha followed by a Shiur
by Rabbi Yisroel Aron Schwalbe

gqt a lil

Maariv
Candle Lighting

7.54pm
No later than 7.54pm
8.56pm
1.09am
9.15am
7.50pm

9.05pm
Not Before 9.05pm

gqt a mei

Shacharis
Mincha followed by a Shiur
by R’ Naftoli Goldblatt
Maariv & Motzei Yom Tov

crend leg

1st Shacharis
2nd Shacharis
3rd Shacharis (Beis HaMedrash)
Mincha & Maariv
Late Maariv

9.15pm
7.55pm
9.07pm
7.00am
8.30am
9.30am
8.00pm
10.00pm

Remember oiliyaz aexir
gqt f lil

Mincha & Kabbolas Yom Tov
Candle Lighting

gqt f mei

Shacharis

gqt g lil

Mincha & Kabbolas Shabbos &
Yom Tov
Candle Lighting

7.15pm
Not before 7.24pm

9.15am

7.15pm
7.26pm - 7.30pm

gqt g mei

Shacharis
9.15am
Mincha followed by Neilas HaChag 7.50pm
(Seuda Shlishis)
Ma’ariv & Motzei Yom Tov
9.20pm

bg exq`

Sunday
Mon / Thurs
Tues / Wed / Fri
Mincha & Maariv
Late Maariv
www.ohryerushalayim.org.uk

7.10am / 8.15am / 9.25am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
7.45pm
10.00pm

