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Mazel Tov to Dov and Debbie Black on the birth of a granddaughter to 
Motti and Miriam Black in Israel. 
Mazel Tov to David and Zara Newman on the occasion of Simcha’s 
engagement to Talya Hambling from Edgware.

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit this week: 
Sun, 24th Tammuz - Jonny Berkovitz for his mother
Weds, 27th Tammuz - Linda Ross for her mother

News This Week
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Mincha & Kabbolas Shabbos
Candle Lighting
Shacharis - Hashkomo
2nd Shacharis 
y"w onf seq
Mincha
Motzei Shabbos
Sun
Mon / Thurs
Tues / Wed / Fri
Mincha & Maariv
Late Maariv

a` oikxan zay
7.30pm
7.55pm-8.00pm
7.30am
9.30am
8.59am
2.00pm / 6.00pm / 9.51pm
10.56pm
7.15am / 8.20am / 9.30am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
7.45pm
10.56pm

Davening Times

Short Sharp Shocks            Ari Craimer

For 38 years in the מדבר, the ישראל  ענני were cocooned in the בני 
 thanks to Aharon, invisible to their enemies and living a ‘super ,הכבוד
human’ life surviving on water from Miriam’s well, and the food from 
 .way of life like no other תורה They lived a .מן in the form of שמים
As people who live in both the spiritual and earthly worlds, it wasn’t 
sustainable and it wasn’t reality.
Suddenly, they lost Aharon and Miriam, lost their protection from the 
הכבוד  lost their water from the well. It didn’t take long for them ,ענני 
to stray, to behave like their parents did years before and start the 
complaints, start the worries when they seemed to be turning away 
from the promised land. Their אמונה wavered again. When their enemies 
used their own daughters to ensnare them to start serving עבודה זרה, 
you would have thought they might have been strong enough to resist 
after so many years in seclusion. They weren’t ready though to deal 
with reality, living among the nations, be enticed by social pressures, 
be caught up in the ways of their neighbours and lifestyles.
Hashem saw this and brought upon them a punishment in the form of 
a plague that ended up killing 48,000. It would have killed much more 
if it wasn’t for the swift actions of פינחס, who stopped the plague with 
his spear. It was a short sharp shock to בני ישראל that snapped them 
out of it.  
We live in a world where Hashem has again brought upon us a different 
type of plague. Not just us, but the whole world. Something is wrong 
and we must better ourselves in some way. We have lost many within 
 who didn’t deserve their fate, but it is up to us to wake up כלל ישראל
and snap out of it. 
We have our own spears in the form of two injections which we are all 
hoping will save us, but it is our actions and behaviours that also need 
revaluating to ensure that we reach what has been promised to us in 
the future.  
The Manchester community as a whole is a wonderful place, full of 
amazing characters and good deeds, friendship and kindness, but we 
need that feeling of אחדות, we need to put away our differences and 
petty squabbles and become a כלל ישראל, and a role model for the 
world.

We Are One People          David Jacobs

Taken from The Torah Prism Revisited by Rabbi Pinchos Roberts.
We live in a massive world where solitary individuals are often ignored 
or not accorded the importance that they deserve. This however is 
not the Torah viewpoint. Every person is required to say- בשבילי נברא 
.I have a contribution to make no one else can duplicate .העולם

To what extent one person matters for better or for worse, is graphically 
illustrated in this section. The parsha begins with the actions of 
someone called Zimri. He was not a ‘nobody’ but what he did was 
entirely of his own choosing, and he alone was responsible for his 
conduct. Nevertheless, the Torah writes that his misbehaviour gained 
widespread publicity; and the Al-mighty was angry with the whole of 
Klal Yisrael threatening to destroy them all.
Naturally, we can never fathom the divine thinking, but one thing is 
patently clear. The misconduct of but one individual can, in certain 
circumstances, endanger the lives of the entire nation and the fact 
that others were not positively involved is not a valid excuse. Yidden 
are viewed as one unit and at times one person’s actions can embroil 
everyone else.
This lesson is not confined solely to the sphere of retribution but 
equally to the area of merit and reward. In the same section, we read 
that one man came forward, Pinchas, and speared Zimri to death. This 
daring act rescued the whole Jewish nation from extinction – as the 
verse reveals - ולא כיליתי את בני בישראל בקנאתי. The zealousness of a 
single, sincerely motivated Yid removed the divine decree that hung 
over everyone and secured their survival. One man bought them do 
their knees; and one man pulled them back from the brink, restored 
their national dignity and ensured their survival.
This theme is reinforced towards the middle of the Parsha. Our sages 
inform us that the divine decree that everyone over twenty would die 
in the wilderness on account of the sin of the spies did not apply to 
women. Rashi (26:64) explains that the reason for this distinction was 
because the women in Klal Yisrael cherished the promised land, unlike 
the males. This desire to live in Eretz Yisrael was exemplified by the 
daughters of Zlofchod who craved for a portion of their ancestral home 
and their wish was granted. The daughters of Zlofchod were only five 
in number and yet the divine decree was lifted for all the women of that 
generation. It could be that their enthusiasm for Eretz Yisroel infected 
all their female associates, but it started with a few individuals, and the 
remainder of Klal Yisrael benefitted from the few. Little did these five 
women realise the far-reaching ramifications of their request. Likewise, 
no single person can possibly foresee the consequences of his actions 
and the ripple effect that they may have on the wider community – for 
good or for bad.    
The sages said that when Avraham Ovinu was preparing to slaughter 
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a calf as food for his 3 guests, the animal ran away, and took refuge in 
the cave of Machpelah where Adam and Chava were buried. Avraham 
entered the cave to retrieve the calf, and after he exited the burial 
place, he felt transformed.  What did he see there that made him a 
changed person? Rav Eliezer Silver suggested that although Avraham 
believed implicitly in Hashem as the creator and overseer of the world, 
he doubted whether he alone, could influence any idol worshipper of 
this. How could one man sway the entrenched attitude of so many? 
However, when he entered the cave and came face-to-face with 
the solitary graves of Adam and Chava, his doubts faded away. He 
suddenly realised that this single individual and his wife had given birth 
to millions of people roaming the world outside. If one couple could 
create humanity, he, Avraham could also convert humanity; and this 
thought galvanised him into becoming the first standard bearer for the 
Al-mighty. 

Who’s Tamid?    Rabbi Yitzchok Adlerstein (Torah.org)

My food for My fires, My satisfying aroma, you [plural] shall be 
scrupulous to offer to Me in its appointed time…The one lamb shall 
you [singular] make in the morning…
Determining the subject linked to the verb in each pasuk here is not 
just an exercise in proper grammar. It makes all the difference in the 
world. The task seems hopeless, since the verbs in the two verses are 
in complete disagreement. One is plural, while the other is singular.
Had the Torah only ordered the daily tamid with a singular verb, we 
would understand that this twice-daily korban is supposed to be 
offered by a single person on behalf of the entire nation. This is, of 
course, correct. We would further understand the Torah’s intent as 
asking each day that we pay our dues, so to speak, as a united people. 
We could easily mislead ourselves – as have so many adherents to other 
faiths – that by making the strong, symbolic declaration of devotion 
through a sacrifice, we have fulfilled our obligation to our Creator. For 
many people, such a statement is all the religious sophistication that 
they can deal with. To them, G-d is a mysterious Power who demands 
recognition – no more and no less. Paying Him off through regularly 
paying Him tribute is all the religion they can tolerate – and all that their 
god would possibly demand.
Had the Torah used a plural verb, however, the implications might not 
have been any more attractive. It could imply that every person was 
obligated or invited to offer a tamid each day. Enlarging the tamid to 
include everybody would also leave room for as many religions as 
there are people. Each individual would be left free to relate to the 
commandment in his or her own way. No one would have a monopoly 
on religious understanding or expression; religious devotion would be 
individualistic; every brand and variety would be as valid as any other.
The Torah uses both verbs, which leaves us with a problem. Our 
mesorah, however, describes the exquisite way in which the two truths 
conveyed by these verbs act synergistically. The tamid is both a singular 
entity, the product of the Jewish collective, but it also demands the 
involvement of everyone in Klal Yisrael as individuals.
Each year, half-shekels were collected for the purpose of funding 
community korbanos. There was a definite “fiscal year” in the beis 
hamikdosh. Old funds left over from a previous year could not be used 
for the current year’s korbanos. (The message of the tamid in particular 
is the constancy of devotion to Hashem. This message must be ever-
fresh; it cannot be allowed to become stale. People’s contributions 
towards it must be vital with newness.) Each day, morning and evening, 
the kohen would offer one animal as a collective offering. He would act 
on behalf of the entire people. The singular verb is entirely appropriate.
The gemara in Taanis asks a crucial question, meant entirely rhetorically: 
“Can a person’s korban be offered without his being there?” We might 
ask if there is an alternative. Can the entire nation gather twice a day in 
the beis hamikdosh? The gemara would have us answer affirmatively. 
There are two ways in which the people do indeed participate in the 
offering of the standard korbanos.
The first is through the rotation of the mishmaros. Corresponding to 
the 24 divisions of the kohanim (which rotated a week of service in 
the beis hamikdosh at a time), the nation as a whole was divided into 
an equal number of groups. For each mishmar of kohanim, one group 

of ordinary people would attend at the offering of the korbanos, and 
they served as the agents of everyone else who could not attend. The 
members of the mishmar were thus symbolic representatives of the 
larger population.
A second institution allowed for even greater participation. As the 
members of the lay mishmar stood in the beis hamikdosh, their neighbors 
gathered in their home towns. Although separated geographically, 
they attached themselves to the offering of the korban by fasting and 
reading from the Torah in what is called ma’amad. Standing – at least in 
spirit – shoulder-to-shoulder with their brethren at the beis hamikdosh, 
they too joined their show of devotion to Hashem to the offering of 
the tamid.
We thus see two distinct aspects of the tamid working together. On the 
one hand, there is unity and fixity, allowing no variance. It brings the 
entire community together, emphasizing that the focus of our avodah 
is constant and unswerving. Our connection to G-d is predicated 
upon, and proceeds from, a single place and a single belief: the 
Torah that rests in the Aron of the Kodesh Kodashim, protected by the 
outstretched wings of the cheruvim. There is no room for change or 
substitution.
On the other hand, the national declaration of loyalty to Hashem has 
no meaning if it is not taken up in the minds, hearts and lips of each 
and every Jew. The declaration-by-korban must become a declaration 
in each Jew’s soul, without exception. Each person must possess a 
portion of the korban, and then take possession of its message, each 
day anew.
The Tzadokim/ Sadducees were horrified by this system. They insisted 
that the daily temidim come from private donations, and not be paid 
for by community funds. Service of G-d, to them, was both personal 
and intuitive. Each person had access to proper service on his own, 
through his own comprehension. Torah could be read, digested, and 
readily understood without any external help. They could not bear the 
thought that all people would have to bow to a central authority in 
order to properly relate to G-d, that the Torah could not be understood 
without reference to a commonly accepted standard in the Oral Law. 
The Tzadokim mounted great opposition to bringing the tamid in the 
manner prescribed by Chazal. When they lost their battle, the victory 
for our mesorah was significant enough that it became a national day 
of celebration.
The destruction of the beis hamikdosh did not bring an end to this daily 
drama. There is no korban tamid, and there has not been one for close 
to two thousand years. Yet, for that same period of time, every place 
that there are Jews faithful to the message of Torah despite the exile, the 
time of day associated with offering the tamid when the Temple stood 
still inspires us to look towards that hill top in Yerushalayim. To it, we 
direct our hearts at Shacharis and Mincha, still declaring our loyalty and 
devotion to Torah. We have become, in essence, one global ma’amad.

It Takes a Family…       Rabbi Label Lam (Torah.org)

These were the numbers of the Levites according to their families: the 
family of the Gershonites from Gershon, the family of the Kohathites 
from Kohath, the family of the Merarites from Merari. These were the 
families of Levi: the family of the Libnites, the family of the Hebronites, 
the family of the Mahlites, the family of the Mushites, the family of the 
Korahites and Kehat begot Amram. (Bamidbar 26:57-58)
I think I detect a theme. In these two verses the word or some derivative 
of this word is used 10 times, “MISHPACHA”- “family”. The Nation of 
Israel is built almost entirely on this single organizational principle; 
family. Therefore it might prove worthwhile to gain an appreciation of 
the meaning of that one Hebrew word, “MISHPACHA”.
The word MISHPACHA is related to the word SHIFCHA which oddly 
means a maidservant. How does that help define a family?
A senior colleague told me that that when he was a young man pursuing 
his doctorate in philosophy a professor made the bold declaration; 
“The Jewish Bible is the source of human rights in the world!” All of the 
students diligently wrote it down in their notebooks but this curious 
fellow who was the only Jew in the class, promptly approached the 
teacher and challenged him, “Where is it written in the Jewish Bible any 
verse that promises human rights?” The professor wondered if he in 
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fact agreed with his claim that the Jewish Bible is the source of human 
rights in the world. The student agreed wholeheartedly. He was merely 
curious as to what the source might be.
This was a case of the student giving the teacher a homework 
assignment. A week later he came back to class and admitted that he 
could not find a single verse that supported his statement. He was 
mystified. Everybody in the history department agreed. The literature 
department, and the sociology department agreed too. So he fed the 
question back to his student, “Maybe you have the answer!”
This budding young scholar answered as follows: “Let’s take for example 
one verse, that great-general principle in the Torah “And you should 
love your neighbor as your-self!” The implication of that statement is 
that everyone has a right to be loved. When I walk into a room, since 
you are all obligated to love me, I have a right to be loved! The only 
difference is that the Torah never came as a “bill of rights” but rather as 
a “bill of responsibilities””.
Imagine how much more love exists in a relationship when both parties 
know what they owe in love as opposed to when each demands that 
their rights be met. How much more love is in the room when every 
member of a family knows that they are duty bound to love and happily 
contribute. How much greater is an entire community or a nation when 
it is composed of individuals who live up to this universal notion and 
categorical imperative to “love your neighbor as your-self”!
A family is a place where people learn to serve each other. On any given 
Erev Shabbos someone is sweeping and someone else is polishing 
shoes, while another person is peeling potatoes. Everyone contributes! 
A family is a microcosm of a whole world and is its most fundamental 
building block. How so? It is the training ground that prepares people 
for life in the greater community. Each home has its own signature style, 
and cultural flavor, but this quality of serving others is an immutable 
standard.
How important is a family? When my wife and I were just beginning to 
look for a match for our oldest son, we decided to call my Rebbe for 
guidelines. He is a huge Talmud scholar and he had already married off 
13 children. We were ready for a long list. He answered the phone and 
we explained the reason for our call. He said without hesitation and 
emphatically, “Look for a family! A girl comes from a family!” I asked, 
“Is there anything else?” He said, “No! That’s it! Good night!” We were 
stunned. Some have said “it takes a village to raise a child” but I think 
we can declare with certainty and appreciate the simple fact it takes 
a family…

Intellectual & Emotional Transmission of Torah
Rabbi Shalom Rosner (torahtidbits.com)

In this week’s parsha, there is a formulation that appears only once in the 
Torah. The Torah states: vayedaber Moshe el Hashem leymor (Bamidbar 
27:15). Typically, a pasuk would state that God spoke with Moshe. 
In this instance, Moshe initiated the contact. The pasuk stresses that 
Moshe spoke to Hashem. After being informed that he will only see 
and not enter Eretz Yisrael, Moshe asks Hashem to appoint a successor. 
Once again, we witness Moshe’s greatness. Rather than considering his 
own needs and desires as he nears his departure from this world, he 
first and foremost expresses his concern about the future of Am Yisrael.
Moshe specifically requests that Hashem select a leader for the nation so 
that they do not wander like “sheep without a shepherd”. The language 
used is: KATZON AHSER EIN LAHEM RO’EH (Bamidbar 27:17). Why did 
it not just state KATZON LELOH RO’EH– why the addition of the term 
SHE’AIN LAHEM? (that they lack?) The Lekach Tov explains that it is to 
underscore that a leader’s main concern needs to be with the interests 
of the people (LAHEM), not their personal interests.
Hashem responds with informing Moshe that indeed Yehoshua will be 
his successor. In pasuk 18 Hashem instructs Moshe ET YADECHA ALAV 
VSAMACHTA - you shall lay your hand upon him. Yet, when Moshe 
appoints
Yehoshua, it states: VAYISMOCH ET YADAV ALAV (pasuk 23) -He laid 
his hands upon him. The instruction was to do smicha with one hand, 
yet Moshe
used two hands. It may seem trivial, yet, Rav Yosef Solovetchik (Masores 
Harav), derives an important message from this distinction.

The Rav explains that in pasuk 20 Hashem instructs Moshe to not only 
appoint Yehoshua but to also VNATETAH MEHODCHA ALAV - You 
shall bestow some of your majesty (hod) upon him. This “majesty” was 
figuratively imparted via Moshe’s second hand.
There are two mesoros that Moshe transferred to Yehoshua. One is the 
tradition of learning Torah. The second (hod), was experiential. One 
can learn hilchos Shabbos, yet not truly comprehend the unique and 
special aspect of the Shabbos. To truly understand Shabbos, one has 
to experience
it. Yehoshua was selected not only because of his intellectual pursuit 
of Torah, rather because he never left Moshe’s side, as is stated: “His 
attendant, Yehoshua Bin-Nun, a lad, would not depart from the tent 
(Shemos 33:11). Yehoshua learned from the way Moshe spoke to 
others, benched, and conducted himself of a daily basis.
It is interesting to note that Yehoshua is often referred to as lad (na’ar) 
even though he was clearly in his fifties! He had the attitude of a na’ar, 
someone willing to learn and absorb from every act of his Rebbe. 
Therefore, Yehoshua merited two mesoros, the mesorah of the mind  
and the mesorah of the heart- transmitted via Moshe’s two hands. 
Our task is to be able to transmit these two mesoros to our students 
and children. Torah is not just an intellectual pursuit, but one that has to 
pierce the heart and emotions of an individual. Like Moshe, we need to 
serve as a personal example and do all we can so that we convey the 
emotional as well as the intellectual beauty of the Torah.

Kedushas Yisroel
Rabbi Meir Simcha Bromberg (passaiccliftonkollel.org)

This week’s parsha begins with detailing the great act of Pinchos as 
stated, “Asher Kina Leilokav – He took vengeance for his God.”
It seems that Pinchos’ “action” was very dear to Hashem, that He 
wanted an everlasting bond with Pinchos thus granting him to serve 
Hashem with Kehuna.
Let’s try to analyze what happened before Pinchos performed his 
noble act. What was the essence of the problem with Bnos Midyan 
and what was so special about Pinchos’ response. Firstly, two basic 
aveiros were committed by Klal Yisroel with Bnos Midyan, znus (the 
relations between Klal Yisroel and Bnos Midyan), and avoda zara that 
was committed through Baal Peor.
The Torah designates the harsh punishment of missah for one that 
worships Avoda Zara, however, the prohibition of one who intermarries 
with a non-Jewish woman according to many Rishonim is not even 
explicitly stated in the Torah.  The Gemara clearly states that the mageifa 
of the 24,000 people who died during this plague was directly a result 
of znus and not for the avoda zara involved.  Additionally, it seems that 
Pinchos’ avenging was also specific to this sin, which brings us to the 
question, why was the znus (boel aramis) considered more severe in 
this story than the sin of avoda zara committed?
The Rambam writes that even though there is no missas bais din 
for boel aramis, a person should not treat this action lightly. This sin 
contains a greater loss than all the other arayus, in that the offspring of 
such a relationship is considered a total non-Jew and not his son. From 
this we see the severity of the sin.  No sin a Jew does can remove his 
Jewishness from himself, except relations with a non-Jewish woman. 
His child who is his essence and being is lost to the Jewish people 
forever.
Now that we understand one aspect of the problem with intermarriage, 
let’s try to analyze Pinchos’ response to the calamity unfolding then.  
The halacha of “Kanaim pogin bo – Zealous ones may kill him” is a 
perplexing concept.  The Gemara says if one asked what is the halacha 
in a situation of boel aramis we cannot tell him that he is allowed to 
kill the transgressor but rather, he must have the feelings of kanaus and 
know what is the befitting response on his own. It seems if we respond 
that a kanai may be pogin bo, he no longer is permitted to act based on 
kanai pogin bo.  Why is this true? Why must the action be solely from 
himself without others backing it up?
R’ Shimshon Pincus zt”l explains based on the medrash that states 
Klal Yisroel were void of mitzvos but were zoche to redemption 
from Mitzrayim for the fact that they didn’t change their names and 
didn’t intermarry with the Egyptians. Additionally, the Psikta Zuta says 
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Klal Yisroel were promised geula from Mitzrayim because they didn’t 
change their mode of dress.
R’ Shimshon Pincus zt”l explains that these things are not stated openly 
in the Torah.  The Torah does not say we cannot dress or name our 
children a certain way. Why were these things so integral to granting 
Klal Yisroel redemption?  And if these things are so important why isn’t 
there a mitzvah to have or do these things in the Torah?
R’ Pincus answers that there’s a part of Torah called “kedushas yisroel”.  
There’s no Shulchan Aruch written on how to accomplish this.  That’s 
because Hashem wants us to realize and come to this awareness on 
our own because that is the essence of kedushas yisroel.  If Hashem 
would command us we would lose the whole point of things.
Kedushas Yisroel is about feelings of Jewishness.  It cannot be written, 
for Hashem doesn’t want to command us, He wants us to do it on 
our own accord, and when we exhibit kedushas yisroel that creates a 
tremendous bond between Klal Yisroel and Hakadosh Baruch Hu.
There is a mashal to help explain this concept. A father asked his son 
for a drink of water. The son knows that his father would really enjoy a 
tea now and prepares one for him instead. When his father sees the tea 
he gets tremendous nachas that his son, on his own, wants to please his 
father. He didn’t do it because he was asked but rather out of respect 
and love for his father.
This is what Hashem wants from us. We should feel a strong love of 
yahadus and that should be the reason we do certain things. If Hashem 
would command us we would lose the essence of what Hashem 
wants us to accomplish.
This is what Klal Yisroel displayed in Mitzrayim. They didn’t have a lot of 
mitzvos that they were told to follow, but rather they kept their feelings 
alive. They dressed and talked like Jews even though Hashem had not 
commanded them to. The fact that they didn’t intermarry was a sign 
of holding onto “Jewishness” as explained above by the Rambam. 
They recognized that this would cut their connection to Hashem. The 
strength they exhibited before Hakadosh Baruch Hu proved that Klal 

Yisroel was connected to Him.
Based on this we can now understand the underlying concept of 
‘kanaim pogin bo.’  It’s the feeling of connection and love for Hashem 
that when something wrong is being done, like znus b’bnos midyan, 
we want to step in and set it right. Pinchos displayed this as he willingly 
risked his life to avenge Hashem’s honor.  It’s not based on, “Am I or am 
I not allowed to do this?” but rather it’s an automatic reaction a Jew has 
if his feelings are set right. Pinchos displayed kedushas yisroel to such 
a degree he caused Hashem to want to have a special bond with him 
forever.
This is the reason Ain Morin Lo – he needs to act from his inner being.  
If we told him to be mekana he loses the aspect of the action coming 
from himself, thus losing the whole kanaim pogin bo.
This is the reason the chait of bnos midyan was so serious. Yes, there 
was avoda zara involved but that’s just a big stain on the Jewish soul, 
but the relations of a Jew with a Midyanis is an eradication of his Jewish 
legacy.
What Bilaam realized about Klal Yisroel was that there’s no way to 
destroy Klal Yisroel. The only hope is to break Klal Yisroel’s connection 
with Hashem, thus causing them to be destroyed.
Based on this, Rav Pincus applies the lesson learned from Pinchos to a 
very practical level.  There was a time a yiddishe mamme would say 
“A yid tut nisht azoi” ( A Jew doesn’t act like that). And this concept 
was understood. Does it have to be stated in the Torah that it’s assur?  
Perhaps not, but our Jewish feeling doesn’t permit some actions. We 
need to create these standards within ourselves.
The summer months are upon us and the non-Jewish world is luring.  
We need to remember the great actions of Pinchos and remember our 
Jewish values and feelings to be able to recognize what is befitting for 
a Torah Jew.
May Hashem help us keep our Jewish feelings alive to not be influenced 
by the world around us. We should have the strength to hold our 
identity and be zoche to the ultimate geula in this merit.


