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Mazel Tov to the Rov and Rebbetzen on the occasion of the Bas
Mitzvah in Gateshead of their granddaughter, Riqui Cohen, daughter
of Sholom and Rochi

Mazel Tov to Michoel and Simi Issler on the occasion of Lazer's
wedding to Elisheva Zemel on Sunday in Israel

Mazel Tov to David and Deborah Levine on the occasion of their silver
wedding anniversary

Chaim Aruchim

We wish Chaim Aruchim to the following who have Yahrtzeit this
week:

Sun, 30th Av - Miles Levine for his father

Weds, 3rd Elul - Yosaif Bernhardt for his father and Joe Levene for his
father
Fri, 5th Elul - David Jacobs for his mother

Lost Property
A reminder that personal property left on the Shul premises will be
disposed of every Rosh Chodesh

Holiday Reflections Rabbi J Rubinstein
Perched high in the mountains on a small parking area, with a
breathtaking view of the surrounding scenery, my nine year old
grandson made a pertinent observation. He said, “All the people drive
up here, stop for a moment, take a photograph, and drive on”. That
is exactly what happened, car after car drew up, its occupants got
out, admired the scenery briefly, made sure they had captured it on
camera, and in a few minutes were gone. None of them stopped to
soak in the effect of the scenery, and experience a sense of serenity,
or being magically uplifted.

It reminded me of Rabeinu Ovadiah Sefornos explanation of why 1wy
(Esau) was also called DITN (Edom, which means red) The Chumash
says he was called this, because he called the soup he requested from
2y (Jacob), “This red red stuff” But why on earth should he be named
after the way he referred to the soup? Rabeinu Seforno explains, “He
was so busy with his pointless activities (presumably hunting etc.) he
did not even have time to recognise anything about his food, other
than its colour” Therefore he deserved to be known as Mr. Red!

This brings to mind, the analogy | have always felt about the
forthcoming month of Ellul which leads up to Rosh Hashonoh. It is like
the person who is so intent on driving quickly, that he does not have
time to consider where he is going, and he continues to drive at top
speed in the wrong direction. He would do better to pull over to the
side for a moment, and think about where he is going. Similarly in life,
sometimes we are so busy, that we forget to contemplate what it is, we
are trying to achieve in life. The month preceding Rosh Hashonoh, is
the time to “Pull over” and reflect on where we are going and not just
how fast we are travelling.

This Parshah opens with words N77j31 N212 DI'N 02197 N1 'DIN NN~
"See | place before you this day blessing and curse”. The Satmar Rov
commented on this verse, by referring to Josephs interpretation of
Pharaohs dream in Bereishis Chapter 41. When talking about the years
of plenty which were about to begin immediately he used the word,
TIn-"Hashem has told Pharaoh” But in connection with the seven
years of famine which were more distant in time, he used the word
NNTN-"Hashem has caused Pharaoh to see” (see Rashi on verse 26).
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This teaches us that nX1-"See” refers to looking at the long term future,
and not just at what is immediately in front of you. The long term view
of life leads us to ensure our lives are worthwhile, by incorporating in
to them as much Torah and Mitzvos as we can, because they give our
lives eternal value and worth. The month of Ellul, is particularly a time
when we should follow the injunction NN1-see the long term view of
life, and make certain that in our daily life, we are travelling in the right
direction.

Giving Personally Rabbi Mordechai Kamenetzky (Torah.org)
This week the Torah teaches us about charity. Not only does it tell us
who to give, it tells us how to give. And it does so in an uncharacteristic
and seemingly repetitive fashion.

"If there shall be an impoverished person from among you or any
of your brethren in your cities... you shall not harden your heart nor
close your hand against your destitute brother. Rather you should shall
surely give him and you shall not harden your heart when you give him”
(Deuteronomy 15:7-10).

The repetitive expression and emphasis on the word him is troubling.
"You shall surely give him and not feel bad” would suffice. Why is the
phrase "when you give him" necessary? The Torah is referring to the
person to whom you have given. It tells us not to feel bad about giving
charity. Why the extra phrase about the recipient?

Rabbi Yosef Dov Soleveitchik, the Rav (Rabbi) of Brisk, was revered
throughout Europe as a foremost scholar and Talmudic sage. One
aspect of his character was known to shine even brighter than his
scholarship — his humility.

Once, he stopped by an inn in the middle of a freezing night and asked
for lodging. He had no entourage with him, and the innkeeper treated
him with abuse. He did not disclose who he was, and after pleading
with the innkeeper, he was allowed to sleep on the floor near a stove.
The innkeeper, thinking that the man was a poor beggar, did not offer
him any food and refused to give him more than a little bread and
water for which Rabbi Soleveitchik was willing to pay.

The next morning Rabbi Soleveitchik did hot see the shocked expression
on the face of the innkeeper when a few of the town notables came to
the inn. "We understand that the Brisker Rav was passing through this
town. Is it possible that he came by your inn last night?”

At first, the innkeeper dismissed the question — until the Rav appeared
and the group entered to greet him warmly. In a few minutes the town
dignitaries converged on the inn with their students and children all in
line to meet the great sage.

Terribly embarrassed, the innkeeper, who realized that he had berated
and humiliated a leading Torah figure, decided to beg forgiveness from
the Rav.
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"Rebbe,” he cried, "I am terribly sorry. | had no idea that you were the
Brisker Rav. Please forgive me."

The Rav replied. "l would love to, but you see that would be impossible.”
"But why?" asked the owner in shock.

"You see, "explained the sage. “You are coming to ask forgiveness from
the Brisker Rav. That is not who you insulted. You debased a simple
Jew who came for lodging — and he is no longer here to forgive you.”

The Torah explains that there are in essence two parts to tzedaka —
the patron and the recipient. Often the giver becomes detached from
the recipient; he wants to give but has no concern for the receiver.
He may even have disdain for the person at the door, but the mitzvah
of tzedaka overrides his pre-judgement and a contribution is given.
Perhaps the Torah stresses the words "do not feel badly in your heart
when you give to him,” to teach us an important lesson.

In addition to the mitzvah of giving, one should identify with the
recipient too. Know the true situation of the person to whom you
are giving. Understand what you are giving for. Be sure that when
you are giving to him, your heart should not be in bad spirits. The
Torah recognizes the simplest beggar as someone worthy enough to
have his pronoun repeated. "Surely give him; do not feel bad in your
heart when you give him.” If the Torah is careful enough to classify
the beggar as an individual who transcends a generic recipient- and
transform him into a personal beneficiary, then perhaps he is worthy
of recognition by all of us.

A Spoon and a Handle Rabbi Yissocher Frand (Torah.org)
"For you shall surely open your hand to him.” (Devarim 15:8)

First, the Torah tells us (15:7), "If there be a pauper among you, one
of your brethren, in one of your gateways in your land that God your
Lord has given you, do not harden your heart nor close your hand tight
against your impoverished brother.” This is clearly telling us to give
charity to the poor person. Then the Torah continues, “For you shall
surely open your hand to him and provide him with the necessities he
is missing.” This seems to call for a higher level of charity not covered
by the first commandment.

There was once a Jew in Vilna who took a great interest in local history.
In the course of his research, he would often go out to the old cemetery
and read the inscriptions on the tombstones. He was able to gather a
surprising amount of information in this fashion.

One day, he came across two adjacent graves. According to the
inscriptions, the two men were brothers, both talmidei chachamim,
both extraordinary baalei tzedakah, philanthropists. Strangely, the two
tombstones shared an inscription from Eishes Chayil, the last chapter
of Mishlei (31:20). The inscription began on one tombstone with “she
extended her palm (kappah) to the poor” and was completed on the
other with "and she stretched out her hand (yadeha) to the pauper.”
The man was puzzled. First of all, he had never seen an inscription
shared by two tombstones. Second, inscriptions from Eishes Chayil
were used almost exclusively for women. There was obviously a story
behind all this, and by all appearances, an interesting story. The man
sought out one of the oldest men in the Vilna community and asked
him about the inscription. The old man indeed had a story to tell.
These two brothers were Torah scholars of the highest order, and they
were also wealthy and extremely generous in their charities. They were
much respected and admired in the community.

Suddenly, their fortunes took a turn for the worse. Some of their
businesses failed. Their investments stagnated. People began to
wonder and whisper. Why would such a thing happen to such sterling
people?

The Rabbinical Court of Vilna also heard the stories and took the matter
under advisement. "How can this be,” declared one of the judges, "that
two such exemplary talmidei chachamim should be going bankrupt? It
is a chillul Hashem! We have to do something about it.”

"But what can we do about it?” asked another judge. “Should we give
them a loan?”

"No, of course not,” said the first judge. "We have to get to the bottom
of this and correct it.”

"But how?" said the second judge.

"There is a simple way,” offered a third judge. "We have to summon the
brothers to court and interrogate them about everything they've done
for the past few years. | have no doubt they will answer our questions
truthfully.”

The Rabbinical Court questioned the brothers for hours and discovered

only one instance of wrongdoing. The Halachah demands (Kesubos
50a) that a person should not give away more than a fifth of his wealth
to charity, but the brothers often exceeded this limit. Their only crime
was that they gave too much charity!

What was to be done about this? The Rabbinical Court decided that
the brothers could not be trusted to stay within the prescribed limits.
Therefore, they themselves took control of the finances and decreed
that anyone approaching the brothers for charitable donations
should come to the Rabbinical Court's appointed administrator of the
brothers’ accounts.

The poor appeared on the doorstep of the brothers, and they duly
directed them to the court-appointed administrator of their accounts.
"We've been to him already,” they protested, “and he is not nearly as
generous as you've always been. We'll never feed our children on what
the administrator gives us.”

The brothers' hearts melted, but what could they do? They didn't have
control of their money. So they began to give away the silver in their
cabinets to the poor. Eventually, this trove was also depleted, and they
were left with one silver spoon between them.

The next day, when a beggar approached each of the brothers, they
broke the last spoon in half. One took the spoon part and gave it to a
beggar, and the other took the handle and gave it to a beggar.

This wonderful act of charity was memorialized on their tombstones,
relying on a wordplay. The beginning of the verse, "She extended her
palm (kappah) to the poor” — kappah also meaning "her spoon” —
appeared on the first tombstone. The completion of the verse, “And
she stretched out her hand (yadeha) to the pauper” — yadeha also
meaning "her handle” — appeared on the other.

This is an example of “opening the hand” of the highest order.

Restoring Dignity Rabbi Yochanan Zweig (Torah.org)
“..you shall not send him empty-handed; you shall adorn him with
gifts..."(15:13,14)

After six years of servitude, the Torah requires that the Jewish slave
be set free. Additionally, he should not go out empty-handed. Rather,
his master should furnish him with gifts of significant value. What is
the rationale behind obligating a person to give a gift? Clearly, this is
not his compensation, for the Torah requires that the slave be paid in
full up front.

When Avraham returned from Egypt, the Torah records that he went
"according to his travels”.1 Chazal teach that Avraham retraced the
path which he had taken during his descent to Egypt, so that he would
be able to lodge at the same inns where he stayed on his way down.
What is the notion of a person returning to an establishment which he
has previously patronized?

If we analyze the modern-day concept of tipping, we can gain some
insight to assist in answering the aforementioned questions. Why is
it the accepted practice to tip for certain services, while for others
it is not? For example, if a person checks in his luggage curbside, he
leaves a tip with the porter. However, if he checks his luggage in at the
counter, he does not tip the attendant. Similarly, one tips a barber,
but not a cashier. The reason is as follows: When someone does a
personal service for us, to a certain extent, he has been demeaned.
It is for personal service, therefore, that we tip. The tip is the means
by which we restore dignity to the person serving us; it shows our
appreciation for what he has done for us.

An innkeeper offers round-the-clock personal service to his guests.
Avraham Avinu is teaching us that the most effective way to restore
the innkeeper’s dignity is to continue to patronize his establishment.
This is the ultimate show of appreciation. The Torah requires that we
give parting gifts to the Jewish slave, since, for six years he has been
at our beck and call, giving us the highest level of personal service
that one Jew can give another. We are obligated, therefore, to restore
his dignity.

It is now apparent why the Torah uses what appears to be a very
difficult verb for the giving of a gift. Instead of the more common verb
used for giving, “titein”, the Torah uses "ha'aneik”, which is not found
anywhere else in the Torah in that form. Rashi explains that the word
comes from the noun "anaka”, which means jewelry worn around the
neck. When a person wears jewelry, he feels elevated. It gives him a
sense of dignity. This is the function of the gift which is given to the
Jewish slave. We are attempting to restore the dignity that was lost by
his six years of personal service.
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