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The Greatest Privilege Of All                                 Rabbi J Rubinstein
In the late nineteenth century, the Volozhin Yeshivah, which was the premier 
Yeshivah in the world at the time, found itself in dire ɧnancial straits. One of 
the heads of the Yeshivah during that period was Rav Chaim Soloveitchik. 
He went to Minsk where two of the ɧnancial backers of the Yeshivah lived. 
They were brothers -in-law and also business partners. He went ɧrst to one 
of them who was called Boruch Zaldovitch, and described the desperate 
situation of the Yeshivah. Boruch Zaldovitch said he would take care of 
the whole matter. Rav Soloveitchik stayed in Boruch Zaldovitch s̀ house 
and concentrated on his learning, while the latter attended to raising the 
money. After a few weeks, he told Rav Soloveitchik that he had half the 
amount that was needed, and a few weeks after that, he reported that he 
had all the funds necessary.  Rav Soloveitchik was absolutely delighted, and 
returned to Volozhin and paid oɤ all the Yeshivas̀ debts.
Some weeks later Rav Soloveitchik met the head of a major Beth Din, who 
told him about an interesting dispute between two partners, which had 
come before him.  One partner complained that they always did everything 
together, but recently a great man had come to the other partner and 
told him about ɧnancial diɥculties facing the Volozhin Yeshivah. The other 
partner had donated all the money, needed to save the Yeshivah, from his 
own pocket. Now the ɧrst partner was in dispute with him, because he 
claimed he had a right to an equal share in the Mitzvah, and he wanted 
to pay his partner half the money. Rav Soloveitchik realised that the 
complainant was none other than Mr Dovber Pinnes who was the brother-
in-law and business partner of Mr. Zaldovitch, and that Rav Soloveitchik 
himself was the cause of the dispute!
I have not seen a record of how the head of the Beth Din ruled. But the story 
illustrates how, contrary perhaps to our perceptions, the two businessmen 
saw it as a special privilege, to be able to support the Yeshivah. 
There is a remarkable Mitzvah in this weeks̀ Parshah, that the poles used 
for carrying the ארון-the Ark which contained the Tablets with the Ten 
Commandments on them- were never to be removed from the ארון, even 
when it was not being carried anywhere. This is a symbol that people who 
support learning of the Torah, are an integral part of that learning, and 
are never separated from it. (Sefer Mishulchan Rabbi Eliyahu Boruch). 
Furthermore, the Chafetz Chaim used to say, the poles remaining attached 
to the ארון, parallels the idea that those who support study of the Torah will 
merit, never to be separated from those who actually study it, meaning that 
they will be together in receiving their eternal reward.
Perhaps one could express the underlying idea in the following way; just as 
the poles, carried the ארון which contained the word of Hashem received 
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at Sinai, so people who support the study of the Torah, continue to carry 
the word of Hashem which was received at Sinai. What greater privilege 
could there be than that?

The Place for Atzei Shitim’s Firmness in This World Rabbi 
Yissocher Frand (Torah.org)
The next ɧve parshiyos deal with the building of theMishkan. The walls of 
theMishkanwere built with boards that were made from atzei shitim (acacia 
wood), which, according to the Medresh, is a type of erez (cedar) tree. 
Whether erez and shitim are similar or diɤerent types of trees, they both 
represent very strong, hardy types of wood. There is an interesting Medrash 
Rabbah (Shemos 35) which states, “The world was unworthy to use the 
wood of the cedar tree, which was created only for the sake of the Mishkan 
and the Beis Hamikdash.
On a homiletic level, I saw an interesting interpretation of this Medrash 
in a two-volume sefer called Menachem Tzion, which was written by Rav 
Menachem ben Tzion Zachs. His interpretation is based on the Gemara 
(Taanis 20a), which states “a person should always be ‘soft’ like a reed 
and not be ‘hard’ like a cedar.” The intention of this Gemara is that people 
should be ɨexible. Reeds bend with the wind. They are ɨexible, not rigid. 
They compromise and go with the ɨow. On the other hand, the mighty 
cedar is erect. It is straight and inɨexible. It doesn’t bend.
Chazal say that a person should not be ɧrm like a cedar. In life, a person 
must learn to compromise and make concessions. People need to learn to 
bend a little. People who are set in their ways and inɨexible don’t go very 
far. In most situations, a marriage or a friendship or business cannot work 
like that. A person simply cannot ɧt into society if it always has to be “my 
way or the highway!”
The Menachem Tzion sugɛests that the message of the aforementioned 
Medrash is that, in general, people should not be like cedar. As a rule, cedar’s 
ɧrmness is unworthy for this world. But there is one situation where we are 
supposed to use cedar and we are supposed to be inɨexible, standing by 
our principles, and refusing to compromise. That is in the building of the 
Mishkan and the Beis Hamikdash.
When it comes to matters of the faith, we need to stand up for what is right. 
People can argue about certain things – are they right or not? But there is 
no compromising regarding matters of faith that are unequivocal! Once you 
start compromising, you don’t have a religion left.
All that is necessary to conɧrm this concept is to look at other “forms of 
Yiddishkeit” that have compromised over and over until they don’t even 
look like Yiddishkeit anymore.
I recently saw something that shocked me. This month, the Catholics 
celebrated “Ash Wednesday,” marking forty days before Easter and 
the start of the season of Lent, a time of repentance and introspection, 
l’havdil. There is a church in Baltimore that had “Glitter Ash” for certain 
members of their community who engage in immoral behavior. They could 
commemorate the date, not with traditional ashes, but using ashes with 
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glitter mixed in, to accommodate “people of that persuasion.”
Now this is a church! This church commemorates Ash Wednesday, which 
is supposed to be about repentance and introspection, with glitter! We 
know what is going to happen to such a religion. We know what happens 
to religions that keep on making compromises on their principles and their 
matters of faith.
This is what the Menachem Tzion sees as the meaning of the Medrash 
about the cedar’s inɨexibility being useful only for theMishkanand theBeis 
Hamikdash.
Rabbi Avrohom Buxbaum from Miami, Florida wants to extend this idea 
one step further. Rashi, in ourparsha (Shemos 25:5), asks where the Jews 
found atzei shitim (acacia wood) in the wilderness. Rashi quotes a Medrash 
Tanchuma that Yaakov Avinu foresaw prophetically that Bnei Yisrael would 
build aMishkanin the wilderness and would need this kind of wood to build 
it. Therefore, Yaakov brought down trees with him fromEretz Yisraelwhen 
he descended to Mitzrayim and planted them there. He further instructed 
his children to cut them down and take them with them when they left 
Mitzrayim.
The truth of the matter is that this began even before Yaakov Avinu. The 
Medrash says on the pasuk “And he planted an eshel in Be’er Sheva” 
(Bereshis 21:33) that Avraham Avinu already was the one who originally 
planted the trees that would eventually be used for theMishkan. Yaakov 
Avinu moved his grandfather’s trees and replanted them in Mitzrayim and 
told his children to take them out with them.
Rabbi Buxbaum sugɛested that the message is the same. When Avraham 
Avinu planted the trees, it was also symbolic. Avraham Avinu was the 
original iconoclast. Iconoclast in the original sense of the word, means a 
person who broke the icons. That was what Avraham did! He broke the 
idols. He is called Avraham the “Ivri”  because “the entire world was on ever 
echad (one side) and he was m’ever ha’sheni (on the other side). He took 
on the entire world. He debunked paganism. It was a revolution.
That takes a man with a steel level of courage. That takes a man who is going 
to be inɨexible. Avraham Avinu planted those trees because it symbolized 
what he was about. Perhaps he knew that Yaakov Avinu would take these 
same arazim and plant them in Mitzrayim, not only for theMishkan, but also 
because Yaakov Avinu knew that his descendants would be in Mitzrayim, a 
hostile spiritual environment of idolatry and immorality. The avos instructed 
their descendants: Remember the arazim (and/or atzei shitim). Remember 
the ability for a Jew to be on one side and withstand the pressures of the 
people of the entire world, who remain on the other side of the moral 
divide. That is what deɧnes us.
Yaakov felt that he needed to remind his descendants that they would 
need to adopt this hallmark of inɨexibility of Avraham Avinu in Mitzrayim 
– that same characteristic of being strong like a cedar (and/or acacia). 
Under normal circumstances, this is not an admirable quality, but regarding 
theMishkanand matters of religion – that’s the time to emulate its ɧrmness.

A Golden Investment Opportunity     Rabbi Label Lam  (Torah.org)
And HASHEM spoke to Moshe saying: “Speak to the Children of Israel, and 
have them take for Me an oɤering; from every person whose heart inspires 
him to generosity, you shall take My oɤering. And this is the oɤering that 
you shall take from them: gold, silver, and copper…” (Shemos 25:1-3)
and have them take for Me. (Hebrew) ִלי dedicated to My Name. – Rashi
Here we have an unusual requirement. When it comes to the building of 
the Mishkan, which is an invitation for HASHEM to dwell in our midst, there 
is need for it to be given for the sake of HASHEM’s name. It has to be as the 
verse says, “LI”, and as Rashi explains, “FOR ME”, for HASHEM.
The Magdanus Eliezer employs this idea to breathe a new world of 
understanding into a verse from the Navi Chagai, “Li HaKesef v’Li HaZahav 
N’Um HASHEM” – “To Me is the silver and to Me is the gold, so says 
HASHEM”. (Chagai 2:8) The usual meaning would seem to be telling us 
that ultimately HASHEM is the supernal banker of the universe. Money and 
ɧnances are HASHEM’s realm. HASHEM decides who becomes wealthy 
and why and HASHEM decides who will live an austere existence. All silver 
and gold are really HASHEM’s.
However, there is a new twist implied here. Using the Torah as a self-
referential dictionary he redeɧnes the usual meaning. The word “LI” 
hearkens to the use of “LI” as mentioned above, “and have them take for 
Me: ִלי dedicated to My Name. So, when the prophet speaks in the persona 
of HASHEM declaring, “To Me is the silver and to Me is the gold…”, we are 
being told what is the proper use of silver and gold. What is it good for? 
What is its ideal use!?
There is a world of diɤerence between an expenditure and an investment. 
With an expenditure there is no future return. It is lost in the past and 
gone forever. An investment brings future returns and if the dividends are 
eternal, or they forge a lasting relationship with HASHEM then, it is never 
lost. It increases on an inɧnite curve.

The young son of a wealthy man asked many years ago what is the Torah’s 
view on money. The answer I gave him on the spot was admittedly extra 
sharp and perhaps crude but I told him straight, “Having a lot of money 
is like having a bag of manure. If it is spread out as fertilizer on a ɧeld of 
Torah and Mitzvos and it catalyzes growth and change, then it is extremely 
powerful and productive. However, if it just remains in a bag to be collected 
and held on to, then, (pardon me please) it stinks”.
In Megilas Esther, when Haman, saw that Mordechai refused to bow down 
to him, he became enraged, and he said, “KOL ZEH AINO SHAVA LI” – All 
this (referring to his incredible wealth) is worthless “LI” “to me”, as long as 
I see Mordechai standing there. What did he ɧnd so objectionable about 
Mordechai’s presence? He had a 99.99% approval rating and one man is 
withholding honor from him. Cut your losses, Haman, and go home. How 
does that make everything he has worthless?
Mordechai was a Yehudi, and a Yehudi, the Talmud tells us, is someone 
who denies idolatry. We, as Jews, do not give credit or credence to any 
other force in the universe. Nothing operates independent of HASHEM. 
Everything comes from HASHEM, EVERYTHING. There is no place where 
there is not HASHEM. Everything belongs to HASHEM. “To HASHEM is the 
silver and the gold.”
Imagine children playing a serious game of monopoly and one kid is 
dominating. He’s got Boardwalk, Park Place, and piles of money. He’s riding 
high with pride and then along comes mom. She sticks her head into the 
room and declares, “Dinner time! Put the game away”. It’s recognized now 
for what it is, a game. That jolt of reality is like a pin into a largely inɨated 
balloon. Mordechai, by just being a Yehudi, a Jew is a reminder of the real 
ultimate value. He understood, perhaps subconsciously, that he really 
has nothing at all, if it is all only meant to feed his own egotistic sense of 
“LI” and not the true “LI” that could connect him to a golden investment 
opportunity.

Giving or Taking?                    Rabbi Yisroel Ciner (Torah.org)
Imagine a fundraiser who comes to your door and just when you think 
he’s going to give you the pitch and ask you to really dig down deep, he 
asks you to take!
“And Hashem spoke to Moshe saying: Speak to Bnei Yisroel and take for 
me donations. [25:1]” The Medrash quotes the verse [Mishlei4] Ki lekach 
tov nasati lachem {A good taking I have given you}, my Torah, do not 
abandon.” What is this taking?
When one lends money to a poor person, Hashem guarantees the loan 
and one will not lose out from the process. Our parsha teaches how one 
can make the transition from ‘not losing’ to gaining tremendously.
The Mishna [Avos] teaches that one should not be like a servant who 
serves the master in order to receive a reward. The term the Mishna uses 
for reward is ‘pras.’ An additional meaning for ‘pras’ is half or partial. The 
Haɨa’ah explains that a person’s intentions have a profound eɤect on the 
ultimate reward. If one does things for the reward then one will receive 
true ‘pras’?a reward that will be just a part of what one could have rece
By giving a donation to the Mishkan in those days or by donating to our 
present day Tabernacles, one is really receiving and taking in an enormous 
way. One can give and focus on the receiving and therefore receive his 
‘pras’ or one can give with the intent of giving and receive that much 
more. All of this is indicated in the passuk which says: “And take for me a 
donation.” If the donation is given with the focus and intention being for 
me, for Hashem, then it is taking to the full degree.
The Talmud [Kiddushin 31A], when discussing the laws of honoring parents, 
relates the story of Dama the son of Netina who owned the type of precious 
gems that were needed for the priestly garments. The Rabbis approached 
him, willing to pay a fantastic sum for these stones. He declined since he 
would have had to wake up his father in order to give them the gems. The 
next year, a red heifer was born to his ɨock. When the Rabbis approached 
him to buy it, he said: “I know that whatever sum I’ll ask you’ll pay, but I’m 
only going to ask for what I lost as a result of honoring my father. With an 
attitude that he wasn’t gaining by performing this mitzvah but rather was 
losing, we can understand why his reward was paid out in this world with 
the monetary value of a red heifer.
Contrast that with the story of a disciple of the Chofetz Chaim who, mired 
in poverty, asked that Hashem pay him the reward of just one of his mitzvos 
with the money he needed to support his family. The Chofetz Chaim 
explained that when you buy an item that costs a few dollars you can ask 
for change from a ten dollar bill. However, when buying that item, you can’t 
ask for change from a million dollar check. A mitzvah, with its incredible 
value, he explained, can’t be cashed in for some food.
A person doesn’t lose out. When done with the right intentions it’s an 
eternal magniɧcation that can’t be lowered to the value of anything worldly. 
Not even a red heifer.


