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A Special Month                                                     Rabbi J Rubinstein
I once heard it said, that every good meal has an hors dòeuvre, every 
good symphony an overture, and every good book, an introduction. On 
a far higher level, if one wants to perform a Mitzvah properly, one has 
to prepare for it, sometimes just mentally, and sometimes with actions 
as well.  
With this idea, Rav Dovid Kiviat (Sefer Succas Dovid), explains the 
choice of the ɧrst Mitzvah to be given to the Jewish nation, which we 
read about in Parshas Hachodesh, this Shabbos. The Jewish people 
were about to fulɧl the extraordinary Mitzvah, of taking a sheep which 
the Egyptians, who were their taskmasters, worshipped as an idol, 
and oɤer it to Hashem, as the Pesach oɤering. In order to have the 
faith to do this properly, required great  mental/spiritual preparation. 
Therefore, the ɧrst commandment they were given, was to sanctify 
the month of Nisan. Rav Kiviat says, that in addition to knowing how to 
decide when a new month had begun, this also meant to declare Nisan 
a month of dedication, in which they would prepare themselves for the 
Mitzvos of Pesach.
The Shelah (Sefer Shnei Luchos Habris by Rav Yeshayah Hurwitz) 
expresses a similar idea in explanation of the ɧrst verse of the Parshah. 
The text says,החדש הזה ל˲ם ראש חדשים ראשון היא ל˲ם לחדשי השנה-
“This month shall be for you the head of the months, it is the ɧrst for 
you of the months of the year”. The verse appears to be repeating 
itself for no reason whatsoever. The Shelah says, the ɧrst phrase 
means, the whole of the ɧrst month has the status of Rosh Chodesh. 
The idea obviously being, that it should be dedicated to preparing for 
the Mitzvos of Pesach.
This teaches us that in order to perform the Mitzvos properly, they had 
to rid themselves of any vestiges of Egyptian idolatry, and focus on 
serving Hashem by doing the Mitzvos with complete devotion.   
On this weeks̀ Parshah, Rav Elyashev comments on the blessing, משה 

ויקהל פקודי - כ”ה אדר תשפ”ו

 מזל טוב
Mazel Tov to Nati and Sharon Sebbag on the birth of a 
granddaughter to Yishai and Chaya Lister

Kiddush 
There will be a Kiddush following Davening, sponsored by Dov and 
Bruria Brysh in honour of Ayala Yedida’s Bas Mitzva - Mazel Tov!

Chaim Aruchim
We regret to inform of the Petira of Mr Mendel Grossberger, father 
of Leah Lehmann. The family is sitting Shiva until Sunday morning at 
62 Waterpark Road.
Shacharis 8.30am, Mincha 1pm, Maariv 7.30pm
Rest times: 1.30pm - 4.30pm and 6.30pm - 7.30pm
We wish Chaim Aruchim to the following who have Yahrtzeit this 
week:
Shabbos, 25th Addar - Bobbie Graham for his father and Rabbi D 
Braunold for his father
Weds, 29th Addar - Eunice Wolfson for her father
Thurs, 1st Nissan - Dan Smith for his father
Fri, 2nd Nissan - Adrian Rodrigues-Pereira for his father

Sale of חמץ
The sale of חמץ which takes place in the בית דין may be arranged 
via the Rov, either at his home by prior arrangement, or in Shul after 
Davening

News This Week
 gave the Jewish people when the Sanctuary in the desert ,(Moses) רבנו
was ɧrst put up (Rashi on Chap. 39;43). In the blessing he said, ויהי נעם 
 May the pleasantness of Hashem“-ה’ אלקנו עלינו ומעשה ידינו כוננה עלינו
be on you, and may He establish on us the work of our hands” Rav 
Elyashev says “Establish on us the work of our hands” was a prayer that 
all the eɤort, and even pain, which had gone in to making the sanctuary 
should produce a result of eternal value.
He says, that similarly in Benching, on Shabbos we say, ישועות  מגדול 
 He who is a tower of the salvations of the King” This refers to the“-מלכו
greatness which will be conferred on the Messiah, because we think 
about that on Shabbos. But during the week we sayמגדיל ישועות מלכו-
“He who makes great the salvations of the king”.  Because during the 
week we are conscious that the Messiah has not yet come, but Hashem 
is in the process of preparing for it, and we appreciate that too. 
The underlying theme of all these points, is the importance of 
preparations for a great event. The month of Nissan should be an 
elevated time, when we are conscious of the privilege of preparing for 
the wonderful Mitzvos of the Seder, and Pesach generally. May Hashem 
reward all our eɤorts, with the coming of the ɧnal salvation Amein  

Moshe’s Critique of Yehoshua: You Need to Understand 
the Cry Behind the Sounds            Rabbi Yissocher Frand (Torah.org)
The pasuk says, “Yehoshua heard the sound of the people in its 
shouting, and he said to Moshe, ‘The sound of battle is in the camp!’” 
(Shemos 32:17). Moshe Rabbeinu descended from the mountain, 
Klal Yisrael had made the egel (golden calf), they are partying in the 
presence of the egel, and Yehoshua interprets the sounds as that of a 
war. Moshe corrects him: “This is not the sound of might, it is not the 
sound of weakness, it is a “kol anos anochi shome’ah” (painful sound I 
hear). (Shemos 32:18).
The Yerushalmi in Maseches Taanis comments on this pasuk. Moshe 
criticizes Yehushua here: The one who is destined to lead 600,000 
Jewish soldiers does not know how to distinguish between one type of 
sound and another?”
This is reminiscent of a mother knowing what is bothering her baby 
when she hears the baby cry. There is a certain cry that indicates the 
baby is in pain, there is a certain cry that indicates the baby wants 
attention, there are certain cries that indicate a stomach ache, and 
others that indicate an ear ache. A mother recognizes the diɤerence in 
the cries. That is, in eɤect, the critique Moshe leveled at Yehoshua: As 
the future leader of the people, you need to recognize the diɤerence 
between one type of cry and another.
What was the diɤerence in the cries over here that Moshe immediately 
recognized to not be “a cry of war in the camp?” Rav Schwab, in his 

Candle Lighting
Mincha & Kabbolas Shabbos
Shacharis 
סןף זמן ק”ש
Mincha
Motzei Shabbos
Sun 
Mon
Tues / Wed / Fri
Thurs ראש חודש
Mincha & Maariv
Late Maariv

5.54pm
5.59pm
7.25am / 9.15am
9.22am
1.30pm / 5.40pm
7.00pm
7.15am /8.20am / 9.30am
6.45am / 7.10am / 8.00am
6.45am / 7.20am / 8.00am
6.30am / 7.00am / 8.00am
6.05pm
8.00pm

Davening Time
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beautiful sefer on Chumash, Ma’ayan Beis Hashoevah, writes that 
Yehoshua heard the noise of drunken people. He assumed that this 
was the beginning of a rebellion. The people were drunk and now 
they wanted their freedom. They planned to rebel and throw oɤ the 
leadership of Moshe Rabbeinu and the leadership of the Ribono shel 
Olam. This was the drunken noise that Yehoshua perceived.
Moshe Rabbeinu was, in eɤect, telling Yehoshua that the reason they 
were drunk was not because there was a rebellion. This was not the 
beginning of a mutiny. The reason they were drunk was that they were 
in pain. When people are in pain, they sometimes get drunk. People 
mistakenly believe that alcohol can (at least temporarily) put them out 
of their misery.
Moshe told Yehoshua, “Kol anos anochi shome’ah” – the thing that I 
hear is people who are troubled. People are confused. The people 
know that I am their leader and now they think that I am dead. These 
are desperate people. Sometimes, when people ɧnd themselves in 
such desperation, they try to put themselves out of their misery by 
getting themselves drunk. Yes, after becoming drunk, they are now 
dancing around and seemingly having a good time, but it is only a 
temporary ɧx, and it is masking the kol anos – the sound of suɤering 
that the people are enduring.
This was Moshe’s critique of his disciple: As a future leader, your job 
is to know the diɤerence between various kinds of sounds – those of 
pure joy and those of supposed joy masking a deeper suɤering. This 
is something that psychologists often zero in on. People may act and 
speak in a certain way but their words and actions reɨect a deeper pain 
that may be hidden from others, and perhaps even from themselves. It 
is the job of mental health professionals to try to discover that deeper 
source of pain that causes people to act out in ways that are hard to 
comprehend.
If You Think It’s a Mitzva, You Will Never Do Teshuva!
The pasuk says: “It happened as he drew near the camp, and he saw 
the calf and the dances, that Moshe’s anger burned; he threw down 
the tablets from his hands and shattered them at the bottom of the 
mountain.” (Shemos 32:19). The Rishonim are bothered by a question: 
Moshe Rabbeinu did not need to come down from the mountain to 
know the situation. The Ribono shel Olam Himself told Moshe “Go, 
descend, for your nation has been corrupted… They made a molten 
calf.” (Shemos 32:7-8). At that point, Moshe Rabbeinu should have 
either decided “I will leave the luchos up here, go down, give them 
mussar, and make them do teshuva,” or he should have broken the 
luchos while he was still up on the top of the mountain.
Apparently, at that point in time, Moshe Rabbeinu was not prepared to 
break the luchos – or didn’t think he needed to break them. It was only 
after he came down and “saw the calf and the dancing” that he “broke 
the luchos at the foot of the mountain.” Why now? Why not earlier?
The Ramban in Parshas Ekev actually alludes to this question. The 
Ramban comments on the pasuk there (Devorim 9:17) “And I grabbed 
hold of the two luchos and I threw them from upon my two hands and 
I broke them before your eyes” as follows: Their aveira (sin) was too 
much to bear. At this point in time, Moshe recognized that their aveira 
was beyond redemption. The thing that Moshe saw that made the 
matter intolerable for him was the fact that they were dancing around 
the egel. The fact that they made an egel was apparently not enough 
for Moshe to conclude that they were beyond repair. But when he saw 
them also dancing around it – that, says Ramban, made him conclude 
that their aveira was too much to bear. Then he broke the luchos.
The Seforno says almost the same thing as the Ramban, although 
slightly diɤerently. In this week’s parsha, the Seforno writes: “When 
Moshe saw that they were rejoicing in the corruption they made, he 
got angry and broke the luchos.” Again, it was bad enough to make an 
egel, but to celebrate that great aveira made it beyond hope that they 
would meekly return to their state of innocence.
It emerges from both the Ramban and the Seforno that the straw that 
broke the camel’s back was really the fact that Moshe saw the dancing 
around the egel! What does this mean? I would like to oɤer two insights 
into this question – one from a contemporary source and one from a 
commentary of the previous century.
The contemporary source is the sefer Avir Yakov, who quotes his 
Rebbi, Rav Aharon Dovid Willner, who is a rav in Monsey. He says a very 
interesting thing: The Mishna Berura quotes an Ari z”l that says about 
himself that the pinnacle of spiritual elevation that he achieved in his 

life was when he achieved an overpowering simcha shel mitzva – an 
emotion of joy through the performance of a mitzva. He achieved his 
greatest aliyah shel ruchniyus when he did a mitzva with great joy.
A person can do a mitzvah and a person can do a mitzvah b’simcha. 
When the mitzva performance is done b’simcha, it really penetrates 
your essence. It goes into the marrow of your bones, so to speak. A 
person can go through the motions and shake a lulavor eat matzah 
and fulɧll the mitzvos. However, when the same mitzva is done with a 
passion and an excitement and simcha, it becomes internalized and 
merges with the essence of the person.
That is why Moshe was initially able to tolerate the knowledge that 
they made an egel. He accepted the fact that they sinned, knowing 
that for every aveira, a person can do teshuva. But when an aveira is 
done with such simcha, that is something else. Adding the dimension 
of simcha to an action supercharges it – in either direction! Just like a 
mitzva done b’simcha is internalized, so too an aveira done b’simcha is 
internalized. It becomes too much a part of you to easily purge it from 
your essence. Therefore, up until now, Moshe didn’t destroy the luchos, 
because he held out the hope for teshuva. Once he saw the dancing 
and the joy with which they celebrated the egel, it became a diɤerent 
story. That was too much to uproot and therefore, at that point, he 
broke the luchos.
The other explanation I heard was in the name of the Magɛid of 
Yerushalyim, Rav Sholom Schwardron (1912-1997), who quoted this 
thought in the name of Rav Moshe Mordechai Epstein, the Slabodka 
Rosh Yeshiva. The Magɛid said that when a person does an aveira, 
there is guilt. He knows he did wrong and therefore he is “karov 
l’teshuva” (close to repentance). But when someone does an aveira 
and turns it into a mitzva, there is not going to be teshuva because why 
would someone do teshuva for a ‘mitzva‘?
As long as Moshe was only aware that they made an avodah zarah, he 
reconciled himself with the idea. Avodah zarah is a terrible aveira, but 
a person can do teshuva for avodah zarah, just like he can do teshuva 
for any aveira. But when they celebrated the aveira with dancing and 
pointing in declaration: “This is your god Israel who took you out of the 
Land of Egypt…” They made it like Simchas Torah, except that it was not 
Simchas Torah – it was simchas ha’egel. They turned it into a mitzva. 
Then, Moshe felt that they were beyond hope.
We see this all the time. People do things wrong. They do teshuva. They 
feel bad about it. They feel guilty. But when they do something which 
is an aveira, for example, they are involved in a machlokes or they are 
involved in lashon hara but it has already become for them “a mitzvah!” 
then they are very far from doing teshuva.
Rav Moshe Mordechai Epstein relates this to an incident in Tanach. 
Geichazi (the Gabbai, so to speak, for Elisha Hanavi) was somewhat of 
a sordid character. Among other things, he did two things that were 
wrong: First, when the Shunamite woman came to Elisha to bemoan 
the apparent death of her son, Geichazi was involved in what in 
modern parlance would be called sexual harassment (touching her 
in an inappropriate manner). Even after that incident, Elisha still kept 
Geichazi on. However, when Naaman, the General of Aram, came to 
Elisha seeking a cure for his tzaraas (having been to every specialist 
in the world without ɧnding a cure) and Elisha told him to immerse in 
the Yarden (Jordan River) – which indeed cured him from his tzaraas – 
Elisha dismissed Naaman without asking for any payment. Geichazi ran 
after Naaman and shook him down for some money. So Geichazi had 
lust for women and money.
When that second incident happened, Elisha told Geichazi that 
he was ɧnished. “No more!” In our mind, the touching of a woman 
inappropriately, which borders on giluy arayos (sexual immorality), 
should have had greater consequences than asking for a little money 
as compensation for services rendered. Why was Elisha prepared to 
overlook Geichazi’s ɧrst aveira and not his second aveira?
The answer is that when Geichazi acted inappropriately with the 
Shunamite woman, he knew that he did something wrong. He knew his 
actions bordered on giluy arayos and he felt guilty about it. For that, 
he was prepared to do teshuva. But taking money from the wealthy 
general of Aram did not trouble Geichazi in the slightest. He fully 
justiɧed it as “payment for services rendered.” When you think you 
did nothing wrong and you experience no guilt for your actions, that 
is indeed an aveira for which teshuva will not be forthcoming, and for 
that he was dismissed.


