
www.ohryerushalayim.org.uk

- 3rd January 2026 - Volume 18 - Issue 25

The Greatest Blessing                    Rabbi J Rubinstein
One of the Rabbonim frequently mentioned in the Gemara is, רבי שמעון 
 ריש ,ɧrst met him רבי יוחנן When  .ריש לקיש generally known as בן לקיש
  רבי יוחנן.had just given a great demonstration of physical strength  לקיש
said to him חיליך לאורייתא-“Your strength should be used for the Torah”. 
 did then utilise his strength for study of the Torah  and became  ריש לקיש
one of the greatest pupils of יוחנן  This incident illustrates an idea .רבי 
which can also be used to explain a diɥculty in this weeks̀  Parshah. 
 had a quality of  anger which לוי and   שמעוןsaid that his sons   יעקב אבינו
should be cursed, therefore they should be  scattered amongst the rest 
of the people of Israel. Rashi comments that we see they were scattered, 
because the descendants of לוי  had to travel around collecting tithes, 
and the descendants of שמעון were teachers of children, spread around 
the nation.  However it seems strange, that the people who were 
criticized for their anger, were meant to become the teachers!
Rav Yaakov Kaminetzky explains that שמעון  and לוי had the capacity to 
take extreme action, ignoring normal convention and public opinion. This 
can be be an extremely destructive force, but if directed and channelled 
correctly, it can be very valuable. לוי who never became slaves in Egypt, 
and spent their time there learning Torah, learnt to direct this quality in the 
right way, for example in ɧghting those who worshipped the golden calf, 
even if they were close relatives. But שמעון did not have that training, so 
this character trait came to the fore in the wrong way, for example when 
a prince of the tribe of שמעון publicly committed an act of immorality 
with a princess of Midian. However, there was still the potential for this 
quality to be used for the good.  For example, sometimes that kind of 
strength of character is needed to set up a system of education  which 
can withstand prevailing tides of opinion. So in some ways they did have 
the potential qualities required for teachers
The function of the blessings, given by יעקב אבינו in this Parshah, was not 
to confer on his children qualities which they did not previously have. It 
was to identify their various qualities of character, and bless them that 
they should be channelled in the best possible way. In the words of רבי 
 Your particular strengths should be used“-חילך לאורייתא ,to his pupil יוחנן
for the Torah”
The prayers and wishes of every parent should be, not to be mistaken 
about their childrens̀ characters and abilities, but rather to accurately 
recognise the individual qualities of their diɤerent children, and ensure 
that they are harnessed in the best possible way. P. G. we should all 
succeed in doing this.

Squeeze Play                  Rabbi Mordechai Kamenetzky (Torah.org)
Yaakov had passed from this world. His twelve sons were left alone in 
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a foreign world, and it was time for reconciliation. The brothers were 
afraid that with Yaakov’s passing Yoseph would avenge them for selling 
him to Egypt. So they sent the sons of Yaakov’s concubine Bilhah, with a 
message. “Your father commanded before his death saying, ‘Thus shall 
you tell Yoseph, please, kindly forgive your brothers terrible deed and 
their sin for they have done you evil.” Yoseph assures them that he has 
no intent for retribution. In fact, he promises to sustain the brothers and 
their families.
The Talmud in Yevamos tells us that Yaakov would not have suspected 
Yoseph to be vengeful and he never issued the stated command. The 
Talmud extrapolates from this incident that one may twist the truth for 
the sake of peace and harmony. Yet it seems that there was a bit more 
than twisting truth. It sems that there was an overt lie. And why would 
they use Yaakov’s name in this untruth? If he did not suspect Yoseph as 
Rashi explains, then weren’t they insulting him by saying, “your father 
commanded”? The 1929 Boston Braves were owned by Judge Emil E. 
Fuchs. Judge Fuchs cared basically for the ɧnancial management 
and legal aɤairs of the team, but the depressed economy and his 
unwillingness to put up with the diɥcult and expensive Roger Hornsby, 
left the team without a manager.
Judge Fuchs, an experienced adjudicator, read the rulebook and 
surrounded himself with a few cronies who would help him guide the 
team. Then he literally brought his swivel chair into the dugout and began 
to manage the team.
It was late in the summer of that dismal season, and the team had just 
been on a losing streak. Miraculously, however, it seemed that the down 
streak was about to end. The game was tied in the bottom of the ninth 
and the bases were loaded. The Braves were batting and Judge Fuchs 
gave the orders to swing away.
After one strike, the batter, Joe Dugan, called time and approached his 
well-respected manager. “Judge,” the player sugɛested, “the rookie at 
third base is playing well behind the bag. If I drop a bunt, we’ll squeeze 
in the winning run!”
The judge looked sternly at the ball player. He was stunned at the mere 
sugɛestion. “Mr. Dugan,” he exclaimed, “You will do no such thing. Either 
we will score our runs honorably or not at all!”
The Sha’ar Bas Rabim explains that though Yaakov never explicitly gave 
the command to lie, he did issue a game plan for the future. Before he 
blessed the brothers, he gathered them together with the words, “gather 
yourselves together,” (Genesis 49:1-2). The charge for the future was 
unity, and whatever it took to achieve unity amongst the brothers was the 
core of Yaakov’s wishes. The brothers understood how to play the game 
of life and how their father Yaakov would have wanted it. Peace and 
harmony were the only ultimate goal. That is what all parents want for 
their children and that is what the objective of the twelve brothers was. It 
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took a squeeze play, but harmony was achieved. Had Yaakov been alive 
to manage the situation he may have also chosen the exact game plan. 
Yaakov, with the guidance of his mother and a skillful deception, had his 
father give him the blessings that were intended for Esav.
My grandfather, Reb Yaakov Kamenetzky, of blessed memory, once 
told me that attaining the highest level of any attribute require knows 
when to violate it! And to that end, Avraham the stalwart of kindness 
and compassion, was ready to sacriɧce his own son at God’s command, 
surely an act of seeming brutality. Yaakov, whose virtue is truth, knew 
when it was proper to mislead. And Yaakov’s sons who understood 
the virtue of Yaakov’s truth, also understood his quest for peace. They 
learned, very well, that though sometimes it is time to swing away, this 
was the time to drop a gentle bunt.

May You be like Ephraim and Menashe 
Rabbi Yisroel Ciner (Torah.org)
This week’s parsha of Va’y’chee contains the blessing that is given each 
Shabbos to one’s sons: “Y’simcha Elokim k’Ephraim v’k’Menashe {May 
Hashem make you be like Ephraim and Menashe}. [48:20]” Menashe and 
Ephraim were the two sons of Yosef that were born in Mitzrayim. They 
were granted the same status as the tribes that were born to Yaakov.
The blessing given to girls on Shabbos is that they should be like the 
Matriarchs–Sarah, Rivkah, Rachel and Leah. The boy’s blessing, however, 
passes over the Patriarchs and the twelve tribes and instead focuses on 
these sons of Yosef.
What special qualities did Ephraim and Menashe manifest that made 
them worthy of our blessing our sons to be like them?
The Mikdash Mordechai explains that the brother relationship had 
always been associated with strife and jealousy. The ɧrst brothers, Kain 
and Hevel, seemed to set the stage for what was to follow; Yitzchak and 
Yishmael, Yaakov and Esav, Yosef and his brothers.
Ephraim and Menashe had the potential and setting for a similar type 
of strife. Yaakov had placed his right hand on the head of the younger 
Ephraim and had also placed Ephraim’s name ɧrst in the blessing. 
Although this could have caused Menashe, the ɧrst-born, to feel 
animosity toward Ephraim and could have soured their relationship, 
there remained a true brotherly camaraderie and love between them.
We too bless our children that they and their relationships should, in 
that respect, be as Ephraim and Menashe–ɧlled with understanding, 
respect and love for others.
The Eved HaMelech oɤers another explanation. Ephraim and Menashe 
were the only tribes that were born in Mitzrayim. As opposed to the 
other tribes who were in the constant company of Yaakov and their 
grandfather Yitzchak, it was the oɥcers and advisors of Egypt who 
frequented Ephraim and Menashe’s home.
They nevertheless managed to resist those inɨuences and temptations 
and stayed true to the teachings of their father Yosef. Thus, Yaakov 
found them worthy of being counted amongst the twelve tribes.
The blessing instituted to brace our generations of children through the 
arduous path of exile and foreign inɨuences was that they should be like 
Ephraim and Menashe–strong, conɧdent and secure in who they are 
and the mission they have in life.
Although intellectually we know we shouldn’t be, we’re often a bit 
ashamed about performing our mitzvos {commandments} publicly.
On a ɨight from Europe, my wife and I were the only apparent Jews on 
board. This was made very clear when the stewardess approached us, 
saying, “You must be the Ciners! Your kosher meals are all ready for 
you!” The time left me no option but to don my horns, er… my teɧllin 
{phylacteries} on the ɨight. Thinking that I was going to be a real focus 
and conversation piece for the other passengers, I decided that I 
wouldn’t look around at all until I had ɧnished the entire prayer service. 
I knew that people staring would cause me to feel self-conscious and 
would disturb any concentration on my prayers. When I ɧnished I 
allowed myself a curious look around to see the reactions, but instead 
of videos rolling and cameras ɨashing, all I saw was the normal array of 
passengers sleeping, reading and listening to their headphones…
I then clearly realized that with all the strange people in the world doing 
their own thing, we who are simply following Hashem’s commands don’t 
really cause much of a stir and certainly have nothing to be ashamed of.
Before Rav Yaakov Weinberg zt”l and his wife moved to the Ner Israel 
Yeshiva campus, there were missionaries who, seeing the mezuza on 
their doorpost, would knock on their door and oɤer to teach them 
Prophets. The ɧrst few times Rav Weinberg wasn’t home and his wife 
would send them away.

One time they made the mistake of coming when Rav Weinberg 
was home and they brazenly oɤered to teach him the words of the 
Prophets. His response was quick and sharp: “While your great, great 
grandparents were painting themselves blue and running around the 
trees, my great, great grandparents were sitting by the feet of the 
Prophets and absorbing their words. And you want to tell me what the 
prophets meant!?!?!?”
The clear knowledge of who we are and where we come from will 
allow us to make it through the travails of our odyssey, ɧrm, secure and 
committed like Ephraim and Menashe. This, coupled with the warmth 
and camaraderie exempliɧed by Ephraim and Menashe will allow these 
travails to speedily, in our days, come to an end.

Torah Boot Camp                      Rabbi  Yitzchok Adlerstein (Torah.org)
He saw that tranquility was good, and bent his shoulder to carry loads, 
and became a forced laborer.
Did we hear correctly? He really appreciated tranquility, so he took upon 
himself strenuous labor? Now, we understand that the pasuk is meant 
as a metaphor for toiling in Torah, but it still reads like a contradiction in 
terms. If he was looking for quiet comfort, does it make sense that he 
should seek out the apparent opposite?
Or maybe it does.
The calm and tranquility that grow out of a satisfaction of physical needs 
can be a recipe for confusion and chaos. When serenity comes from 
our getting used to a particular set of circumstances and situations, any 
change in any of those conditions can disturb or completely destroy 
it. Remove one of the important contributors to that serenity, and we 
become worried, agitated, ɨustered. If enough are removed, we can be 
fully broken.
How is genuine tranquility achieved? Only by maintaining focus on a 
single goal, one that applies to every and all situations. That constant 
goal, in the famous words of the Ramchal, is “to clarify and verify what 
is Man’s obligation in this life.” One who makes that his only essential 
preoccupation will not waver from the course he has chosen, no matter 
what unexpected circumstances come his way. The person, however, 
whose serenity is dependent upon speciɧc conditions, will rarely hold 
on to his serenity. The diɤerent conditions that he meets up with will pull 
him in every which direction. Moving from one to another, he can break. 
Peace is beyond reach.
Soldiers are not readied for battle by pampering them and making them 
feel comfortable. Quite the opposite. They learn to live under trying 
conditions, and to make do with less comfort. They learn to maintain 
stability without the things they are used to.
Before giving us the Torah, Hashem subjected us to similar treatment. 
There was no ɧve-star hotel for us at Har Sinai, and no van transportation 
from Goshen. Our ancestors made their way slowly through the 
wilderness. “He aɦicted you and let you hunger, then He fed you the 
mohn that you did not know.” Hashem broke them bodily, to create a 
serenity not aɤected by the material, but born of a strong purpose and 
commitment. They needed that kind of serenity to receive the Torah.
Yissachar understood the value of the most complete menuchah – that 
which comes with achieving a single goal and purpose. He recognized 
in particular the value of devoting long days to the study of Torah as the 
best path for him to take to get to the goal. Because of that, he “bent 
his shoulder to carry loads,” knowing that by breaking himself of his 
physical dependencies, he would experience more tranquility, not less.
The Alter of Kelm used a similar approach to explain the way that the 
Bnei Yisrael made their hurried exit from Egypt. They could not have 
been surprised that redemption was coming – they had been waiting 
for it for centuries. Recent events, including theavodahof the korban 
Pesach, certainly indicated that it was imminent. Granted that they could 
not stay an extra minute without becoming irreparably enmeshed with 
the Egyptians, but they still could have been better prepared by Moshe. 
He could have told them that they had a half day to bake bread and take 
provisions, because they were leaving the next morning. Why not spare 
them the anxiety of leaving with no food in hand for the journey?
The Alter explained: calming their anxiety was precisely not what 
Hashem wanted! This was their ɧrst test. Would they be able to maintain 
their poise even in the face of the unexpected? If the anxiety would 
break them, they could not candidates for receiving the Torah. Torah 
requires a steadfast menuchah that can endure challenges. Without 
that inner tranquility, they could not receive the Torah, let alone hold on 
to it for a long, complex future ahead of them and their descendants.


