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The Personal Touch                     Rabbi J Rubinstein
Rav Levi Yitzchok of Berdichev, (born in 1700s̀ died 1810) was a 
legendary ɧgure in Jewish history. When he ɧrst became Rav of 
Berdichev, he made a precondition with the community that he would 
not be called to attend every communal meeting, but only those in 
which a new communal rule or custom was being proposed. On one 
occasion, the leaders of the community held a meeting to propose 
that henceforward people raising funds for charity would not be 
allowed to go knocking on the doors of individual people, but rather a 
communal fund would be established which would distribute money 
to the fundraisers. Rav Levi Yitzchok  was invited to the meeting. 
When they told him about the proposal, he responded, “I told you 
at the outset, I only want to be called when new rules are being 
recommended” They replied that they were sugɛesting a new rule. 
He replied, “This is not a new rule, it is a very old one, it goes back to 
the people of סדום (Sodom), who did not want to be involved in giving 
food to poor people”. He was telling them, it is not the Jewish way, to 
keep the giving of giving charity at arms̀ length distance.  We should 
get personally involved in giving charity.
The opposite example was given by אברהם אבינו in this weeks̀ Parshah, 
he showed that the way to perform acts of kindness, is to personally 
attend to them. The Chumash describes, at great length, how he 
personally ran to obtain the meat, how he rushed to prepare it and 
how he stood in attendance over them, while they ate. All of this took 
place when he was an old man and had just been circumcised.
A contemporary example of this principle would be, to invite 
fundraisers in to ones̀ home and make them feel welcome, before 
giving a donation, rather than just keeping them standing at the door. 
Alternatively in ones̀ business oɥce, it means giving the donation 
directly, rather than saying, go to the secretary he will write you out a 
check. This can be very demanding and diɥcult, but it is the example 
which אברהם אבינו gave us.
One could add, it is impossible to know, the beneɧt and good feeling, 
which an extra measure of kindness can give to the recipient. Rav Elya 
Lopian used to relate, how in one place where he had his Yeshivah, 
there was a prominent communal ɧgure who was completely 
irreligious. Nonetheless, he was very favourably disposed towards the 
Yeshivah, and frequently helped the boys of the Yeshivah. Rav Elya 
once asked him about it and he explained that he knew Rav Elya was 
a follower of the Chafetz Chaim. He said he had once applied to join 
the Chafetz Chaims̀ Yeshivah but those who interviewed him realised 
he was a non-believer and refused his application. They told him he 
should buy a railway ticket to go home. But there was no train leaving 
that night. The Chafetz Chaim refused to let him stay in the Yeshivah 

וירא - י”ז מרחשון תשפ”ו

Kiddush
There is a Kiddush following Davening this week sponsored by Eric 
Sievers in honour of the Yahrtzeit of his mother next week

Chaim Aruchim
We wish Chaim Aruchim to the following who have Yahrtzeit this 
week:
Shabbos, 17th Cheshvan - Esty Epstein for her father 
Mon, 19th Cheshvan - Charles Khan for his mother
Weds, 21st Cheshvan - Eric Sievers for his mother and Jonathon 
Grosskopf for his mother
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for even one night, but invited him to stay in the Chafetz Chaims̀ own 
home. That night when he was going to sleep in an upstairs room in 
the Chafetz Chaims̀ house, he heard the door of his room opening. 
He pretended to be asleep. The Chafetz Chaim came over to where 
he thought the boy was asleep, took oɤ his own warm overcoat and 
spread it over the boy to make sure he was warm enough, and went 
down to his own cold room. The communal ɧgure said, he still feels 
the warmth of that overcoat. As אברהם אבינו taught us in this weeks̀ 
Parashah, personal interest and care when helping people, is precious 
beyond measure.

Mixmaster              Rabbi Mordechai Kamenetzky (Torah.org)
It’s not often that one receives such diverse company on a single 
day. But if you’re Abraham, anything can happen. The portion begins 
this week as Abraham is sitting outside his tent, three days after his 
circumcision, on a boiling hot day. He is visited by none other than 
the Divine Presence. In the middle of the conversation, Abraham 
looks up. He spots three Arab nomads meandering, in the intense 
heat in his direction. Imagine yourself. You are recuperating from an 
operation that most males receive 99 years prior, you are in the middle 
of a conversation with G-d Al-mighty, and three Arabs happen to pass 
within shouting distance of your tent. We all know what we would and 
would not do. Let us analyze what Abraham does, and how he does it.
The Torah tell us, “and he (Abraham) said, ‘My Master, if I ɧnd favor 
in your eyes, do not pass over your servant.’ ” The Torah is unclear. 
Who was Abraham referring to when he said “My Master?” Is he telling 
G-d not to withdraw His presence as he invites some nomads, or was 
he respectfully interrupting his conversation with G-d as he shouts to 
the wayfarers, “Don’t leave me, I’ll be with you as soon as I ɧnish this 
conversation with G-d?”
It is quite hard to believe, but these two ideas are Talmudic opinions! I 
understand how the Talmud can argue about a tree — was it a willow 
tree or an apple tree? After all the diɤerence is not consequential. Was 
the window situated in Noah’s ark an actual pane of glass or a sparkling 
jewel that allowed for a brilliant shine? The opinions in those instances 
are diverse yet compatible. But the schism in opinions, whether “My 
Master” is referring to G-d Himself or the leader of a band of Arab 
shleppers, is too wide to fathom!
What is more troubling is how is it possible to say that Abraham actually 
paused during a conversation with G-d to tell a few Arab nomads to 
wait untill he is ready?
Rabbi Isser Zalman Melzer was once sitting with a group of students 
when suddenly one of them looked out the window and announced 
that one of Israel’s leading Torah scholars was coming toward the 
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home.
Rav Melzer quickly prepared his modest Jerusalem apartment to greet 
the honored guest. The table was bedecked with a freshly laundered, 
tablecloth adorned with a bowl of fruit, in honor of the distinguished 
visitor. Rabbi Melzer changed into his Shabbos attire so as to show his 
respect.
Suddenly there was a knock. Reb Isser Zalman rushed to the door to 
greet the honored guest. However there was no Rav at the door. In his 
stead, stood a simple poor Jew who needed a letter of approbation in 
order to raise funds. He appeared from the distance like the scholar, 
but obviously the student was mistaken. To the surprise of his wife, 
and even more so the visitor himself, Rav Melzer ushered the poor 
man into his dining room. He proceeded to seat him at the head of the 
table, converse with him, feed him, and give him the respect he would 
have aɤorded a revered guest. After discussing the man’s needs, he 
wrote a letter full of complimentary descriptions regarding the man 
and his situation.
After the old man had left, Reb Isser Zalman commented, “who really 
knows how to evaluate and diɤerentiate the value of people. Perhaps 
this is the way one must treat every Jew. I was happy to channel my 
enthusiastic expectations of the Rabbi’s visit toward this simple Jew.”
Avrohom knew that there is a Mitzvah to love Hashem, but he also 
knew that G-d created man in His image. Perhaps it can be an 
acceptable argument amongst our sages, which Master was told 
“please wait?” Was it the actual Master of the universe, or the master 
that was created in the image of the ultimate Master? Perhaps one 
of the ways that Avrohom manifested his great love for Hashem was 
through his actions toward his fellow human-being. And believe it or 
not, the Master waited.

Divine Beneɧt of the Doubt          Rabbi Yissocher Frand (Torah.org)
I would like to share an observation from the Meshech Chochmah on 
this week’s parsha. The Gemara says that “a good thought is attached 
to deed” (Kiddushin 40a). The Gemara explains that when Klal Yisrael 
intends to do good, they are credited with that good deed even if 
they do not succeed in accomplishing that good deed. If someone 
intends to do a mitzvah and then, due to circumstances beyond his 
control, he is unable to do it, the Ribono shel Olam counts it as if he 
accomplished it and he is thusly rewarded (Brachos 6a). However, it is 
troubling that the Gemara says that this principle only applies to Jews. 
It does not apply to umos haolam. On the face of it, this is terribly 
unfair. Why should He not provide this same “beneɧt of the doubt 
accounting” for everyone? We know that the Gemara says (Avodah 
Zarah 3a) that the Ribono shel Olam does not stack the deck with his 
creations. He plays fairly. Therefore, when the umos haolam said, “You 
gave Klal Yisrael the navi Moshe. If we had such anavi, we too would 
have had a ɧghting chance.” The Ribono shel Olam gave them Bilaam 
to level the playing ɧeld, so to speak. “I gave Klal Yisrael a Moshe. I gave 
the nations a Bilaam.” So here the Ribono shel Olam gives Klal Yisrael 
this tremendous “beneɧt of doubt accounting,” such that the mere 
intention of doing a mitzvah is somehow credited as if the mitzvah 
was actually accomplished. But this was not granted to the umos 
haolam. How does that work?
Rav Meir Simcha says that this works because of what happened at 
the Akeida in Parsahs Vayera. It is well known that the motif of Sefer 
Bereshis is Ma’aseh avos siman l’banim. The accomplishments of 
the avos are a precursor of their children’s accomplishments. Their 
actions remain, so to speak, part of our DNA.
Moving toEretz Yisraelis not simple even in our day and age, but 
people do it. It sometimes takes mesiras nefesh (self-sacriɧce). 
What is the source of this mesiras nefesh? The source is Avram’s 
willingness to follow the Divine command of Lech lecha m’artzecha 
u’mi’moladetecha u’mi’beis avicha (Go forth from your land, from your 
birth place and from the house of your father). Avram instilled in us 
this power that allows us to be drawn by the desire to live in Eretz 
Yisrael.
Over the millennia, there have been hundreds of thousands of Jews 
who have been moser nefesh to die al kiddush Hashem, rather 
than convert. That attribute of mesiras nefesh to do the will of the 
Ribono shel Olam came about as a result of the mesiras nefesh of 
Yitzchak Avinu at the time of the Akeida. That “will” (i.e. – “intent”) 
of the forefather was implanted in his descendants, and that is why 

Hakadosh Baruch Hu joins our intent with action.
As the Rambam writes (Gerushin 2:20), every Jew wants to do the right 
thing. It is only our yetzer harah that sometimes gets in the way of our 
positive intentions. The Rambam paskens that whenBeis Dindecides 
that a person is obligated to give a get to his wife and he refuses to do 
so, they can whip him “until he says ‘I agree to do so.’” Under normal 
circumstances, a “coerced get ” is invalid. The Rambam explains why 
this is a valid get. He explains that deep down, the Jew wants to be 
part of the Jewish people and fulɧll all themitzvosand distance himself 
from aveiros. However, he is overcome by his yetzer harah. When he 
is beaten by Beis Din, that weakens the hold of the yetzer harah over 
him, causing his true will, to follow the will of Hashem, to come to the 
fore.
This deep desire within every Jew to follow the will ofHashemoriginated 
on Har HaMoriah. Yitzchak planted into us this deep-down desire to 
do the will of Hashem. Therefore, Hakadosh Baruchu Hu joins even 
unrealized action with our proper intent. That proper intent was 
implanted into us by our ancestor Yitzchak. The umos haolam have 
no such ancestor and no such presumption of an inner motivation to 
follow the will of Hashem.
Thus, Rav Meir Simcha says a beautiful p’shat: What did Avraham 
Avinu call the mountain (the future location of the Beis HaMikdash)? 
Hashem yireh (The L-rd will see) (Bereshis 22:14). The Gemara says 
that the name Yeru-shalayim is a contraction of what Avraham Avinu 
called the mountain (Yireh) and what Shem called it (Shalem) (Bereshis 
14:18). The combination of the two is Yeru-Shalayim.
Avraham’s naming of the mountain invoked a prayer:Hashem– Look 
here. These are the types of children You have! You have children who 
wish to do the will ofHashem, except that sometimes too many things 
get in their way – whether it is the yetzer harah or whether it is shibud 
malchiyus or whether it is other types of temporary setbacks. But this 
is what Yitzchak gave us – the foundational desire deep down to do 
the ratzon Hashem.

An Acquired Sensitivity        Rabbi Yochanan Zweig (Torah.org)
“…and wash your feet…” (18:4)
This week’s parsha highlights Avraham’s tremendous zealousness in 
the performance of “hachnasas orchim” – “hospitality to guests”. The 
Torah records that Avraham, recuperating from circumcision, spared 
no eɤort making the angels who were in the guise of men comfortable. 
When the angels took their leave of Avraham and continued on to 
destroy S’dom, they encountered Avraham’s nephew Lot at the gate 
of the city. He too, having been raised in Avraham’s home, extended 
himself to perform the mitzvah of hachnasas orchim.
Contrasting the actions of these two men, Rashi notes a subtle 
discrepancy in their routine. Avraham oɤered his guests water to 
wash their feet prior to inviting them to enter his home, while Lot did 
so only after they entered his home. Citing the Midrash, Rashi oɤers 
the following explanation: Avraham thought that the men were Arabs 
who were accustomed to serving the dust upon their feet. This was 
a form of idol worship, and since he did not want to bring such an 
abomination into his home, Avraham asked them to wash their feet 
prior to entering. Lot, who did not posses this sensitivity, requested 
that they bathe their feet only after entering his home.1 Lot’s complete 
exposure to this mitzvah was due to observing Avraham for many years. 
Why would he have missed this nuance in Avraham’s performance of 
the mitzvah?
In Moshe’s blessing to the tribe of Levi, he identiɧed two of their 
exemplary attributes, their aversion to idolatry and their adherence 
to the precept of circumcision. Since these two concepts are 
juxtaposed, it is logical that they are connected. Circumcision 
represents the covenant which unites the Jewish people with their 
Creator and expresses their awareness of the exclusionary nature of 
this covenant. Therefore, by deɧnition, circumcision is the antithesis 
of idolatry, which denies the exclusionary nature of Bnei Yisroel’s 
relationship with the Almighty.
Avraham’s behavior, i.e. prohibiting people from entering his home prior 
to washing their feet, denotes a heightened awareness concerning 
idolatry. It was only after Avraham underwent circumcision that he 
acquired this additional sensitivity. Lot, who took leave of Avraham 
prior to Avraham’s entering into the covenant of circumcision, was not 
able to mimic this behavior, for he was not exposed to it.


