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News This Week

Kiddush

There is a Kiddush following Davening sponsored anonymously in
honour of Shabbos Mevorchin

D"¥N NXR'Y' And Current Events Rabbi J Rubinstein
At the present moment, whenever international events are discussed,
there seems to be one name which is on everybody'lips, and that is
Mr. Donald Trump. From the situation between Israel and Iran, to the
war between Russia and Ukraine, from the state of world trade to the
relationship between China and Taiwan, everybody wants to know what
Mr Trump is going to say and do. We are also told by some of his closest
advisors, that he is utterly unpredictable. In these circumstances it is
surely appropriate to remember the words of King Solomon; 27 0'D 179
10! YON' "WX 72 'n T 170-"Like pools of water, is the heart of a king in
the hands of Hashem, wherever He wishes, He turns it” (Proverbs 21;1).
Rav Dessler (In'78y anoy Vol 1 P181) compared one of the levels at
which we can discern the hand of Hashem controlling the world, to
a person looking through a keyhole and seeing a pen writing, but not
seeing the hand holding the pen. It is through the hearts and minds
of the leaders of the world and through other apparently natural
phenomena, that Hashem runs the world.

The underlying principle of the story of the Exodus from Egypt, is
explained by the Ramban at the end of next weeks Parshah. He says,
Hashem will not do in every generation openly supernatural and
miraculous actions, predicted in advance by His prophet. Therefore, He
commanded us to constantly recall, through the Mitzvos of Pesach, our
daily prayers, and other Mitzvos, what He did at the time of the Exodus
from Egypt; so that we will always remember that He is in absolute
control of the world, and recognise his "Hidden miracles”, which are
concealed as natural events, and “The ways of the world".

I would like to suggest the following extension of that idea. The Medrash
says; during the plague of blood, if a Jew and an Egyptian lived in the
same building and there was a barrel full of water there, when the
Egyptian went to fill up a jug with water, blood came out, but when
the Jew went to fill up his jug, water came out. Then the Egyptian said
to the Jew, "Give me some of your water”, he gave it to him and it
turned to blood. That showed clearly Hashem controlling events down
to the last detail. Nowadays, when a drone "Just happens” to miss a
building, and a thousand similar events, or a world leader arbitrarily
takes a particular course of action, that too is the hand of Hashem.
Only unfortunately, we are not deserving of having a prophet tell us in
advance it is going to happen, or to explain to us Hashems long-term
plan. But that should not prevent us recognising the hand of Hashem.
As we read and learn once again, the Sedras which describe the Jewish
people being saved from Egypt, we can apply the lessons to be gained
from those events, to contemporary events, and our personal lives.

Why Were Klal Yisroel Set Free? Motti Black
The Torah appears to offer contradictory reasons for why Hashem
redeemed Klal Yisroel from Mitzrayim or at least it focuses on different
reasons in different places. We can begin with the pesukim in last
week’s Sedra immediately preceding the story of the Burning Bush
that explain why Hashem, at this point, turned to pay closer attention
(as it were) to Klal Yisroel's predicament. Here, the Torah first stresses
that Hashem listened to the groans and the cries of the Bnei Yisroel. It
then goes on to say that He remembered the covenant with the Avos

(2:23-25).

If we look a little bit further on in Shemos, just a few pesukim later,
Hashem explains to Moshe why He has decided to save Klal Yisroel
from Mitzrayim. He first points to their suffering (which was not
previously mentioned) and then again alludes to their cries but does
not make mention of the Covenant with Avos (3:7 and then 3:9). If we
then skip to the beginning of this week’s Sedra, the main focus turns to
the Covenant made to the Avos (6:4-6). The cries of the Bnei Yisroel are
also mentioned but seemingly as a secondary point.

There are many interpretations of the above pesukim, but | would like
to mention a few of the comments of the Netziv to shed some light on
them. He brings the posuk in Ki Sovoh (26:7) that states: “NN 'n Unu
I'NIAN 'P7N NN PN LL0Y710 and points out that the Baal Hagodah
darshans this posuk by explaining it to refer to 5 things that Hashem
heard and saw that caused Hashem's mercy to be aroused to bring
about the Ge'ulah, as follows:

1) “IMNIAN 'P7N N TN PYUXNT - the Baal Hagodah brings the posuk
in Shemos 2:23 to explain this — DNVIW 7UNI IYTIL..0NXN 170 NN
NTaVN [N D'P7RN 7. The Netziv explains that on the day that Pharoh
died, there was a day of national mourning and, therefore, a day of rest
from work. This allowed the Bnei Yisroel to pause and reflect on their
circumstances and then use the time to gather together to daven to
Hashem to end their suffering.

2) “'717 R "N VUNUWNY — the very next posuk is brought (2:24) "1
DN{PIN]I NN DP7R YnW " The Netziv understands this as something
distinct to tefillah. This refers to Hashem listening to each member of
Klal Yisroel crying out from their individual suffering. When it comes to
tefillah, Hashem listens to any human being, but the reason He heard
their crying out in pain was in the zechus of the Avos, which is why it
mentions them here.

3) “11MY NN X" — The Baal Hagodah understands this to refer to
the breakdown of family life which is alluded to in 2:25 when it says NI
7N 12 NN DTN

4) "170Y NNI" — this is interpreted as a reference to the boys
being thrown in the river some 80 years earlier. The Netziv adds that
this is what the posuk means at the end of posuk 2:25 - DI7N VT

5) "12¥N7 NNI" — the Baal Hagodah brings the posuk later on in
Shemos (3:9) regarding the oppression and the Netziv explains this to
refer to their cramped living quarters, which were imposed on them to
stop them from being able to think expansively. The last 3 points are all
similar in that they are not things that Klal Yisroel were davening for or
even crying out about but Hashem saw this as well.
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This clearly explains the first 3 pesukim at the beginning of Shemos
that we brought. It also explains 3:7 because Hashem is saying "n\0
MY | have seen many things i.e. all the points listed above from 3-5
and then the second half of the posuk refers to the 2 types of calling
out — the Tefillah (point 1) and the crying out (point 2).

The Torah at the beginning of this week’s Sedra, as explained by the
Netziv, is making a totally different point. The Torah is teaching Moshe
(and all of us in Golus) a fundamental lesson in Emunah, in answer to
Moshe's question as to how Hashem could have made things worse
by asking him to go to Pharoh. Hashem explains that everything that
occurs in this world is all part of His greater plan, His Hashgocho,
although it may not seem that way to us and it may look like there is a
lack of Kevod Shamayim by what is occurring (6:3). Hashem continues
by showing how His Hashgocho will manifest in the future by taking
Klal Yisroel to Eretz Yisroel, which is a land where there is a particularly
high level of Hashgocho (6:4). He then brings a proof to the fact that
even in the depths of Golus He is still Mashgiach over us by showing
how He has turned to Klal Yisroel at this time, despite the many years
of slavery (6:5).

Doctor, WhY? Rabbi Yisroel Ciner (Torah.org)
This week we read the parsha of Vo'aira. "And Elokim spoke to Moshe
saying: | am Hashem. Vo'aira {And | appeared} to Avrohom to Yitzchak
and to Yaakov... [6:2-3]"

Last week's parsha ended with Paroah's decree that the same
amount of bricks must be produced even though he'd no longer be
supplying the straw. When the Jewish taskmasters were unable to
extract this unrealistic quota from the workers under them, they were
brutally beaten by their Egyptian overseers. When these taskmasters
complained to Paroah, he responded that they must have idle time
on their hands if they're asking to go sacrifice to their G-d. Paroah,
in other words, shifted the blame for their predicament onto Moshe.
These taskmasters then approached Moshe and directed their bitter
frustration and anger toward him.

At that point, Moshe turned accusingly to Hashem asking: "“Why have
you dealt evilly with this nation?”

In life we are often either faced with or hear about situations which
seem so unfair, so undeserved. Tragedies which appear to be acts of
heavenly cruelty. We too will voice, if in unspoken terms, those same
painful and angry accusations.

Let's use Hashem'’s response to Moshe, found at the start of this week’s
parsha, as a springboard toward gaining an understanding of some of
these sorry predicaments.

"And Elokim spoke to Moshe saying: | am Hashem.” We know that the
name Elokim refers to the Attribute of Justice. The name Hashem
refers to the Attribute of Mercy. Elokim said: “I am Hashem.” Moshe is
being told that even happenings that appear to be harsh justice are
actually acts of mercy.

We discussed a few weeks ago [Parshas Va'y'’chee] that, besides the
clarity reached by Yaakov at the time that he was reunited with Yosef;
the clear understanding how all apparent judgment is actually divine
kindness will not be reached until the time of the ultimate redemption.
However, finding meaning and purpose in even the most trying
of situations can, | think, help tide us through until that point when
absolute clarity will be reached.

People endure debilitating illnesses and devastating accidents. Life as
they knew it will be irrevocably altered. It's difficult to find reason to
carry on.

The Talmud [Sanhedrin 101A] relates that the renowned sage, Rabbi
Eliezer, became gravely ill and was visited by four of his students, each
already a great sage in their own right. Each tried to comfort him by
depicting his importance to Klal Yisroel.

"You are more important to your people than the rain,” began Rabbi
Tarfon. "The rain only brings sustenance in this world whereas Rabbi's
teachings sustain us in this world and the next.”

"You are more important to your people than the sun,” added Rabbi
Yehoshua, “as the sun only serves in this world, whereas your teachings
illuminate both this world and the next.”

"You are more important to your people than their fathers and mothers,”
was the homage that Rabi Eliezer the son of Azaryah paid him. “Parents
only bring a person into this world whereas your teachings bring us
both this world and the next.”

Rabbi Eliezer didn't respond to any of their praises.

When Rabbi Akiva spoke simply and to the point, saying that “Suffering
is precious,” Raabi Eliezer finally responded, asking to be helped to sit
so he could better hear the words of his student Akiva.

Rabbi Abraham Twerski explains that Rabbi Eliezer had become
despondent as a result of his disabling disease. The reminders of his
past accomplishments only served to exacerbate his feelings of futility
about the present. He knew he had been useful in the past but was
grappling with the purpose that his life could now serve.

Rabbi Akiva's insight was piercing. A person is obligated to do no more
than that which he is capable of doing. When you were able to teach,
that was your divine assignment. If your illness has taken away that
capability, then it is no longer expected or needed from you. Your
assignment now is to accept your suffering with poise and trust and to
thereby set an example for others. Your teaching had been precious
and now your suffering can also be precious.

Rabbi Twerski tells of a patient of his, a woman in her forties. She would
have been in the prime of her life had multiple sclerosis not ravaged
her body, leaving her in excruciating pain while being confined to a
wheelchair. She was in a state of listless depression, knowing that she
was unable to care for herself, never mind her children.

"What is there to say doctor,” she said to him in a voice filled with
emotional pain. "I have no reason to live. I'm stuck in this wheelchair
and | can't perform the simplest task for myself. Why is G-d keeping
me alive? Doctor, why?”

Tormented by her situation, Rabbi Twerski consulted with his father.
“This woman has a purpose if she can accept it. That is to live in her
present state and offer her family and loved ones the wherewithal to
care for her, comfort her and perform those deeds that will keep her
life going. You can only help her accept that-you can't cure her.”
Rabbi Twerski began to approach her with a different attitude. Not as
a sorry, helpless victim but as a model of and testament to human
courage and dignity. Over time she began to absorb this respect, no
longer wallowing in bed, but rather, rolling down the hallway, joking with
the nursing staff.

It was clear how much progress had been made when he walked into
the room and found her two sons visiting. The love and care that each
felt for the other was palpable.

A year later, Rabbi Twerski received a Chanukah card from her with a
picture of the whole family. She in her wheelchair, surrounded by her
loved ones.

There is meaning and purpose in every situation in which Hashem
places us. Were that not the case, Hashem would not have placed us
there.

Every moment of life offers its unique opportunity, its gift of kindness.
"And Elokim {the Attribute of Justice} spoke to Moshe saying: | am
Hashem {the Attribute of Mercy}.”

Why Did HaShem Choose Two Plagues That The

Egyptians Could Copy? Moshe Kormornick (Shortvort.com)
It is said that Pharoah was not overly impressed with first two plagues
because his own sorcerers could reproduce them, it was only when
HaShem made the plague of lice which showed that HaShem had
control even over the tiniest of creatures did Pharoah realize that
HaShem was literally running the world to His will. But why did HaShem
make plagues that the Egyptians could replicate at all — surely ten new
extraordinary and impossible plagues would have had more of an
effect then two copy cats at the start.

An answer could be that HaShem, who knew that in future years (ie.
today) where we are so technically advanced, we could possible come
to believe that Moshe created a light show or magic tricks to fool a
simple people, and had the miracles happened today they would be
easily recognizable as slight of hand. Therefore, in showing that the
Egyptians could actually reproduce two of the miracles (that we cannot
do today), we quell the temptation to say that a simple group of people
were fooled by clever Jews with a set of magic tricks.

— developed from a d'var Torah said by Rabbi Stephansky in Whitefield
Kollel, Manchester. Although as | write this an obvious question seems
apparent, why two plagues, surely one would have proven the above
point?!

A simple answer could be that if one had been reproduced, it could be
classed as a fluke but two plagues shows that they did have mastery
of the water and the land (to some extent). But please add your own
answers, comments etc.
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