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Choose Good Friends                                       Rabbi Shaya Klyne
 ,אז יבדיל משה שלש ערים בעבר הירדן מזרחה שמש
Then Moshe set aside three cities on the bank of the Jordan, towards 
the rising sun
The Gemara in Makos 9b describes how there were three Arei Miklat, 
cities of refuge on Eiver HaYarden, on the other side of the Yarden and 
when they came into Eretz Yisrael they set aside three further cities in 
Eretz Yisrael.
The Gemara then asks the following question. How does it make sense 
that the Eiver HaYarden that was only serving two and a half Shevatim 
would require the same number of cities as Eretz Yisrael that was serving 
all the other Shevatim? The Gemara answers that in Shechem that was 
on the Eiver HaYarden there were more murderers.
The Rishonim ɧnd this answer diɥcult because it is written explicitly 
in the Torah that the only people that are sentenced to go to the Arei 
Miklat are those that kill b’shogeig, accidentally. If so, how does having 
murderers, who kill purposely, around, explain why there is a need for 
more Arei Miklat? 
Tosfos answers based on the Gemara on 10b that one who is killed 
accidentally will often be someone who is Chayev Misa for having 
murdered someone in the past without witnesses. It is then divinely 
orchestrated that he should be killed through someone else’s accident. 
Based on this, Tosfos explains that if there are more murderers around, 
more unintentional killings will occur.
I heard from Rabbi Y Hartman an idea from the Maharal. A person is 
aɤected by his surroundings. Even if a person maintains his fulɧlment 
of mitzvos, if he is in a surrounding of evildoers his sensitivities will be 
somewhat dulled. If a man lives in a place where murders are common, of 
course he would never dream of committing a murder and will still retain 
his daily Avodas Hashem as previously but his sensitivity towards the 
value of human life will be aɤected. Because of this, he will not double 
and triple check before using his axe to chop down a tree. He will not 
take the extra eɤort to make sure there is no one around and that his axe 
is fully secure, because his sensitivity towards another human life has 
been reduced. Because of this, in an area where there are murderers 
there is more likely to be an increase in people killing accidentally and 
therefore a greater need for Arei Miklat.
This concept spills out into all areas. If we hang around negative people, 
it will start to have an aɤect on us, and subconsciously our mind set may 
start to change. Whereas, if we make the conscious decision to hand 
around the right people, people whose morals and mind sets we want to 
follow, with time it should spill over to us.
The Maharal is sharing a deep and powerful message into our sensitivities 
and mindset. We are often a product of the society we live in, and even 
more so, of the friends and crowd we mix with. We have the ability to 
choose who they are and in turn develop who we are.

Don’t Forget              Rabbi Mordechai Kamenetzky (Torah.org)
In Parshas Va’eschanan we ɧnd the very famous portions of the Torah 
that are imbedded in the soul of the nation: The Ten Commandments 
and the Shema Yisrael.
Although every word of the Omnipotent carries equal force, these 
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commanding portions are better known, if not better observed, by the 
nation.
But powerful as they are, they were not given in a vacuum. Moshe 
forewarns the nation not to forget the message of Sinai and to impart its 
message and its relevance to future generations.
“Only beware for yourself and greatly beware for your soul, lest you forget 
the things that your eyes have beheld and lest you remove them from 
your heart all the days of your life, and make them known to your children 
and your children’s children” (Deuteronomy 4:9).
In order to comprehend the posuk, it must separated into two distinct 
parts. “Beware not to forget the things that your eyes have beheld from 
your heart all your days.” In addition, the Torah adds, “you shall teach the 
Torah to your children and children’s children.”
Nevertheless, the grammar is surely questionable, “lest you remove them 
from your heart all the days of your life, and make them known to your 
children.” In its simplest form, the verse seems at best contradictory. Look 
at the words. Beware that you do not remove the teachings from your 
heart and make them known to your children. How is that possible? If 
one removes the teaching from his own heart, how can he pass it to his 
children? The Torah should have overtly inserted some phrase or word 
clarifying the transition.
The perplexing composition in its simplest form surely leaves for a creative 
interpretation, perhaps the omission of the transitional word lends itself 
to a drash that deviates from the obvious meaning.
Thousands of people receive this weekly D’var Torah. In return, I receive 
many stories for possible use as anecdotal parables. Here is one from the 
archives.
Junior came home from day camp one day without towel.
“Where is your towel?” asked his mom.
“I don’t know,” he sighed. “I could not ɧnd it after swimming. Maybe 
someone took it.”
The mother was irate. “Who could have taken your towel? It was a great 
towel! Junior you would never take someone else’s towel. You know I 
raised you diɤerently than that. Right?”
A few moments later, she was on the phone with the day camp director.
“Hello. There is a young thief in your camp!”
“How so?” “My son had a towel stolen from camp! He brought it in today 
and it was nowhere”
“Calm down,” came the voice on the line. “I am sure that no one stole it. 
Please describe the towel to me.”
“Sure I can! It was white and big. You could not miss it. It had the words 
Holiday Inn emblazoned on it!”
The Leket Amarim interprets the verse in its purest and most simplistic 
form, revealing a deeper meaning that belies the simplicity of the verse.
“Only beware for yourself and greatly beware for your soul, lest you forget 
the things that your eyes have beheld and lest you remove them from 
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your heart all the days of your life, and make them known to your children 
and your children’s children.”
Often when it comes to our actions, we forget the principles that we were 
taught as youngsters, but we remember them when chiding our children 
and pontiɧcating.
We may give our children a speech about honesty and integrity, and only 
minutes later command them to tell a caller on the telephone that, “my 
father is not home.”
We may give speeches about integrity and corporate greed only to 
have pushed our own portfolios in a certain direction through creative 
manipulation.
And so, the Torah warns us not to forget its principles for ourselves yet to 
teach them to our children. Consistency is the message of the moment. 
For yourself. For your children. For eternity.

Unique Opportunities                                      Rabbi J Rubinstein
A young Jewish man was approached by two people. They said to him 
“Judaism only teaches “You shall not kill” and “You shall not steal”, that is 
a very low level religion. Come and join our religion we have the lofty ideal 
of “Love your neighbour”. The young man did not convert but he did not 
know what to answer. Some time later he visited Yeshivas Aish Hatorah, 
and to his chagrin discovered that the idea of “Love your neighbour, is 
actually Jewish in origin “Love your neighbour as yourself” Vayikra, 19:18. 
(The story is in the preface of the Sefer “Love Your Neighbour” by Rabbi 
Zelig Pliskin) This was a typical example, of how ignorance is the bane of 
Judaism.    
In this weeks̀ Parshah we have the command, ואהבת את ה’ אלקיך-“And 
you shall love Hashem your G-d”. Rashi quotes brieɨy the Medrash (Sifri) 
which says, ”In which way does one love Hashem” In other words how 
can one have a command to love Hashem, either one loves something or 
one does not, it cannot be switched on? The Medrash says, the answer 
is in the next verse, והיו הדברים האלה אשר אנכי מצוך היום על לבבך-“And 
these things which I command you, shall be on your heart”. The verse 
goes on to say, one should teach the words of the Torah in all situations. 
The Medrash explains, “Through this you will come to recognise the One 
who created the world, and cling to his ways”.  This means, the way to 
come close to Hashem is by studying His Torah. The more one becomes 
involved in study of Torah, the more one will fulɧl the command “And you 
shall love Hashem”. One could say, study of the Torah is the oxygen on 
which Judaism ɨourishes.
This is particularly relevant to us, in view of another aspect of the 
forthcoming Shabbos. This Shabbos is the 15th of the month of Av. The 
Sages tell us that the 15th  Av is a very special day in the Jewish calendar. 
The Talmud (Taanis 30-31) gives six reasons for this. One of them is, on 
this date הושע בן אלה (Hoshea son of Elah) the last king of the Ten Tribes 
removed the guards whichנבט בן   the (Jeroboam son of Nevat) ירבעם  
ɧrst King of the Ten Tribes, had set up to stop people from his kingdom 
going to Jerusalem for the Three Pilgrimage Festivals. It was an occasion 
of great rejoicing when the people were able once again to go to the 
sanctuary in Jerusalem for the festivals. Nonetheless, there was an 
unnecessary sad side-eɤect of that event. We are told in the Talmud 
(Gittin 88a), the people did not take advantage of the newly restored 
opportunity to spend the Festivals in Jerusalem. They were punished for 
this, by being taken in to exile before the rest of the nation. 
This teaches us that the opportunity to do a great Mitzvah, also creates 
the responsibility to do it. This has great application nowadays. It is 
probably easier now to study Torah, than it has ever been in Jewish 
history. So many texts of Jewish of learning are currently available, with 
user friendly translations and explanations. They cater for every level of 
Jewish knowledge, and every aspect of Jewish learning. In addition to 
this, there are countless learning programmes of all types. This gives us 
unparalleled opportunities for Jewish learning, but with the opportunities 
come a responsibility, to use them and grow in our study of the Torah. We 
must utilise them and thereby fulɧl the incomparable Mitzvah ofואהבת את 
  .And you shall love Hashem your G-d“– ה’ אלקך

Beyond the Letter of the Law           Rabbi Yisroel Ciner (Torah.org)
This week we read the parsha of VaEschonon. It begins with Moshe 
pleading with Hashem to allow him to enter Eretz Yisroel and continues 
with Moshe’s admonitions and exhortations to Bnei Yisroel to follow the 
Torah’s instructions.
“Carefully adhere to the mitzvos of Hashem your G-d and the eidos and 
the chukimthat He has commanded you. V’asisa ha’yashar v’ha’tov b’ainai 
Hashem {And do that which is straight and good in the eyes of Hashem}. 
In order that He will give you good and you will come and inherit the good 
land that He promised your Forefathers [6:17-18].”
The Ramban oɤers two explanations of these pesukim. The simple 

understanding is that Moshe ɧrst exhorted us to fulɧll the mitzvos. He 
then told us that our intentions when doing the mitzvos should be solely 
to do that which is straight and good in the eyes of Hashem. By our doing 
what is good in Hashem’s eyes, He will return good to us.
The Ramban then oɤers a diɤerent explanation. In the ɧrst passuk, Moshe 
cautioned us to fulɧll the mitzvos that we’d already been commanded. 
Moshe then commanded us “V’asisa ha’yashar v’ha’tov b’ainai Hashem”. 
Even that which you have not been commanded, see what is good and 
straight in the eyes of Hashem and do it! Act in a way which is ‘lifnim 
mi’shuras ha’din’…
The Ramban goes on to explain that the Torah couldn’t have dealt with 
every detailed aspect of man’s dealings with neighbors, friends, business 
and society. Therefore, after mentioning many detailed laws, it gave a 
general command — do that which is good and straight.
The sefer ‘Toldos Adom’ explains this further. Each person is diɤerent. 
Some have the mental capacity to ‘catch on’ very quickly — others must 
work very hard in order to understand. Some have the physical strength 
and stamina to put in long hours — others have much less vigor and 
vitality.
The Talmud teaches that at the time a person is conceived, Hashem 
decrees what the future holds for that individual. Will he be strong or 
weak, wise or foolish, rich or poor. Hashem obviously doesn’t expect from 
any individual any more than that capacity that He Himself gave him.
It is therefore clear that the ability to fulɧll the commandments of the 
Torah is not contingent on the measure of these G-d-given abilities that 
one’s been granted. Those commandments, Hashem’s wisdom dictated, 
are relevant to the whole gamut of Bnei Yisroel.
However, there are acts which, while being beyond the capacity of some 
to fulɧll, are necessary to bring out the full potential of others. These, 
which could not be spelled out as speciɧc commands, were written in 
the Torah in a relatively vague manner. “V’asisa ha’yashar v’ha’tov b’ainai 
Hashem.” Each person according to their speciɧc abilities.
Lifnim mi’shuras ha’din. The letter of the law is that which is prescribed 
and applicable to everyone. Beyond that is not considered din for 
everybody — only for those for whom it is applicable!
The Talmud [Bava Metzia 83A] relates a very telling incident. Raba Bar Rav 
Huna hired porters to transport some barrels of wine. They clumsily broke 
the barrels. In order to reclaim some of his losses, Raba conɧscated their 
jackets. They came and complained to Rav who ordered Raba to return 
their garments. “Is that the ‘din’?”, Raba challenged Rav. Rav responded 
with the passuk: “To go in the way of the good [Mishlei 2]”. Raba returned 
the jackets.
They again approached Rav, complaining, “We are poor, we’ve worked 
all day and we have nothing to eat!”. Rav then commanded Raba to pay 
the wages they would have deservedly earned had they not broken the 
barrels. “Is that the ‘din’?”, Raba again challenged Rav. Rav answered by 
completing the passuk he had quoted earlier: “And to the path of the 
righteous you shall adhere”.
Amazing. How could Rav explain to Raba that his ruling was the ‘din’, yet 
support his view by quoting a passuk which discusses ‘lifnim mi’shuras 
ha’din’!? It is clear that Raba was on the lofty level that his returning the 
garments and paying the wages was considered for him ‘din’. “V’asisa 
ha’yashar v’ha’tov b’ainai Hashem.” That which for others was considered 
‘lifnim mi’shuras ha’din’, for Raba was simply ‘din’. Each person according 
to their speciɧc abilities, going far beyond the obligations of others.
The following story is told about the saintly Rav Zalman of Vilna. One 
person approached another on the eve of Yom Kippur to ask for 
forgiveness. He refused, citing the law that you are not obligated to 
forgive someone who slandered you.
Rav Zalman, a young boy at the time, turned to the person who had 
refused to forgive. “Chazal teach that Yerushalayim was destroyed only 
because they decided their laws based on the strict law of the Torah. At 
ɧrst glance this seems very strange. The prophet Yechezk’el enumerates 
many very serious sins that were being committed. How can the 
destruction be ascribed to not acting ‘lifnim mi’shuras ha’din’!?
“Perhaps, it can be explained in the following way. True, many very serious 
sins were being committed, however, as long as we weren’t holding 
others to the letter of the law, Hashem didn’t hold us to the letter of the 
law. Once we refused to treat others in the manner of ‘lifnim mi’shuras 
ha’din’, Hashem was no longer willing to treat us in that way. That strict 
accounting that He held Bnei Yisroel to, directly led to the Churban.”
Zalman’s brilliant and insightful words found their mark. He immediately 
rushed back to his friend and forgave him for what he had done to him.
This week is Shabbos Nachamu. May our dealing with one another ‘lifnim 
mi’shuras ha’din’ bring the ultimate consolation, speedily in our days.


